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The Doctrine of Justification According to Gabriel Biel 
and Johann v. Paltz 





“To understand Luther’s spiritual development presupposes 
an understanding of what Luther was taught and what he later 
rejected,” writes Dr. E.G. Schwiebert in his Reformation Lectures 
(a book which should be in every Lutheran pastor’s library), 
and this understanding we have sought to give by these articles 
treating of the doctrine of justification as it was taught before 
the Reformation.* 

The University of Erfurt was exclusively “modern,” i. e., only 
the nominalist philosophy of Occam was taught at that university. 
Luther called Occam “my master” and spoke of the Occamist 
school of philosophy as “my sect,” and in the monastic seminary 
he studied the “modern” theology as expounded by Gabriel Biel, 
whom the “moderns” regarded as the “model theologian.” When 
Luther entered the Augustinian monastery Johann v. Paltz and 
Johann Nathin were the two theological preceptors in the monastic 
seminary. Paltz, who had received his doctorate at Erfurt in 
1483, left Erfurt in 1507, but Nathin, who had studied under Biel 
in Tuebingen from 1484 to 1486, remained in Erfurt for many 
years. In this connection we may add that Staupitz studied at 
Tuebingen a few years after Biel’s death. When Luther began to 
prepare himself for the priesthood, he was given a copy of Biel’s 
Canon of the Mass; and when he began his study for the lowest 
theological degree, that of Baccalaureus Biblicus, he studied not 
only the Bible and the Sentences of Peter Lombard but mainly the 


* Cf.C.T.M., Vol. VII (1937), p.748ff.: “The Doctrine of Justi- 
fication according to Bernard of Clairvaux”; Vol.IX (1938), p.114ff.: 
“The Doctrine of Justification according to Thomas Aquinas”; Vol. X 
(1939), p.179ff.: “The Doctrine of Justification according to Duns Scotus, 
Doctor Subtilis.” 
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works of Biel, D’Ailly, and Occam. “Biel and D’Ailly he knew 
almost by heart. Long and much he read the writings of Occam.” 
(Melanchthon.) Somewhat later he studied the works of Duns 
Scotus, Augustine, Bernard of Clairvaux, and Thomas Aquinas. 

Duns Scotus had driven the dialectic art to the limit of human 
endurance. He had severely criticized the statements of his pred- 
ecessors; and the later theologians, following in his footsteps, tore 
the older forms of theology into shreds by hair-splitting argu- 
ments. It has been said, that the Scholastic theologian would 
never see a stone without picking it up and throwing it away, or 
else, taking it to a pile, he would afterwards examine the pile, 
taking one stone away after the other. Pope Clement VI wrote 
in 1346: “They” (the theologians) “entangle themselves in phil- 
osophical questions and in disputes which merely pander to their 
cleverness in doubtful interpretations.” These later theologians 
spoke much of the authority of the Scripture, and yet their final 
authority was the Church. They would bow to no individual, and 
yet they were always ready to bow down before the authority 
of the Church. At that time it was customary to lecture mainly 
on the First Book of the Sentences, and as a result theology was 
lost in the realms of metaphysics and in speculation about God 
and what was “probable” or “more probable.” Well has Seeberg 
said: “A theology which created a thousand difficulties and sug- 
gested a thousand possibilities, only to return at last to the 
formulas so laboriously criticized, became, together with its advo- 
cates, ridiculous.” 

In the theology of the fourteenth and the fifteenth century we 
may distinguish three main schools of theology. Most of the 
theologians were either Scotists or Thomists. The foremost of 
the Scotists or “moderns” was William of Occam (d. ca. 1350), and 
the last was Gabriel Biel (d. 1495). Thomism or the “old theology” 
was represented by such men as Durandus de St. Portiano 
(d. 1334) and John Capreolus (d.1444). The third school of 
theology was a reaction to the rising tide of Pelagianism and 
represented a return to Augustine. The chief theologians of this 
school were John of Bradwardina (d.1349) and John Wyclif 
(d. 1384), but their Augustinianism was more or less a hyper- 
Augustinianism, i. e., a predestinarianism combined with the Scotist 
conception of God as the absolutely free will. 

According to Biel the Sacraments effect grace in a twofold 
manner, ex opere operato or ex opere operantis. “Any sign may 
be understood to confer grace in a twofold way. This occurs in 
one way by the sign itself or the sacrament or, as some say, by 
the deed performed, ex opere operato. Thus by the very fact that 
the work, i. e., sign or sacrament, is celebrated, grace is conferred 
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unless an obstacle of mortal sin hinder; because, besides the cele- 
bration of the sign externally celebrated, a good inner motive is 
not required in the recipient by which he may merit grace by 
worthiness or fitness, but it suffices that the recipient interpose 
no obstacle. ... In another way, signs or sacraments are under- 
stood to confer grace by the one performing the work (ex opere 
operante) and by the way of merit, i.e., that the sacrament ex- 
ternally celebrated does not suffice for the conferring of grace, 
but beyond this is required a good motive, or inner devotion, of 
the one receiving the sacrament, according to whose intention 
grace is conferred corresponding to the merit of worthiness or 
fitness, precisely, and not more, according to the celebration of 
the sacrament.” (Sent. IV. d. 1. q. 3. a. 1. nota 2.) 

Salvation is obtained primarily through the merits of Christ; 
nevertheless man must do his part by cooperating with the grace 
of Christ. “Granting that the passion of Christ is the principal 
merit on account of which grace, the opening of the kingdom and 
glory, are conferred, yet it is never the sole and entire meritorious 
cause. This is evident because some work, such as the merit of 
fitness or of worthiness of the one receiving the grace or glory, 
always concurs with the merit of Christ.” (Sent. III. d. 19. a. 2. 
concl. 5.) By performing some good work, even though it be with- 
out love, man can and must merit the grace of justification. 
“Good works morally performed without love merit by fitness 
many spiritual good things, which is evident because they merit the 
grace of justification.” (Sent. IV. d. 16. q. 2. a. 3. dub. 4.) In other 
words, by doing what is in him, man merits grace by a merit of 
fitness, and through the reception of grace he merits salvation by 
worthiness. That a person can merit is due primarily “to the 
free acceptation of God” (Sent. II. d. 27. q. 1. a. 3. dub. 2. M). 

In the later Scholastics the doctrine of justification is always 
treated in connection with the sacrament of penance, and here 
Biel, even as the other Scholastics, distinguishes between the 
materia and the forma of the sacrament. The materia consists 
in the acts of the penitent, the forma consists in the words of 
absolution spoken by the priest. 

The first element of the sacrament is the contrition, or at least 
the attrition, of the sinner. God could infuse grace and thus forgive 
sin even without us, but He has ordained that man should do “what 
is in him” (Sent. IV. d. 14. q. 1. a. 2. concl. 3). To begin with, man 
must have a “detestation of his crime” and a “displeasure of sin” 
(Sent. IV. d. 14. q. 1. a. 2. concl. 5), and as a rule this begins with 
servile fear; i.e., the sinner “fears hell” (Sent. IV. d. 16. q. 2. a. 3. 
dub. 4). Through confession and absolution, grace is infused, and 
thus attrition is transformed into contrition; for God “has appointed 
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that He will not be lacking to him who does what is in him, nor 
will He withhold grace from him who is sufficiently inclined to its 
reception” (Sent. IV. d. 14. q. 2. a. 1. opin. 3). God has deter- 
mined “immutably to give grace to him who does what is in him” 
(Coll. in Sent. II. d. 27. q. 1. dub. 4. P). This is the common ex- 
pression of that day: man must do what is in him, and then God 
will infallibly give grace. The same thoughts are also found in 
Johann v. Paltz. 

From Ezek. 18:21-23; 33:11 Paltz concluded that before the 
advent of Christ only the contrite received the forgiveness of sin. 
However, since such contrition was seldom found, God ordained 
that in the New Law the sinner should be assisted by “the help 
of the sacraments.” If the sinner is attrite, then sacramental grace 
will transform his attrition to contrition because of the Passion of 
Christ; hence “under the New Law the mode of repenting and 
of salvation is easier” (Coelifodina, Q.5.v). At times it does hap- 
pen that the sinner is really contrite, and in that case he is ab- 
solved by God; but as a rule repentance begins with attrition. 
Paltz defined attrition as “gallow-penitence” “because the attrite 
mourns that he has sinned on account of the infernal gallows” 
(ibid., Q.6.v). When the sinner is attrite, God through the in- 
fusion of grace changes his attrition into contrition, “sometimes 
of His own motion before the reception of the sacraments, some- 
times in the reception of the sacraments, which is more certain” 
(ibid., Suppl. R. 2. r). Through the sacrament the sinner receives 
that peculiar grace which makes him acceptable. This grace 
destroys mortal sin, causes man to do good works, and remits 
guilt; and this is the justification of the sinner. Paltz was under 
the impression that with this doctrine he was actually teaching 
the Scriptural doctrine of justification by faith. He writes: 
“Therefore for the reception of justification in the adult there is 
required a motion of the free will according to which it consents 
to grace. And because the first motion through which he consents 
to grace is a motion of faith, therefore that motion itself is a 
motion of faith. Thus Rom. 5 justifies through faith,” i. e., teaches 
justification through faith. (Ibid., R.2.r.) Paltz understood “jus- 
tification” in a twofold sense: as the gradual movement towards 
righteousness, or as a change without a movement. In the former 
sense it takes place gradually; in the latter it is effected in an 
instant. When the sinner thus becomes righteous, he at the same 
time receives the forgiveness of sins. “Grace is infused before 
guilt is remitted, because through grace the guilt is remitted.” 
(Ibid., R.5.r.) Here Paltz, following Biel, agreed with Thomas 
Aquinas, while Duns Scotus held that “God naturally remits an 
offense before He gives grace to him,” i. e., the offender. (Cf. 
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C.T.M., Vol. X, 1939, p.184.) But Paltz regarded faith merely 
as the assent to that which the never-erring Church teaches, and 
therefore it is self-evident that he knew absolutely nothing of the 
Scriptural doctrine of justification. 

To properly understand Paltz’s theology, we must remember 
that Paltz had charge of the so-called jubilee indulgences of 1490 
in Thuringia, Meissen, and the Mark; in fact, his sermons held 
at that time are really the basis of his Himmlische Fundgrube, 
which first appeared in 1490 and later appeared in Latin as the 
Coelifodina. Paltz knew his people well, and therefore he writes: 
“About all our people who confess in Lent do not have true con- 
trition, nor do they have attrition in the first grade, because they 
would then do entirely what they can to attain true contrition; 
but they often have attrition in the second grade, doing in some 
measure what they can, and such are assisted by the priest in 
the sacramental absolution.” (Coelifodina, R. 1. v.) Salvation 
therefore depends almost entirely on the work of the priest. 
“Very few are truly contrite, and therefore very few are saved 
without the priests; but all can in a certain manner make them- 
selves attrite, and such the priests are able to help and make 
contrite through their ministration and consequently can save 
them.” (Quoted in Kolde, Die deutsche Augustiner-Congregation 
und Johann von Staupitz, p. 187.) 

If it be permitted, a short excursus on indulgences. Accord- 
ing to Catholic doctrine at that time, grace forgives the guilt of 
mortal sin and changes the eternal penalty into temporal punish- 
ments, for which the sinner must satisfy. Indulgences are only a 
benefit to ease the temporal punishment. But Paltz maintained 
that the jubilee indulgence pertained not only to the temporal 
punishment but also to the forgiveness of sin, for it included, to 
some extent, the sacrament of penance. (Cf. Kolde, p. 192 f.) 

We return to the doctrine of justification. So far the emphasis 
has been on how little man and how much the Church must do, 
and all this tended to glorify the sacramentarianism of the Church. 
In practise, attrition carried the day, but in theory contrition was 
always spoken of as the chief thing. This is also true of Ga- 
briel Biel. 

In order that man may receive grace, he must do “what is in 
him.” Now, the highest and most perfect preparation or disposi- 
tion for grace is love of God. “The most perfect manner to 
perform what is in him in order to seek God, to approach God, 
to return to God, is by the act of friendly love. Nor is another 
more perfect disposition for [receiving] grace possible to man, 
for by no other act can we more approach God than by loving 
God above all things, since it is the most perfect act of all regarding 
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God for the pilgrim who is held to do what is possible out of [his] 
natural powers; therefore it is the immediate and final disposition 
for the infusion of grace, and none more immediate can be given. 
Consequently, when this [disposition] exists, grace is infused in 
the same moment, because the form is immediately infused into 
a subject which is disposed by the final disposition for that form.” 
(Sent. ITI. d. 27. q. 1. a. 3. dub. 2. prop. 2.Q.) “The act of loving 
God above all things is the ultimate and sufficient disposition for 
the infusion of grace. ... In order to prepare himself to receive 
the gift of grace, he does not need another gift of grace, except 
that God himself move him.” (Sent. II. d. 28. q. 1. dub. 1. L.) 

Following in the footsteps of Duns, the “moderns” taught that 
the will of man is always free. Biel defined original sin as 
“the privation of the original righteousness owed” (Sent. II. d. 30. 
q. 2. a. 2. concl. 3). But in spite of sin the freedom of the will 
remains intact. “The integrity of his natural will, i. e., its freedom, 
is not corrupted by sin; for that is really the will itself and not 
separable from it.” (Sent. II. d. 30. q. 1. a. 3. dub. 4.) But through 
sin the will has been wounded; for even though it is essentially 
free, it is “inclined to evil and difficult [to move] towards the good” 
(Sent. II. d. 28. a. 1. dub. 2. N). The flesh wars against the spirit, 
and the love of the creature wars against the love of God, and this 
“rebellion of concupiscence” is something natural to man and is 
that “tinder” (fomes) by which the flame of the sinful act is 
continually enkindled. 

Man can of his natural abilities keep the commandments of 
God and love God above all things. “In the state of uncorrupted 
nature man could fulfil all the commandments of the Law as far 
as the essential act is concerned, but not in that manner which 
consists in loving out of love meritoriously. But in [his] corrupt 
nature he could not fulfil all of them as far as the essential act 
is concerned, because that first and greatest precept to love God 
above all things (cannot be fulfilled) without healing grace. But 
in both states the aid of God, who first moves [him to act], is 
required for anything which is to be performed. But in order to 
prepare himself to receive the gift of God, he does not need 
another gift of grace, only that God Himself move him.” (Sent. II. 
d. 28. q.1.B.) In other words, man before the Fall could fulfil the 
commandments, but he needed grace in order that he might act 
and then act meritoriously. However, after the Fall man needs 
the same grace of God which moves him to act, but he can with- 
out grace prepare himself for the reception of that gift of grace 
which makes it possible that he may love meritoriously. Exactly 
what he means Biel explains further when he says: “When we 
speak of purely natural abilities, the general influence of God is 
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not excluded, which, as the first cause, works together with the 
second agent, i. e., with the created agent, in every act that is done, 
since no positive act can be performed if God, as the first cause, 
is not coacting. For the first cause has more influence on the 
effect than any second cause.... But by ‘purely natural condi- 
tions’ is understood the soul’s nature, or essence, together with the 
qualities and actions that follow naturally, whereby the habitus 
and gifts which are supernaturally infused by God alone are ex- 
cluded.” (Sent. II. d. 28. q. 1. a. 1. not. 2. F.) Biel knew of many 
objections to this view, and therefore he writes: “Because of these 
two reasons some have said that man’s nature is not sufficient 
[able] to love God above all things without an infused quality. 
But these reasons prove nothing, because they argue about natural 
inclination; one doubts in regard to (such) inclination whether 
it is free, since as such it is not determined as one thing, but is 
able (to choose) either one of opposites and different objects 
which are not opposed to each other. And therefore, since it is 
free to will or not to will, it is able by a produced act to will that 
it be not. Therefore, according to the opinion of Scotus, Occam, 
Peter, and others, it should be answered concerning this doubt, 
namely, by five sentences. First, the human will of the pilgrim 
is able by his natural (ability) to love God above all things. This 
will is rightly able to conform its obedience to every dictate of 
reason out of its natural (abilities); but to love God above all 
is with right a dictate of reason; therefore to this (dictate) will 
can conform itself out its natural (power) and can consequently 
love God above all things. Besides, erring man can love a creature 
above all and enjoy it out of purely natural (powers); therefore 
he can likewise love God above all and enjoy Him out of his 
natural (power). It would be highly astonishing if the will could 
obey an erroneous dictate and not a correct one.” (Sent. III. d. 27. 
q. 1. a. 3. dub. 2. Q.) We have quoted Biel somewhat in detail to 
give the reader a taste of later scholastic theology. 

The “moderns” were accused of being Pelagians, and rightly 
so; for in some respects they out-Pelagianized Pelagius. For he 
spoke of the “helps” of grace, of the Law, the revealed doctrine, 
and the example of Christ; but they spoke only of the “dictates 
of reason.” Man can through his “purely natural powers” fulfil 
the commandments of God according to their essence and submit 
to the dictates of reason (Sent. II. d. 28. q. 1. a. 2. concl. 2. K). 
And yet the “moderns” condemned Pelagius and rejected the 
charge of Pelagianism; and in some respects they were better than 
Pelagius, for they insisted that man “cannot merit eternal life” by 
his natural powers (Sent. II. d. 28. q. 1. a. 1. dub. 2. M), and they 
insisted that “we live through grace” (Sent. III. d. 27. q. 1. a. 3. 











888 Justification According to Gabriel Biel and Johann v. Paltz 


dub. 2. prop. 2. Q). Before man can produce a righteous work, he 
himself must be righteous. He is made righteous through the 
infusion of grace. However, though man can and must dispose 
himself for grace, he cannot demand grace, for the infusion of 
grace is due to “the liberality of God.” (Sent. II. d. 28. q. 1. 
dub. 1. L.) Thus the “moderns” returned to the fold of the 
Church and maintained the necessity of grace and spoke even 
of sola gratia. “By the ordained power of God guilt is not remitted 
unless grace, which makes the receiver acceptable, is infused, since 
God has made the order that He will deliver none from the due 
of eternal death except him whom He accepts to the glory of 
everlasting bliss. However, whom he ordains or accepts to glory, 
to such a one He infuses grace, by which he is made worthy of 
such great glory, according to that (saying) of the apostle, Eternal 
life is the grace of God.” (Sent. IV. d. 14. q. 1. not. 4. K.) In their 
opposition to Pelagius and in opposition to work-righteousness 
the “moderns” even quoted the words of Paul, Rom.11:6. Biel 
writes: “And if again you would reply: If the Passion [of Christ] 
were the cause of meritorious grace, then grace would be the fruit 
of merit and thus grace would not be grace, as the apostle argues 
Rom. 11, Scotus answers: Grace is not the fruit of merit of him 
who receives grace, at least (not) the first grace; it can be the 
fruits of another one, for some one can merit grace for another 
one, as has been said in Lib. II. d. 27. a. 3. Any one can also 
merit for himself an augmenting of grace, and this is what the 
apostle means when he says: ‘But if of grace, it is not of works,’ sc., 
our works; ‘else grace would not be grace.’ Therefore it can be 
conceded that in the works of God ordained for our salvation 
there has been no deserving of grace; i.e., (they are done) with- 
out any merits except that of the incarnation of the Son of God.” 
(Sent. ITI. d. 2. gq. 1. a. 3. dub. 1. F.) 

According to the “moderns” the doctrine of grace was in reality 
a doctrine of merit. Man must through his natural powers merit 
a merit of fitness and through the infusion of grace, due to the 
merits of Christ, it is possible for him to merit eternal life. The 
“moderns” condemned Pelagius, but their teaching was only 
another form of Pelagianism. 

Christ merited final grace and glory “only for the predesti- 
nated,” and no one is finally saved “unless he was predestinated 
from eternity.” Predestination or reprobation is dependent on 
God’s foreknowledge. “For even as those who are to be damned are 
rejected because they are foreseen as such who will sin to the end, so 
such are predestinated who are foreseen that they will persevere 
in love to the end.” (Sent. I. d. 41. a. 2. concl. 2. D.) But God wills 
this or that because He wills it. He, as the absolute Lord of the 
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world, rules as He wills and can damn and save as He wills without 
doing any wrong. This arbitrariness on the part of God is the 
final cause of man’s predestination or reprobation. “It is manifest 
that predestination or reprobation is in agreement with the divine 
will, which wills to give to the one eternal life and to the other 
perpetual punishment, because (His) will is nothing else but God 
Himself, and there is no cause of predestination or reprobation 
on the part of the creature itself or why the same is eternal and 
uncaused.” (Coll. in Sent. III. d. 26. q. 1. nota 2.D.) Here we have 
the same arbitrariness that we find in the theology of Duns Scotus. 
It is true, Biel says, that God does not “withhold what is necessary 
for salvation from any adult who has the use of reason and does 
what is in him” (Sent. I. d. 41. summ. 7. G), but such thoughts 
cannot comfort the sinner seeking a gracious God and continually 
asking himself whether he has really and sufficiently done what 
is in him in order to obtain the grace of God. 


Morrison, Ill. Teo. DierKs 
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Teaching the Postconfirmation Bible Class 





The postconfirmation Bible class, in our circles commonly 
known as the junior Bible class, has always presented peculiar 
difficulties to pastors and other leaders of youth who realized that 
the years of early adolescence in many cases are extremely diffi- 
cult years for our juniors to negotiate, that they represent in more 
than one respect the dangerous age. But whenever a condition 
offers a challenge to leaders, this challenge should be met without 
hesitation, although always with great care and upon the basis of 
a most careful study of all pertinent circumstances. The very fact 
that work with junior adolescents calls upon practically every 
resource of pastors, counselors, and leaders in general should cause 
the latter to study every problem with painstaking care, in order 
to give the juniors the benefit of an encouraging, positive approach 
and a constructive program, in order that we may not merely keep 
them with the Church, as the common saying is, but also give 
them such an opportunity for integration with the work of the 
Church, in keeping with their developing talents and abilities, as to 
make them cooperating units in the building of the Kingdom. 

If we keep these facts in mind, we must realize at once that 
much of the success of the Bible class in the postconfirmation age 
depends upon the teacher—his personality, his interest in the 
work, and his mental, pedagogical, and spiritual equipment for 
this work. 

The personality of the teacher is an important factor in the 
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work. That he should be a Christian with a full conviction of the 
truth of the Bible and all its parts and all its truth is a condition 
which we presuppose in our circles. This condition includes also 
a fairly comprehensive knowledge of the chief doctrines of the 
Bible, that teachers of Bible classes “be no more children, tossed 
to and fro, and carried about with every wind of doctrine,” Eph. 
4:14. Moreover, the ordinary characteristics commonly associated 
with the idea of leadership should be present, at least in a measure. 
If, for example, the teacher of juniors does not possess at least 
a fair amount of vitality, or physical energy combined with 
mental alertness, of attractiveness in personal appearance, of emo- 
tionality or humanness, of cordiality or a pleasant way of dealing 
with young people, of spirituality, of sincerity, and of individuality, 
he will have a rather hard time making a ready, favorable im- 
pression on his class and assuming the position of leader in their 
midst. Some of these attributes may be present in an individual 
from the beginning, others may be absent in his pedagogical 
make-up. But, as Doctor Link and others have demonstrated, 
a personality may be developed if one is earnest and persistent, 
and, above all, if he really believes in the work among the junior 
adolescents of our Church. It is the person who refuses to learn 
and to keep on growing mentally and spiritually that will very 
likely be a failure at teaching a junior Bible class. 

Closely associated with these considerations we have that of 
the teacher’s attitude toward his work, of a real interest not only in 
the subject but also in the pupils that are to be taught in these 
classes. If the teacher is himself not vitally concerned about his 
work, if he performs it in a perfunctory, mechanical way, as a 
part of a dull routine, he can hardly expect to kindle a fire of 
enthusiasm in the hearts of the adolescents whom he has in his 
classes. Every lesson should be prepared and presented with such 
energy as to arouse a corresponding amount of curiosity, interest, 
and energy on the part of the pupils. The teacher’s efforts at 
penetrating ever more deeply into the divine thoughts contained 
in the inspired text, his efforts at finding new illustrations, his 
search for new teaching procedures and different methods, must 
never cease. 

For this reason the teacher’s mental, pedagogical, and spiritual 
equipment for his work is named above as a leading factor in the 
success of his junior Bible class. It is undoubtedly true that 
teachers are born rather than made, and the person who has a 
natural capacity and ability for teaching will have a great ad- 
vantage over one who has many handicaps to overcome all along 
the line leading to success. Yet it is also true that every teacher 
can and should bend every effort to develop natural talents in the 











Teaching the Postconfirmation Bible Class 891 


field of teaching, a fact which must be emphasized especially with 
reference to the teacher who is battling with slowness of thinking, 
diffidence, lethargy, and other difficulties. For this reason the 
teacher’s pedagogical equipment, his knowledge of educational 
psychology as it pertains to the postconfirmation age, his familiarity 
with the principles and methods of education, of the laws of 
teaching and learning, in short, of the whole art of teaching, 
should constantly be augumented by such devices as the study 
of selected books, the attendance at conventions and conferences 
devoted to the study of work among junior adolescents, especially 
if demonstration lessons are included in the program of such 
meetings. In this way the mental and the pedagogical growth of the 
teacher of juniors will go hand in hand. And that the spiritual 
growth of every one engaged in this work must keep pace with 
the rest of his professional development is so self-evident as to 
require nothing more than a reference. While it is true, as in the 
case of a pastor in his office, that a living faith and true spirituality 
and consecration are not absolutely essential for a professional 
attitude, few men will deny that they are very important factors 
in producing conviction in the heart of men. Such are the pre- 
suppositions, then, if not the conditions on the part of the teacher 
of religion in the junior Bible class. 

In keeping with these considerations, the teacher of the post- 
confirmation age must study the general difficulties of the age as 
presented in the most reliable monographs in the field. A working 
knowledge of these difficulties may not have any bearing on the 
subject-matter as such, but it has a great deal of influence on the 
manner of presentation, especially as regards a sympathetic under- 
standing of the stages of development through which the adoles- 
cent passes. Thus the teacher should have a good working knowl- 
edge of the physical changes of puberty, not only in the organs 
which are being prepared for adulthood, but especially in the 
senses. He must realize that the restless energy of the adolescent 
may easily give way to a listlessness which will result in apathy 
and even aversion to subjects of which the junior fully knows 
that they are valuable for his spiritual life. The teacher must 
also be aware of the fact that the mental changes of adolescence 
are closely connected with the physical changes, so that the in- 
tellect seems quite often to be in a state of unstable equilibrium 
and that the enthusiasm of one day or even one hour may be 
followed by a corresponding apathy in the next. 

The latter phenomenon gives rise to many of the specific 
difficulties which the teacher of the Bible class must recognize 
and be able to cope with. It would be folly to assume that every 
show of opposition to traditional ways of teaching and doing things 











892 Teaching the Postconfirmation Bible Class 


connected with the Church is due to deliberate wickedness on the 
part of the young person or even to an outright denial of the truth 
received in the course of the catechumen class. The problem of 
adolescent skepticism cannot be ignored entirely, of course, but 
it would certainly be foolish for a leader of junior adolescents 
to make an issue of every instance when members of the organiza- 
tion or the class express doubts concerning certain revealed truths. 
The early adolescent period is definitely a period of storm and 
stress, when a young person is frequently torn between several 
emotions and is seriously concerned about the truth as he sees it. 
The position taken by the junior skeptic is usually not one based 
upon conviction, but upon impressions which are frequently based 
upon inadequate information and may give way to other concep- 
tions which crowd up for recognition. It may also be that the 
reaction against the systematic and sometimes rather rigid training 
of the catechumen lessons will intensify an apparent opposition 
and hostility against a dogmatic presentation of Scriptural truths. 
Not all juniors will show self-assertiveness in the same degree, but 
one may expect it to come to the surface at the most unexpected 
moments. 

Among the rather serious specific difficulties of the postcon- 
firmation age is a false conception of the significance of confirma- 
tion. The opinion is traditional—and it has not been losing 
ground —that confirmation means the end of all systematic in- 
struction in religion, that the young person leaving the altar on 
the day of his confirmation has a full and adequate knowledge of 
the Bible and has no need for further study of the truths of salva- 
tion and sanctification, and all this in spite of Heb.5:12 to 6:2. 
One finds this notion of a sort of indelible character again and again. 
It savors of the Calvinistic idea that, if a person has once become 
a believer, he cannot permanently fall from grace. Perhaps it is 
due to this fact that many young people of the postconfirmation 
age underestimate the Bible as a permanent guide in all vicissi- 
tudes of life. The leader of youth, and in particular the teacher 
of the junior Bible class, will find that he will be obliged to meet 
these notions and to combat their evil effects. 

How may we meet these difficulties? First, by appreciating 
the teaching situations of the junior Bible class. A teaching situa- 
tion, unlike a teaching level, with which it is sometimes identified, 
takes into account all the factors which enable a teacher to fit his 
lesson to his audience. This includes not only the psychology of 
adolescents in all its ramifications but also the religious back- 
ground, the home and social environments, the general cultural 
level, and the average I.Q. of the class. Generally speaking, a 
class composed of parish-school graduates may be expected to have 
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a larger fund of Bible history and Catechism information than 
a group whose members did not have the same advantages. Yet 
one must not jump at conclusions with regard to the interest which 
one may expect under such circumstances, since a smaller amount 
of religious information may be offset by an eagerness to learn 
and by a greater degree of initiative in searching the Scriptures 
and in applying their great truths to specific cases. The other 
factors referred to above are quite as important in preparing les- 
sons for the postconfirmation Bible class. For example, rural life 
will give pupils a different background and different interests than 
urban conditions. Young people from the homes of professional 
people are likely to have a higher degree of general culture than 
those whose background is in industry and labor. While it is 
usually not advisable to have the class take an I. Q. test, one may 
be able to reach approximately the same results by means of 
judicious questioning. It would be difficult to judge as to the 
extent in which audience psychology must be regarded as a sig- 
nificant factor, but some such influence is at work in practically 
every group of Bible-class students. The size of the class also has 
some bearing on the teaching situation, for it may definitely rule 
out some methods of teaching which have been found very valu- 
able in certain instances. For example, in a very large class the 
place of the individual may have to be taken by small groups of 
pupils, each of which will be regarded as a unit. 

As for the laws of teaching and of learning, it is self-evident 
that these will have to be observed quite as closely in work with 
young adolescents as in the elementary school. In Thorndike’s 
earlier version of the laws of learning he distinguished three groups, 
the Law of Use, the Law of Disuse, and the Law of Effect. He 
later modified these designations and also the form of these laws 
so as to state that the Law of Use does not merely imply that 
practice makes perfect, but that the response to a suggestion in 
teaching must be treated by the mind as affecting the situation in 
question, and with definite favor. In other words, only an in- 
telligent grasping of the subject-matter concerned and a definite 
favorable mind-set will further the idea of learning. For that 
reason this Law of Use (with its opposite, the Law of Disuse) is 
very closely related to the Law of Effect, which means that the 
success of teaching depends in a large measure on the feelings 
of satisfaction or of annoyance in the mind of the learner. If one 
has a feeling of pleasure because new information has been received 
and new progress has been made, that fact will in itself promote 
the success of a lesson or a series of lessons. 


Equally important, however, are the rules for teaching and 
learning. Even for a mere reception of information, with mere 
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passive thinking, the instructor must keep in mind that all forms 
of inhibition must be removed, initial inhibition, in the matter of 
presentation and language, intermediate interference, with regard 
to the sense avenues of approach, and terminal inhibition, in the 
matter of the mentality of the learner. Even in the matter of 
passive or receptive thinking and learning very much depends upon 
the proper focusing of mental powers, with the concentration most 
intensive with reference to fundamental points of knowledge. For 
learning, even on this level, does not consist in cramming unin- 
teresting material into passively awaiting minds, but in organizing 
a body of knowledge in such a way as to make it usable in life 
situations. Still more is involved in learning which includes, and 
deliberately tries to cultivate, the ability to think and act in a 
creative manner. Here the mind should be trained to solve prob- 
lems from the time that they are recognized as such and the issues 
are limited to the point when the evidence which has been gathered 
is carefully weighed and verified by reflection and application. 

It stands to reason, therefore, that the teaching procedures and 
methods chosen by the leader will likewise be an important factor 
in the success of junior Bible class work. Teaching procedures, 
or processes, are chiefly forms of teaching which are put into 
activity in an individual lesson or in a series of lessons, while 
methods are the means, tools, or instruments of teaching, whereby 
processes are put into operation. Among the chief teaching pro- 
cedures in the informational group are the forms which are known 
as inductive and deductive teaching. In inductive teaching we 
begin with a series of facts or statements of a general nature and 
then draw a specific conclusion, or, as we often say, we state 
a thesis, or a proposition, growing out of a consideration of many 
points. Deductive teaching, on the other hand, begins with a 
statement or proposition, and then calls upon the students to 
furnish proofs from their own knowledge or from data which may 
be available in books or other sources of information. Inductive 
teaching is largely psychological, deductive teaching is frequently, 
by way of distinction, referred to as a logical procedure. Among 
the chief teaching procedures in the functional group is socialization 
of the lesson or lessons. This means that the class is so conducted 
or organized as to have the students work in groups for mutual 
assistance and exchange of thought. This is customarily done thus, 
that the instructor, together with the class, finds and carries into 
execution some problems, ordinarily to be solved in a series of 
projects. Or we may say that problems occur in the field of doc- 
trine and history, chiefly along topical lines, while projects are 
concerned with the practical application of Scripture truths and 
admonitions to given life situations or cases. 
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Among teaching methods, that is, means, tools, or instruments 
used in teaching, in conveying information, or in stimulating pupils 
to gain information, we have a fairly large variety, with some 
bearing such a great degree of similarity as to make them appear 
mere subdivisions of a group. The following methods have been 
used successfully in various teaching situations represented in 
junior Bible class work. 

The lecture method is still in general use, and is occasionally 
employed with success, at least for some time. As its name indi- 
cates, it means the imparting of information by means of a more 
or less formal address or speech, which is either read in toto, with 
an open use of the manuscript, or is delivered on the basis of more 
or less detailed notes as used by the lecturer. There can be no 
question, of course, about the fact that the lecture method is 
economical of time and that an audience of mature people accus- 
tomed to taking notes or to follow a speaker in a well-organized 
discourse will derive a great deal of benefit from the use of this 
method. But in the case of the average Bible class for the post- 
confirmation age, a leader will be obliged to exert himself to the 
utmost, also in making use of oratorical devices, in order to 
maintain interest in the work. Possibly a good deal of personal 
magnetism may be of assistance in that case. Generally speaking, 
it will not be wise to employ the lecture method, especially not 
to the exclusion of other tools for teaching. 

Some teachers advise the use of the (unmodified) question- 
and-answer method for Bible work among junior adolescents, bas- 
ing their theory on the apparent success of the former Christen- 
lehre, in which the newly confirmed formed the major part of the 
audience. In a Bible class this would mean that the teacher pre- 
pares a so-called catechization on the Bible-story or the verses 
which form the lesson for the day. It may be said at once that 
this method is likely to succeed if the teacher works out his lesson 
plans with a great deal of care. Very much depends on the kind 
of questions used, a chief consideration being that mere developing 
and fact questions be employed as little as possible, while thought- 
provoking questions and statements be interspersed rather freely. 
This will give the lesson a strongly functional character and tend 
to maintain interest. 

This last consideration, namely, that the functional element 
should be prominent in Bible classes intended for juniors, deserves 
the earnest study of every teacher in this field. For it is only in 
the measure in which the pupils as a class and the individual pupil 
for himself are active in receiving and applying the information 
contained in the Word of God that the teaching is apt to be of 
personal value. 
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The outline-discussion method calls for a more or less de- 
tailed outline furnished by the instructor or leader (not to be 
confused with the lesson plan, which will contain additional points, 
especially as to aims, procedures, points of emphasis, etc.). Quite 
naturally the outline will not be a mere analysis of the lesson but 
will present subtopics and divisions according to the understand- 
ing of the teacher. With this outline and a Bible in the hands of 
every member of the class, there is usually a good possibility of 
going into the text in such a way as to bring specific truths to 
every attendant, especially if the leader is saturated with his sub- 
ject and truly enthusiastic in marshaling his forces. 

The true-false statement method, like all functional methods, 
requires a great deal of careful preparation; for it calls for a 
series of contrasting statements or questions regarding the topic 
or topics contained in the lesson. Every member of the class is 
requested to mark the statements as to their correctness or to 
answer orally, with the reason for the view submitted. The 
opinions thus expressed will naturally lead to a discussion. This 
‘will be conducted on the basis of the Word of God, for in every 
instance the Bible solution will form the conclusion, and this, 
in turn, will be suggested as the basis for action. 

The successful use of the socialized-group method demands 
that the leader furnish a fairly detailed outline of the topic or the 
lesson to be studied, either in the form of subtopics, true-false 
statements, or multiple-choice questions or sentences, preferably 
with Bible references included in the script. The class is then 
divided into small groups of from three to five students each, and 
each group is given a few minutes (carefully timed by a watch) 
to find and to frame its answer. Then the entire class is called 
to order and the points are taken up according to the leader’s 
plan, with the entire class offering suggestions and criticisms of the 
individual brief reports. Then the leader of the class will weave 
the individual reports and suggestions together to form a con- 
nected unit. 

The report method is practically a variety of the previous 
method, for it requires that the subtopics or the statements for 
discussion be distributed at a previous meeting or at least a day 
or two preceding the meeting of the whole class, so that the 
speakers, with the assistance of the other members of their group, 
may have a more satisfactory report to present. This method is 
particularly effective if the leaders of the various smaller groups 
will meet with the leader of the entire class in order to discuss 
the main topic or problem from the standpoint of their contribu- 
tions to the class discussion. This form of priming tends to remove 
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the feeling of diffidence felt by many students and often brings 
surprisingly good results. 

A variety of the report method is the panel-discussion method, 
as it is now so extensively used in open-forum work of adult 
education centers. The significant factor about this method is that 
the chairman of the panel will be seated before the class with the 
other members of the panel. Either the leader of the class or the 
chairman of the panel will open the meeting with a short announce- 
ment of the topic of the day. He also names the subtopics (which 
may be distributed to all members of the class) and introduces 
the speaker on each section of the lesson. The discussion of the 
topic in all its subdivisions having been presented, the members 
of the panel may offer criticisms of the points brought out, or the 
chairman of the panel may call for further explanations of points 
which have not been made clear. Then the entire class takes up 
the discussion of the topic, especially by verifying Bible quotations 
used by the speakers. Under the guidance of a skilful leader 
this method has proved itself a most stimulating form of 
Bible-study. 

The problem-method is somewhat difficult, since it requires a 
very comprehensive, practically an exhaustive, preparation of the 
lesson on the part of the leader. For it means that, after the lesson 
of the day is announced (either at the beginning of the hour or in 
a previous meeting), the members present will suggest points and 
difficulties which they wish to have discussed or explained. In 
most cases persons who have made suggestions will also be ready 
to state just where the difficulty lies, thus offering the leader a 
cue for the solution of their difficulties. Experience has shown 
that members of a class are usually more ready to enter upon a 
discussion if some one from their own midst has proposed a point 
requiring explanation. 

Something like this method is the parallel-passage method. 
As its name implies, it calls for a listing of passages of the Bible 
which contain statements or thoughts either identical or similar 
to truths contained in the assigned lesson. This method can well 
be extended to include statements found in hymns, prayer-books, 
and other devotional material of the Church. The success of the 
plan will be furthered if the parallels can be listed on a blackboard 
before all the members of the class and, if possible, at their 
suggestion. 

The research method is frankly one which can be applied in 
advanced classes only, after the leader has had one particular 
class for a number of years. It implies that the text from the 
Bible or the topic which has been chosen for study will be con- 
sidered by a group working together, with the necessary helps 
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in the line of dictionaries, cyclopedias, atlases, concordances, com- 
mentaries, and maps, every member contributing to the best of his 
or her ability. This method may be used in particular in sem- 
inars, with every member of the class working on his section of 
the problem that is being studied. The leader has the task of 
coordinating the work of the various members of the class, so that 
all those in attendance may follow the solution with profit. 

The case method, which has but lately received some atten- 
tion, will also test the ingenuity of the leader, especially if the 
lesson is exclusively or strongly doctrinal in character. For it 
requires the presentation of a case or situation taken from life 
(if no story of the Bible is available for that purpose), naturally 
with the identity of the participating persons completely hidden or 
fictitious persons introduced. The life situation having been pre- 
sented, the problem is stated in the form of one or more questions, 
and the entire class is guided in referring to the Bible for the right 
answer. The method is very much like that employed for quite 
a number of years in the so-called open forums of our summer 
conferences. Topics which may be treated are “Religion and In- 
dustry,” “Capital and Labor in the Light of the Word of God,” 
“The Christian in Politics,” “A Changing Social Order,” “The 
Modern Dance,” “Marriage with Unbelievers,” “The Drink Evil of 
Our Day,” etc. As stated above, topics or cases of this kind may 
be worked out also in the doctrinal field. 

It may be well to remember that the Bible should be the 
text-book and tool in every Bible hour. In other words, the atten- 
tion of the members of the class should not be distracted from 
the Bible itself either by outlines which reprint the text of the 
Bible or by individual lesson plans prepared with the ‘ntention of 
fitting every conceivable teaching situation, rural and urban, with 
parish-school background or with no religious background what- 
ever. .Helps should be helps only, and outlines furnished in the 
form of leaflets, pamphlets, and books should contain only sug- 
gestions for the selection of subject-matter and the arrangement of 
subdivisions, possibly also helps from the field of history, archeol- 
ogy, and other extraneous sources. With such outlines to guide 
him, every teacher of Bible-study, especially of a junior Bible 
class, should work out his own lesson plans to fit his particular 
teaching situation. It is usually not possible for young David to 
don the armor of Saul, and frequently it is not advisable for a 
Bible class leader to use the lesson plans worked out by another 
man, unless the necessary changes are made, to adapt the plan 
to actual teaching needs. A Bible class teacher has a personal min- 
istry for the needs of his individual parish or group, and canned 
lesson plans, unless judiciously used, will not be in agreement with 
the activity concept. 
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In conclusion, we briefly refer to other Bible-class situations 
which must be taken into account as they are found in various 
congregations, in order that leaders may prepare lesson plans in 
keeping with their particular local requirements. 

The general difficulties presented by the senior Bible class con- 
sist chiefly in the distractions due to their establishing themselves 
in life, for many of the young people of both sexes during these 
years are bending every effort toward getting and holding a good 
job with an income that will suffice for their needs and something 
more. This frequently means a multiplicity of interests, since the 
establishing of proper connections in business requires a great deal 
of nerve force. Besides, many young church members are con- 
nected with various forms of church activities, such as the Walther 
League, Sunday-school teaching, choir work, and many other 
activities for which the energy of youth is required. Among the 
specific difficulties connected with middle and late adolescence 
in our congregations we frequenily note a false security, connected 
with satiety, since the young people are apt to regard the stock of 
information acquired in school, Sunday-school, confirmation in- 
struction, and junior Bible class as sufficient for life and hence 
do not appreciate the need of constant growth in grace and in 
knowledge. Occasionally one finds a belated outbreak of skep- 
ticism, which may culminate in an antagonism against the truth 
learned in the children’s catechumen class. The solution of these 
difficulties, general as well as specific, lies mainly in an open, 
sympathetic, constructive discussion of the problems that cause the 
trouble. To this ought to be added the right training for leader- 
ship positions, for many a young person has the talent but requires 
sound coaching. And very much depends upon the use of proper 
functional methods of teaching, as described above, in order to 
develop initiative and intelligent self-activity. 

In many smaller congregations, especially in rural communi- 
ties, where the groups are smaller, the only possible class to be 
considered is the mixed Bible class, that is, one whose members 
are recruited from all classes of the communicant membership, 
young and old, well-indoctrinated and with little more than the 
minimum knowledge of the way of salvation. This fact imme- 
diately suggests the chief general difficulties, namely, different age 
levels and varying degrees of experience. The difficulties of the 
situation are aggravated by the fact that the peculiarities of each 
age level are apt to be viewed with impatience by members of 
other age levels. To these difficulties must be added the specific 
obstacles offered by the garrulousness and forwardness, the extro- 
vert attitude, which may be found in one group or on one level, 
while on the other there may be a reticence born of introversion. 
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One danger is always rather prominent, namely, that open-forum 
discussions will not be of equal interest to all participants, a 
condition which may cause some members of the class to lose 
interest entirely. The solution in this case is found by fitting the 
teaching to two or more levels, chiefly by lesson plans carefully 
arranged. Frequently also there must be a combination of in- 
formational and functional methods. All in all, this type of class 
calls for the most careful preparation. 

In the men’s Bible class the general difficulties will ordinarily 
be found in the show of diffidence, and possibly even fear, of 
speaking in public, even when the majority of members attended 
school at approximately the same time, for the laboring man is 
inclined to feel abashed in the presence of the professional man 
and even of the business man and the artisan. Hence we may 
expect inarticulateness and incoherence on the part of the great 
majority in attendance. These difficulties suggest the solution, 
namely, that the leader use the most practical approach consistent 
with the ultimate doctrinal aim of the discussions. To this end 
functional methods must be employed which emphasize problems 
of daily life in their doctrinal setting. 

As for the women’s Bible class, the general difficulties are 
approximately the same as those in men’s classes. Among the spe- 
cific difficulties are timidity and diffidence on the part of the 
majority of women in attendance, no matter how glibly they 
express themselves on other subjects. By way of contrast trouble 
may sometimes threaten on account of the extrovert tendencies on 
the part of some of the people in attendance who are more facile 
in their ability to express themselves. In the majority of cases 
the solution will be found in the use of functional, cooperative 
methods, although an occasional lecture on one of the more 
difficult topics of the course may be thankfully received. Each 
class will require individual study and a great measure of wisdom 
in applying the Word of God to the specific field of women’s 
difficulties. P. E. KREtZMANN 
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Antichristian Teachings of Rosicrucianism 





1 
Among the many “cunningly devised fables” (cf. 2 Pet. 1:16) 
which false prophets are spreading with unholy assiduity to injure 
the kingdom of Christ, those of modern Rosicrucianism easily rank 
among the first, both in insidiousness and in perniciousness. 
Though perhaps this grossly antichristian movement will never 
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achieve the popularity of similar cults, it is nevertheless (in its 
relatively limited sphere) extremely aggressive, and already now 
some of our pastors have discovered to their great regret that 
Rosicrucianism has invaded their parishes and wrought no little 
harm among both older and younger members. It is largely upon 
the suggestion of brethren in the ministry that in this article we 
shall point out the most prominent “damnable heresies” (cf. 2 Pet. 
2:1) of Rosicrucianism, which in its sinister aspects and results 
can easily be understood even by the humbler parishioners who 
are not deeply rooted in the faith, though the more complex 
features of this philosophy falsely so called may remain unintel- 
ligible to them. 


Popular Symbolics rightly groups Rosicrucianism among the 
antichristian “theosophical and pseudometaphysical cults.” Just 
herein, however, lies much of its glamor and appeal. Theosophy 
is rather popular today, especially in certain circles which have 
been disastrously influenced by present-day superficial Modernists, 
since their fatal moral and spiritual bankruptcy and utter inability, 
in their theological speculations, to rise above the bare facts of 
naturalism have disgusted not a few. Modernism has failed to 
satisfy the religious cravings of men, and so in many instances 
they are now directing themselves for enlightenment to the theo- 
sophic, pseudometaphysical inanities which today flood our country. 
In Rosicrucianism they find mystery together with alluring promises 
that by studying its tenets they, too, will comprehend the great 
realities which remain beyond the common ken of mankind. It is 
true, theosophic theology offers its students for the greater part 
only a mere jumble of meaningless words, but persistently they 
study on, hoping steadfastly that in the course of time they may 
yet vision the metaphysical radiance which their theosophical 
leaders claim they can see. Rosicrucianism, moreover, is adver- 
tising heavily, and in such a way as to mislead professing Christians 
to believe that, when they approach this mystical Mumpitz, they 
are not turning “to any religion or sect” and therefore need not 
renounce the particular religion which they profess. When thus 
“Scribe X. A.W. of San José, California, U.S. A.,” advertises the 
Rosicrucians, the mystic order of the “Amorc” (i. e., “The Ancient 
Mystical Order of the Rose Cross”), he adds expressly: “The 
Rosicrucians are not a religious organization.” Here indeed is an 
important selling point for Rosicrucian salesmen; for if Rosi- 
crucianism is not a religious organization, then (so church-members 
may argue) there can be no objection to joining its “truth-seekers” 
and investigating its claims. In the third place, modern Rosi- 
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crucianism is no doubt connected with Freemasonry in its higher 
esoteric ritualism, so that also the hypnotic fascination which 
Masonry exercises on so many must serve Rosicrucianism in 
insinuating itself into their favor. 

Finally, also, Rosicrucianism is a health movement and as 
such claims as its message and mission “a sane mind, a soft heart, 
and a sound body.” Similar to the Hindu theosophic cults, it is 
essentially vegetarian in its dietetic prescriptions, promising to 
its devotees “superlative health.” And who today would not like 
to posses this valuable asset? Also, it claims for its proponents 
the “power of healing,” and “Christian Science,” “Sister Aimee,” 
the “Papacy,” and other similar delusions have long ago proved 
the proselyting value of the healing racket. Together with the 
“charisma” of physical and spiritual healing, historic Rosicrucianism 
pretends to bestow “enormous potent secrets,” “concealed from 
the eyes of men,” “sought for three thousand years,” e. g., “an elixir 
to prolong life,” “a strange process to change the composition of 
metals,” “a weird device for communication with distant planets,” 
“the philosopher’s stone more precious than the Kohinoor,” and so 
forth. Imagine, for instance, the captivating effect upon a good many 
moronic, mentally pathological readers of the following advertise- 
ment, which (in part) we quote from Physical Culture, a widely 
read Bernarr Macfadden health monthly (cf. June issue, 1937): 

“To Roger Bacon, medieval monk and scholar, man of mystery, 
the eyes of the world are turned. He accomplished feats at which 
the people of the eleventh century gasped. They begged and 
implored him to divulge his formulas, to reveal his source of 
wisdom. To these and their threats his lips were sealed. He knew 
the wisdom was too powerful, too dangerous, to be in the hands of 
those who might locally use them. 

“For generations his manuscripts were hopeless confusion of 
strange hieroglyphics and symbols. Then in recent years came 
their decipherment, and the world learned of many of his great 
experiments and the source of his tremendous knowledge. He was 
one of a secret brotherhood which had carefully guarded in code 
the great knowledge of the ancients. 

“Today this great brotherhood, known as the Rosicrucians, 
still flourishes. It still keeps from the eyes of the curious, as in 
Bacon’s time, the profound truths of nature, which gave man 
mastery of self and happiness in life. Its keys of universal 
wisdom are extended to all who are sincere in their desire to 
unlock the hidden truths of the universe and find freedom, power, 
and success in such knowledge. A fascinating free book, The 
Secret Heritage, will explain how you may receive these helpful 
facts. Direct a letter to the address below, asking for it.” 

Indeed, we cannot ignore this vicious, thoroughly antichristian 
cult, which denies the Triune God, the deity of Christ, the vicarious 
atonement of our divine-human Savior, the sola gratia, in short, 
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every specifically Christian doctrine, and yet approaches the world 
with the lying claim: “The Rosicrucians are not a religious 
organization.” As a matter of fact, the cult is a weird combination 
of extreme blasphemy and mendacious imposition, a soul-destroying 
lie from beginning to end. Yet in spite of this it claims to be in 
accord with Christianity and its tenets, yes, even to promote the 
cause of Christ and His Church. 


2 

We shall not take time to examine the rather subtle and arbi- 
trary distinctions between the H.S. Lewis* (“Imperator for North 
America of the Rosicrucian Brotherhood”) form of Rosicrucianism 
and the Max Heindel form. The first claims to be the true Rosi- 
crucianism, as represented by the Rosicrucian International Organi- 
zation, while the latter more specifically denominates itself the 
Rosicrucian Fellowship. The first has its headquarters at Rosi- 
crucian Park, San José, Calif., the latter at Mount Ecclesia, Ocean- 
side, ninety miles south of Los Angeles. The former claims to be 
an international organization; but also the latter boasts branches 
throughout the world. In doctrine the two divisions do not differ 
materially but are practically one in their antichristian rejection 
of God’s Word as set forth in Holy Scripture, in their extravagant 
theosophic speculations, and in their Munchausenish mystical pre- 
tensions. In this article we shall consider, in the main, the tenets 
of the Rosicrucian Fellowship as these are set forth in Max 
Heindel’s Rosicrucian Cosmo-Conception or Mystic Christianity 
and in numerous monographs, such as Solving the Riddle of Life 
and Death, Life Here and Hereafter, etc. Max Heindel died in 
1919, but his work has been carried on by his followers at Ocean- 
side, Calif., who are led by his aggressive widow, Mrs. Augusta 
Foss Heindel. 

Nor shall we try in this article to link up the present-day 
order of Rosicrucians with the secret society of occult philosophers 
which according to tradition was organized under this name in 
Germany in the fifteenth century. In fact, nothing is known of 
the original society except from its own supposed publications, so 
that many regard it as altogether mythical. The society was first 
described in a book which appeared anonymously at Cassel, Ger- 
many, 1614 under the title Allgemeine und General-Reformation 
der ganzen Welt beneben der Fama Veritatis des loeblichen Ordens 
des Rosenkreuzes. The book invited the scholars of Europe to 
test the pretensions and join the ranks of a secret society, said 
to have been founded about two hundred years before by a certain 
Christian Rosenkreuz, who on a pilgrimage through the Orient 


* Mr. Lewis died August 3, 1939. 
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had absorbed all the hidden wisdom of the East. According to 
the account the society possessed many secret gifts of knowledge, 
of which gold alchemy was one of the most precious. In character 
it pretended to be Christian and of the Protestant type, while its 
chief objective was the gratuitous healing of the sick. Arnold, in 
his Kirchen- und Ketzerhistorie, endeavors to prove that its author 
was the learned theologian Johann Valentin Andreae (1586—1654) 
and that the book was originally a sort of elaborate satire com- 
posed in the Stift of Tuebingen. Be that as it may, branches or 
imitations of the supposed order sprang up in various places in 
Europe, its adherents boasting of many potent secrets, including the 
philosopher’s stone, the transmutation of metals (of course, in 
search of gold), the art of miraculous healing, the prolongation 
of life, the ability of clairvoyance, the occult science of magic, super- 
natural power over the elements and elemental spirits, and the 
like. The marvelous elements in the account of Rosenkreuz and 
his secret order only served to draw serious attention to the sup- 
posed order, so that very soon a large controversial literature sprang 
up, which centered about the question of the orthodoxy of the 
supposed mystic order. While some violently condemned the 
Rosicrucians as heretics in theology and medicine, others, and 
among them especially R.Fludd, defended them and hoped great 
things from their activity. Gradually, however, it was recognized 
that the whole matter was merely a mystification. 

Modern Rosicrucianism manifestly imitates its forerunners of 
the seventeenth century. Yet it is evident that there is no historical 
connection between the two, though the same charlatanry is found 
in both. Thus H.S. Lewis, “Imperator of North America of the 
Rosicrucian Brotherhood,” in his book The Mystical Life of Jesus, 
claimed to have access to the true life of Jesus in records which 
were preserved for centuries in the archives of the Essene and 
Rosicrucian Brotherhoods. (Cf. Popular Symbolics.) In its phan- 
tastic pretensions Rosicrucianism is quite similar to certain phases 
of Mormonism. 

Modern Rosicrucianism has produced a voluminous literature, 
especially the Rosicrucian Fellowship, through its energetic leader 
Max Heindel, whose Rosicrucian Cosmo-Conception, Rosicrucian 
Philosophy, Rosicrucian Mysteries, Freemasonry and Catholicism, 
Astro-Diagnosis, a Guide to Healing, Teachings of an Initiate, etc., 
are standard text-books of Rosicrucianism. The Fellowship pub- 
lishes the Rosicrucian Magazine (The International Mystic Monthly), 
a monthly magazine of mystic light devoted to philosophy, occul- 
tism, mystic Masonry, astrology, and healing. It also disseminates 
its absurdities through a “correspondence course in the Rosi- 
crucian philosophy and astrology.” 
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The inimical attitude of Rosicrucianism toward Christianity is 
obvious already from the idolatrous veneration which its proponents 
show for Christian Rosenkreuz, whom also modern Rosicrucians 
regard as the founder and father of their sect. Of Christian 
Rosenkreuz (altogether a mythical figure) Max Heindel writes in 
his Rosicrucian Cosmo-Conception: “In the thirteenth century 
a high spiritual teacher, having the symbolical name Christian 
Rosenkreuz, . . . appeared in Europe to commence that work. 
He founded the mysterious Order of Rosicrucians with the object 
of throwing occult light upon the misunderstood Christian religion 
and to explain the mystery of Life and Being from the Scientific 
Standpoint in harmony with religion. His birth as Christian Rosen- 
kreuz (according to Rosicrucian belief Rosenkreuz was only the 
reircarnation of a great, divine Ego or Spirit) marked the begin- 
ning of a new epoch in spiritual life of the Western World. That 
particular Ego has also been in continuous physical existence ever 
since in one or another of the European countries. His very name 
is an embodiment of the manner and the means by which the 
present-day man is transformed into the Divine Superman.” 
(Cosmo-Conception, p. 578 ff.) Rosicrucians thus believe that 
through pure striving, the exercise of love, and numerous rebirths 
they may attain to godhood. In fact, according to their claims 
Christian Rosenkreuz was essentially united with the Holy Spirit 
(who is the “Race God”), so that “he spoke all languages, and all 
to whom he spoke believed that he belonged to the same nation 
as they.” (Cosmo-Conception, p. 433.) As an “initiate of high 
degree” Rosenkreuz is today “an active and potent factor in all 
the affairs of the West and as such inspired the now mutilated 
works of Bacon as well as the writings of Jacob Boehme, Goethe, 
Wagner, and of other great men.” “All undaunted spirits who 
refuse to be fettered by either orthodox science or orthodox religion, 
who fling away the husks and penetrate to the spiritual kernel, 
regardless of vilification or of flattery, draw their inspiration from 
the same fountain as did and does the great Spirit which animated 
Christian Rosenkreuz.” (Cosmo-Conception, p.518 ff.) Rosicru- 
cians thus deify Christian Rosenkreuz as a divine teacher, the 
inspired author of their “spiritual” religion by virtue of the divine 
Ego that dwells in him. From the very outset therefore Rosi- 
crucianism repudiates the Bible as the sole source and norm of faith 
and life and venerates Christian Rosenkreuz as its master and lord, 
just as Islam reveres Mohammed, Christian Science Mrs. Eddy, 
Mormonism Joseph Smith, etc. Nor must this surprise us, for it 
belongs in the same class as these perverse antichristian isms, 
all of which are outside the pale of Christendom. As a matter 
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of fact, Rosicrucians claim that the Ego of Rosenkreuz was incarnate 
already as a “highly developed being” when Jesus of Nazareth was 
born (Cosmo-Conception, p. 379), so that Rosenkreuz, in the form 
of his preexistent spirit, was before Jesus Christ, whom Scripture 
declares to be God’s eternal Son. 

As Rosicrucianism dethrones Christ, so it also casts aside the 
Holy Bible as the clear, inerrant Word of God and the sole source 
and rule of faith. At this point Heindel misrepresents all historical 
facts so grossly as to render himself more than ridiculous in the 
judgment of all educated readers. Of the translators of the King 
James Version he says that only three of them were Hebrew 
scholars and that two of them died before the Psalms had been 
translated into English, so that “the chances of getting a correct 
translation were very small indeed.” (Cosmo-Conception, p. 318.) 
Again, according to Max Heindel, Luther did not translate the 
Bible from the original Hebrew text but from the Latin, and most of 
the versions used in Continental Europe today are simply trans- 
lations of Luther’s version, so that “the old mistakes are still there.” 
(Ibid.) Moreover, the original writers of the Bible did not “intend 
to give out the truth in such a plain form that he who ran might 
read.” (P.319.) The secrets of the Thorah, for instance, were 
not to be understood by all, and in the New Testament Paul’s 
methods were in harmony with this; for he gave “milk” to the 
“babes” in the faith and reserved the “meat” for the “strong.” 
(P. 320.) Max Heindel, of course, applies this in the sense of “Rosi- 
crucian meat.” Hence the Bible was not rightly understood and 
correctly expounded as to its deeper meaning until Rosicrucianism 
began to unfold its mystic sense to the world and thus divulged 
to men its true scope and teachings. 


4 

In what way, then, does Rosicrucianism interpret Scripture? 
A few examples will demonstrate the utter madness of Rosi- 
crucian Bible exposition. Thus the first statement in Genesis: 
“In the beginning God created the heaven and the earth,” means 
in its mystic, Rosicrucian interpretation: “Out of the everlasting 
essence (of space) the twofold energy formed the double heaven.” 
(P.321.) The author of Cosmo-Conception here argues as follows: 
That the writer had in mind a mystic sense of his words when he 
wrote them is obvious from the fact that he omitted the vowel 
points, which proves that he had not meant to write an “open” 
book of God but a book which was composed solely for the 
initiated. (P.322.) Such supreme nonsense of course requires 
no refutation. 

On the Hebrew noun Elohim the writer of Cosmo-Conception 
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says: “In the first chapter of Genesis these Hierarchies [He sub- 
stitutes for God a number of divine forces, which he styles 
“Hierarchies”] are called ‘Elohim.’ The name signifies a host of 
dual or double-sexed Beings. The first part of the word is ‘Eloh,’ 
which is a feminine noun, the letter h indicating the gender. 
If a single feminine Being were meant, the word ‘Eloh’ would have 
been used. The feminine plural is ‘oth’; hence, if the intention 
had been to indicate a number of gods of the feminine gender, the 
correct word to use would have been ‘Elooth.’ Instead of either 
of these forms, however, we find the masculine plural ending ‘im’ 
added to the feminine noun ‘Eloh,’ indicating a host of male-female, 
double-sexed Beings, expressions of the dual, positive-negative, 
created energy.” (P.325.) Certainly the sheerest folly! 

According to the Rosicrucian Fellowship interpretation of the 
Bible heaven and earth were not created in six days, but the 
hexaemeron in Genesis suggests so many “periods” which the 
“dual, positive-negative creative energy” called into being, such as 
the “sun period,” the “moon period,” the “earth period,” the 
“Polarian Epoch,” the “Hyperborean Epoch,” the “Lemurian Epoch,” 
the “Atlantean Epoch,” and the “Aryan Epoch,” which corresponds 
to the seventh day of creation. (P. 327 ff.) 

Rosicrucianism does not recognize the author of Genesis as 
a monotheist. “He knew better than to think of God as simply 
a superior man, using the sky for a throne and the earth for 
a footstool.” (P.333.) Jehovah was simply one of the Elohim, the 
Leader of the Angels, who were the humanity of the “moon 
period,” and the Regent of our Moon. As the Regent of the Moon, 
Jehovah had to build concrete bodies, or forms, by means of the 
hardening, crystallizing moon forces. Therefore He is the giver of 
children, and the angels are His messengers in this work (p. 334), 
while the archangel Michael is nothing else than the “Race-spirit 
of the Jews.” 

In his “exposition” of the Hebrew word nephesh (living soul) 
the author of Cosmo-Conception has this to say: “The life breath 
(nephesh) is the same in man and beast. The animals are but 
our ‘younger brothers,’ and though they are not so finely organized, 
they will eventually reach a state as high as our own, and we 
shall then have ascended still higher.” (P.345.) “The work done 
by Jehovah was to build dense, hard bone substance into the soft 
bodies already existing. Previous to this time, i.e., during the 
Polarian and Hyperborean Epochs, neither animal nor man had 
bones.” (P. 346.) 

In the same connection the writer interprets the creation of 
Eve out of a rib of Adam. According to the Rosicrucian inter- 
pretation God took from the first man, who originally was bisexual, 
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the female side or sex, thus attaching the two sexes to distinct 
individuals (p. 347), so that from then on there was a “man” and 
a “woman.” 

The fall of man, according to the Rosicrucian interpretation, 
consisted in this, that the “lucifers” (who belonged to the humanity 
of the moon period, but were stragglers also of the angel world) 
taught Eve the use of her body, so that together with Adam she 
could create beings in her likeness and thus, like Jehovah, become 
immortal, she continuing her existence after death in her descen- 
dants. (P. 360 ff.) 

When Rosicrucians thus interpret the Bible according to its 
“deeper sense,” they not only abrogate and reject in toto all the 
teachings of orthodox Christianity but also substitute in their place 
unspeakable nonsense. 

5 

Other Rosicrucian tenets are just as blasphemous and non- 
sensical as are those that pertain to the creation and the fall of man. 
In the following we shall mention only a few. According to Rosi- 
crucians, Jesus must be distinguished from Christ, since Jesus 
belonged to our humanity and as such lived in different circum- 
stances and embodiments, while Christ had but one embodiment. 
(P.378.) His father (let us not forget that according to Rosi- 
crucianism He had a father) was a high “Initiate,” virgin in sexual 
practise, yet capable of performing the act of fecundity as a sacra- 
ment without personal passion or desire. (P.378.) “Thus Jesus, 
a pure, beautiful, lovely spirit, was born into a pure, passionless 
body.” Nevertheless, before He was born, Christian Rosenkreuz 
already existed as a highly evolved being. (P.378ff.) Jesus, who 
in time became the Christ, spoke to the multitudes in parables 
“because He wished to explain afterwards to His disciples the 
deeper meaning contained therein.” With regard to His private 
teachings He imposed absolute secrecy upon His disciples, so that 
His real doctrines were not known to the world until Rosi- 
crucianism (i.e., Christian Rosenkreuz) expounded them to the 
world. (P.320 and others.) Christ’s death on Calvary was neces- 
sary for His “vicarious atonement” (Rosicrucians, of course, do 
not understand this in the sense in which true Christianity does) 
gives earnest souls the strength to strive and, in spite of repeated 
failures, to bring the lower, human nature under subjection. The 
“great sacrifice” on Calvary is the beacon of hope for every 
earnest soul who is striving to achieve the impossible — “to attain, 
in one short life, to the perfection demanded by the Christian 
religion.” (P. 373.) Note that Rosicrucianism thus teaches as 
a fundamental tenet salvation by good works. 

With regard to the Holy Trinity the Rosicrucian Fellowship 
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makes this confession: “The ‘Father’ is the highest ‘Initiate’ among 
the humanity of the Saturn period. The ordinary humanity of 
that period are now the ‘lords of mind.’ The Son (Christ) is the 
highest ‘Initiate’ of the sun period. The ordinary humanity of that 
period are now the archangels. The ‘Holy Spirit’ (Jehovah) is 
the highest ‘Initiate’ of the moon period. The ordinary humanity 
of that period are now the angels.” (P.376.) Further details on 
the Rosicrucian conception of the Trinity are given in Cosmo- 
Conception, but an adequate discucsion of these blasphemies would 
demand too much space, and, besides, no satisfactory end would 
be achieved, since on this score Rosicrucianism loses itself in 
a maze of inconceivable extravagances. 

After death man’s soul passes into the “desire world,” where 
it is purged of the baser desires and the weaknesses and vices 
which hinder its progress are corrected. He suffers in the identical 
way in which he made others suffer in his bodily life. Of course, 
if a person in this physical world has repented of his wrongs and 
has amended, “such repentance, reform, and restitution have purged 
him of those special vices and evil acts, so that there will be no 
need of further suffering after death. (P. 107.) Note again: 
salvation by works! 

When, after a long time, the purgatorial existence is over, the 
purified rises into the “first heaven.” Here the results of the purga- 
torial suffering are incorporated in a new “desire body,” so that 
the person is all the more urged to do good and shun evil. Happi- 
ness in heaven depends on the joy which the person has given 
others and the valuation he placed upon what others did for him. 
(P.114.) The first heaven is a place of unspeakable joy, without 
a single drop of bitterness. Here also are the infants and children 
who lead a particularly beautiful life. (P.117.) Here is the place 
of real progression for all who have been studious, artistic, altru- 
istic (p. 118), the student and the philosopher having instant access 
to all the libraries of the world. (Sic!) ... After some time the 
person enters into the second heaven, the region of “concrete 
thought,” or the “great silence,” where he dwells for centuries. 
Life in the second heaven is exceedingly active. Man here learns 
the forces of the “heaven world,” to use them in a later form upon 
earth. But directly life in the second heaven is a preparation for 
that in the third heaven (p.121ff.); for after he has assimilated 
all the fruits of his life and learned by work on the bodies of 
others (?) how to build a suitable body through which to express 
himself anew in the physical world, he passes into the third heaven, 
where by the ineffable harmony of this higher world he is 
strengthened for the “next dip into matter.” (P.129 ff.) 

But why should the happy person in the highest, or third, 
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heaven be reborn? Why must he return to this limited and miser- 
able earth existence? Are we not tired of this dreary, weary earth 
life? In the first place (so our Rosicrucian guide informs us), 
because the purpose of life is not happiness but experience together 
with the development of will. Hence, “so long as we have not 
learned all there is to learn in this world, we must come back to it.” 
“Man must return many times to earth before he can hope to master 
all the knowledge of the world of sense.” In the second place, if 
there were no return to earth, what would be the use of living? 
“On earth there are many who need those very things and such 
humanitarian and altruistic qualities.” Therefore the “Great 
Law” (or God, or Nature), which works for good, “brings man 
back to work again in the world for the benefit of himself and 
others together with his acquired treasures, instead of letting them 
go to waste in a heaven where no one needs them.” (P. 130 ff.) 

But how does this “dip in matter” take place? In heaven the 
spirit, of course, is naked; but the returning Ego incorporates in 
itself the quintessence of its former vital bodies and, in addition 
to this, by reason of “epigenesis” (i. e., by the exercise of the free 
will in forming something new), gives form to a dense body, 
which as a matrix, or mold, is then placed in the womb of the 
future mother, where it unites with one of the spermatozoa of 
the father. Thus the spirit, or Ego, is reborn to start a new cycle 
of evolutionary development, first through this physical, or material, 
earth, then through purgatory, through the first heaven, where 
it receives a new “desire body,” through the second heaven, where 
it gathers materials for a new mind, through the third heaven, 
where the desire of experience and soul growth draws the Ego 
to a new rebirth on earth. 

6 

That the Rosicrucian Fellowship teaches nothing else than 
Hindu theosophy (with its metaphysical transmigration of souls 
from body to body, to the end that at last it may be absorbed 
by the divine Infinite) in a modified Western form is obvious. 
In Cosmo-Conception this is clearly stated as follows: “The theory 
of rebirth teaches that each soul is an integral part of God” (note 
the pantheistic implication!), “enfolding all divine possibilities as 
the seed enfolds the plant; that by means of repeated existences in 
an earthly body of gradually improving quality the latent possi- 
bilities are slowly developed into dynamic powers; that none are 
lost by this process but that all mankind will ultimately attain the 
goal of perfection and reunion with God.” (P.148.) This theosophic 
theory Rosicrucianism asserts, on the one hand, over against the 
materialist theory of popular atheism and, on the other hand, over 











Antichristian Teachings of Rosicrucianism 911 


against the theological theory of orthodox Christianity, which it 
rejects as “inadequate, untrue, and unreasonable” (pp. 150, 151). 

Rosicrucian philosophy is therefore a pantheistic and evolu- 
tionistic form of unbelief. Its watchword “onward, upward, for- 
ever” indicates its evolutionistic trend. “Evolution is the history 
of progression of the Spirit in time.” And just this is what Rosi- 
crucianism teaches as its central doctrine. Amid all the wearying 
nonsense of its endless verbiage this is its cardinal teaching: The 
spirit of man, by endless striving and self-improvement through 
countless cycles of births and rebirths, attains to perfection and 
thus to essential union with God. From beginning to end it is 
therefore diametrically opposed to the Christian religion, which it 
denies in its entirety, as in every individual doctrine. Rosi- 
crucianism recognizes no Holy Trinity in the sense of the Christian 
religion, no deity of Christ, the Son of God, who became incarnate 
to be our Redeemer, no vicarious atonement, no salvation by faith 
in Christ’s blood, no heaven and hell in the sense of Scripture. 
It uses practically all these terms but only to misuse them in other 
basically heathen designations. 

Nevertheless Rosicrucianism boasts that it is fundamentally 
Christian; in fact, it claims that it is the only true religion, which 
Christ taught His disciples in His intimate fellowship with them and 
which, when it was lost to the world, was restored to men in the 
name Rosicrucian Brotherhood by Christian Rosenkreuz. In Life 
Here and Hereafter, according to the Rosicrucian Philosophy, we 
read: “The Rosicrucian Fellowship is a movement for the dis- 
semination of a definite, logical, and sequential teaching con- 
cerning the origin, evolution, and future development of the world 
and man, showing both the spiritual and scientific aspects. This 
scientific teaching is only given that man may believe in the 
spiritual laws and start to live the life of true fellowship. The 
Philosophy is entirely Christian, striving to make religion a living 
factor in the land and to lead to Christ those who cannot find Him 
by faith alone.” (Italics our own.) 

That is the bait which Rosicrucianism uses to deceive the 
unwary! This bait it endeavors to make more attractive by 
numerous quotations from Scripture, which, however, are all inter- 
preted in a Rosicrucian (evolutionistic, pantheistic, theosophic) 
sense. Here is an interesting sample taken from Solving the Riddle 
of Life and Death: “But no matter what we have done in this life 
or in the past, there is still a chance to liquidate some or all of 
our debts, here and now, by repentance, reform, and restitution 
(doctrine of good works). This was made possible by Christ Jesus, 
who came to save those who were lost and who has said, ‘Come 
unto Me, all ye that are heavy laden, and I will give you rest.’” 
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In conclusion the Rosicrucian writer declares in this last quoted 
popular treatise of his “philosophy”: “There is only one method 
of happiness and true spiritual growth, and that is to live an 
intelligent-religious life, purify and spiritualize the mind by constant 
thoughts of love, prayer, and kindness and by unselfish service to all 
mankind.” Such is the pernicious Rosicrucian craftiness displayed 
throughout its teachings. God’s Word is quoted only to misinterpret 
or to deny it, as here, where first Christ’s precious Gospel invita- 
tion, or free grace, is set before the reader, and then the grossest 
form of work-righteousness is held out as man’s only way to attain 
to eternal happiness. Rosicrucianism recognizes no damning 
character of sin and therefore also no divine Savior from sin. Man 
becomes his own efficient savior by constantly striving after per- 
fection in this world and the world cycles to come. 

Somewhat naively the Rosicrucian Fellowship advertises itself 
in Cosmo-Conception as follows: “In order to promulgate this 
teaching, the Rosicrucian Fellowship has been formed, and any 
one who is not a Hypnotist, professional Medium, Clairvoyant, 
Palmist, or Astrologer may enroll as a Preliminary Course Student 
by writing to the General Secretary. There is no fee for Initiation, 
or dues. Money cannot buy our teaching; advancement depends 
on merit. After completing the Preliminary Course, one is put 
on the Regular Student list for a period of two years, after which, 
if he has become so imbued with the verity of the Rosicrucian 
teachings that he is prepared to sever his connection with all other 
occult or religious orders—the Christian Church and Fraternal 
Orders are excepted, — he may assume the Obligation which admits 
him to the degree of Probationer. We do not mean to insinuate by 
the foregoing clause that all other schools of occultism are of no 
account, — far from it; for many roads lead to Rome, — but we shall 
attain with much less effort if we follow one of them rather than if 
we zigzag from path to path.” (P.530.) There is an important 
element of shrewdness in the provision that members of Christian 
churches or of fraternal orders need not sever their former con- 
nections to become Rosicrucianists but that all proponents of other 
occult isms are personae non gratae. To the Christian, Rosi- 
crucianism supposedly offers an advanced form of Christianity (as 
formerly Gnosticism did), while to lodge-members it promises 
initiation in yet higher mysteries than even Freemasonry promises 
to teach in its highest degrees. 

When St. James speaks of a wisdom that is “earthly, sensual, 
devilish,” Jas.3:15, he has furnished the proper designations by 
which theosophic, pantheistic, and evolutionistic Rosicrucianism, 
a modern religious hoax, may fitly be characterized. 

J. THEODORE MUELLER 
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Cntwiirfe tiber die von der Synodalfonjerenz angenommene 
Cpiftelreihe 


Grifter Sonntag de3 Advents 
Rom. 1, 16—20 


Wieder ein neues Kirchenjahr! Wird e3 ein Jahr der Rache, des 
Zornes, werden? Das Hatten wir allerdings verdient. Oder bricht ein 
pangenehmes Jahr des HErrn” an, ein Jahr des HeilS und des 
Segen$? Die Gnadenquelle wird flieBen, das ift gewig. Verfaumen 
wir e3 nur nidt, dDaraus gu trinfen! Unfer Tert pawt gut fiir diefen 
Gonntag, redet er doch bon den beiden Dingen, um die fich die gange 
Botfdhaft des Kirdhenjahres dreht: Giinde und Gnade. Paulus ver- 
fiindigt: 

Das Cvangelium bringt Rettung angefidits de3 Bornes Gottes 
1. Gottes Zorn und Strafe find allerdings grofe 
Wirklidfeiten 


2. 3m Evangelium jedod wird uns Geil und Ret- 
tung gugefidert 
1 

Cine Tatjache, auf die wir immer guriicfommen miiffen, ijt, Daf die 
Giinde, die twir alle begangen haben und begehen, nidt ein geringes 
Ding ijt. Paulus fagt, fie ruft Gottes Born hervor, VB. 18. 

G8 ijt aud nicht fo, dak man fagen fonnte: Die Menfden fiindigen, 
aber fie twiffen nicht beffer. Dies Argument macht Paulus gunidte in 
%.19.20. Alle Menfden twifjen, dak e3 einen Gott gibt. Die Werke 
der Schipfung reden eine deutlide, unmifverftandlide Sprache. 

Wiffen die Menfden aber, dak e3 einen Gott gibt, fo twifjen fie 
aud, dak Heiligfeit von ihnen berlangt wird und dak alles Vofe ein 
Verbreden gegen Gottes Majeftat ift. Das liegt alles befdlofjen in dem 
Begriff , Gott”. 

Gottes Zorn wird auch reichlich offenbart, V.18. Nicht blo fagt 
unfer Getviffen davon, fondern viele auperlide Dinge: Krieg, Hungers- 
not, Arbeitslofigkeit uf. 

Lat uns da8 neue Kirdhenjahr nicht anfangen in dem Wahn, Gott 
werde uns durch die Finger fehen, er nehme e3 nicht fo genau. Den 
Zorn Gottes verfiindige ich, ruft Paulus aus. 


2 
Uber Paulus lagt uns nicht in Vergiwweiflung fallen. C3 ijt nod 
eine andere Wirklidfeit da, Gottes Gnade, die im Evangelium ber- 
fiindigt wird. 
Paulus redet von feiner gropen Botfdaft, dem Evangelium, 
%.16.17. Dreierlet hebt er hervor. Cinmal ift e3 eine Votfdhaft fiir 
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alle, Suden und Griedjen; feiner ift auSgenommen, B.16. Zum andern 
berfiindigt und bringt diefe Botfdaft Geredhtigkeit. Cs ijt eine frembde 
Geredtigfeit, das heift, eine Geredhtigkeit, die ein anderer fiir uns 
ertworben hat und die Gott un3 fdjenft. C8 ijt die bon Chrijto ertworbene 
Vergebung der Giinden, V.17. Bum dritten ijt diefe Votjdhaft fraftig, 
madtig wirfend. Cie jcafft Geligteit, fie rettet. Sie fdenft nicdt 
bloR Geredhtigfeit, fie bewirkt auch, dak wir das Gefdenf annehmen. Gie 
erivecdt den Glauben in un, B. 16. 

Welsh eine VBotfdhaft! Der iiber die Siinde giirnende Gott vergibt 
uns um SCfu willen und wirkt in uns dur fein Wort. Wenn wir dies 
glaubig annehmen, fonnen wir getroft in’ neue Rirchenjabr treten. 

B. Arndt 


Bweiter Sonntag de3 Advents 
2 Tim. 3, 10—17 

&8 gibt hohe wmter, die Menfden innehaben. Nach der Wichtigkeit 
des Amtes und der Verantiwortung, die e8 in fich fcdliekt, richtet fic) die 
Chre und das Anfehen, in dem die WmtStrager ftehen. Darum geniewen 
Regenten und Staatsmanner, hervorragende Gelehrte, Schriftiteller und 
Kiinjtler hohe Ehre. — Doh e3 gibt ein Amt, deffen Wiirde felten an- 

erfannt wird, das aber alle andern Mmter iiberragt. 


Das hohe Amt der driftliden Cltern, Lehrer und Prediger 


1. Durdh ihre Belehrung aus Gottes Wort ere 
gielen fie Erfenntnis Gottes und Glauben 
. Durdh ibre Geduld ftarfen fie die Rreugtrager 
. Durdh ibr Beifpiel fordern fie die Frommig- 
Feit 
1 

Der Apoftel redet davon, wie eS in der Bufunft in der Welt aus- 
feben wird, B.1. Die Menfden werden Gott nidt fennen. Gie werden 
twohl groge Weisheit befiben, aber die GotteSerfenntnis wird ibnen 
feblen, @.7. Gie werden fich durch ihren eigenen verfehrten Sinn 
verfiihren Tajjen und werden andere verfiihren, B.13. Weil die Er- 
fenntniS Gottes feblt, wird auch der Glaube feblen. Vgl. Rim. 10, 14. 
Bei Timotheus fteht eS ganz anders. Cr befibt die rechte Erfennt- 

niS und den rechten Glauben, und darin foll er bleiben, V.14. Wobher 
hatte er Grfenntnis und Glauben? Won feiner frommen Mutter 
GCunife und feiner Gropmutter Lois, BV. 14; 1,5; aus der Lehre des 
Apojtels, V.10. Diefe haben ihn gur rechten Gotteserfenninis gebradht. 
Die Lehre, die Timotheus empfing, war nicht eine felbjterdachte; fie war 
aus der Heiligen Schrift genommen, B.15, und die Schrift ijt Gottes 
Wort, V.16. Sie ift niibe gur Lehre; fie unterweift zur Seligfeit durd 
den Glauben an Chrijtum JEfum. Wer FEfum erfennt, der fennt Gott. 
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Wer an CHrijtum glaubt, der wird felig. Dad alles Hat Timotheus ge- 
fernt. €8 war ein herrlicker Schab, den er befak. — Wer diefen Schab 
durch Lehren de gittlicjen Wortes andern vermittelt, tut ein herrlides 
Werf. Darum ift das Amt chriftlidher Eltern, Lehrer und Prediger ein 
foftliches Wmt. Meiitter Yehren ihre Kindlein beten: ,,Breit aus” uf. 
Vater ergiehen ihre Kinder nach den Vorjchriften des Wortes Gottes und 
halten Hausandadht. Lehrer in der Gemeindefchule unterridten ihre 
Schiiler in der VBiblifden Gefdichte und im RKatechismus. Prediger be- 
lehren ihre Gemeinden aus der Heiligen Schrift. Cin herrliches Wmt! 


2 

Durch die Geduld, die Eltern, Lehrer und Prediger in ihrem Amt 
beweifen, ftarfen fie die Rreugtrager. Der Apoftel redet von feinem 
Leiden und von feiner Verfolgung, V.11: Antiochien, Apoft. 13, 50; 
Sfonien, 14,5.6; Lyftra, 14,19. An vielen andern Orten wurde er 
perfolgt. lS er diefen Brief fchrieb, war er im Gefangnis gu Itom. 
Das Leiden gehiorte gu feinem Apojtelamt, 2 Tim. 2,10, fo mie das 
Leiden FEfu gu feinem Heilandsamt gehirte, Matth. 16,21. Jn feinem 
Leiden geigte der Apoftel Geduld und Langmut. Daran erinnert er 
hier den Timotheus, V.10. Timotheus joll wifjen, dak e3 das Amt des 
Apoftels war gu leiden, und daf er geduldig litt. Timotheus wufte aud 
bon Leiden im Clternhaufe. Sein Vater war wohl friih geftorben. Das 
geduldige Leiden, das er gu Haufe und an dem Apojtel getwahrt hatte, 
foll ihn ftarfen, menn er felbjt einmal leiden mug. Die Beit wird 
fommen, 8.12. Cbhriftlicjer Cltern, Lehrer und Prediger Amt ijt, durch 
geduldiges Leiden die Rreugtrager gu ftarfen. Gie tun das auch jebt. 
Sie tragen manderlet Amt3freug; und wenn Kinder, Sdiiler und 
Gemeindeglieder fpater daran Ddenfen, fo wird e3 ifnen leidter, ihr 
eigeneS Rreug gu tragen. Welch ein herrlides Amt! Man ehrt die- 
jenigen, die die Biirden der Menfden erleidtern: sMrgte, KRranfeniwar- 
terinnen ufo. Gollte man nicht die ehren, tweldhe Rreug und Hergeleid 
ertraglicher machen? 

3 

Durch ihr Veifpiel fordern chrijtlice Cltern, Lehrer und Prediger 
die Frommigfeit. Der Apoftel redet von feiner Weife, BV. 10, feiner Lebens- 
tweife. Gr lebte gottfelig, war fromm. Daf er das von fich jagte, war 
nidht Selbftgerechtigfeit. Cr erfannte feine Giinde, 1 Tim. 1,15; Rim. 
7,18.19. Aber in der Kraft des Glaubens lebte er nach Gottes Wort, 
Phil. 3,12. Das gehirte gu feinem Apoftelamt. Daran erinnert er 
den Timotheus. Diefer foll durch das Veifpiel de3 Apojtels in der 
Srommigkeit gefirdert werden. Auch an feiner Mutter und Grokmutter 
hatte er ein Beifpiel wahrer Frimmigfeit. Und twas er aus der Schrift 
gelernt hatte, mar auch niiblic) gu feiner Forderung in der Frimmigteit, 
B. 16.17. — Welch ein herrliches Amt! Man lobt diejenigen, die die 
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Welt beffer machen wollen. Sollte man nicht das Amt hriftlider Cltern, 
Nehrer und Prediger hoch ehren, weil e3 durd ein gutes Beifpiel die 
srommigfkeit fordert? 
Wir wollen die Wiirde diefeS Amtes redht anerfennen und ihm alle 
€hre ertweifen. Mahnung an Kinder, Sdhulfinder und Gemeindeglieder. 
%. Niedner 


Dritter Sonntag des Advents 
1 Ror. 9, 16—23 


Die AdventSzeit ijt al Vorbereitung auf das Weihnachtsfelt eine 
Gufseit; und dod flingt fdon die frohe Votfdhaft von dem Werk de3 
Sohnes Gottes gu unferer Erldfung und Seligfeit in fie hinein. Diefe 
frohe Sot{chaft mill Gott immerfort in aller Welt verfiindigt haben und 
hat damit nicht nur feine Apoftel und die berufenen Prediger, fondern 
Die gange Kirche beauftragt. Der Apoftel fagt in unferer ECpijtel: ,3ah 
mu das Changelium predigen; und wehe mir, tenn ich’s nicht tate!“ 
Das foll unfere Gefinnung fein. Lagt uns darum diefes Mu in den 
Mittelpuntt unferer Betracdhtung ftellen. 


Warum ijt dem Apoftel Paulus das Eredigen des Coangeliums ein Mus? 
1. Um Gottes willen, der ifm den Auftrag dagu 


gegeben hat. 

a. , Nir ift das Amt", die Predigt des Coangeliums, der Niffions- 
dienjt, , befoblen”, B.17. Die Gefchidte, Act. 9,15; 26,16—18. Un- 
geborjam iwiirde das gittlichhe Webh itber ihn bringen. 

b. Solches Miiffen ijt aber nicht ein ergwungenes und widerivilliges, 
ob auch das Fleifch jich datwider ftraubt. Gott macht die Seinen willig, 
dak fie freudigen Hergens feinen Willen tun. Geine uns ergeigte Liebe 
treibt un, feinen Wuftrag gu erfiillen. 

c. Zunadjt redet Paulus hier von feinem apoftolifden AWuftrag und 
bon dem AWuftrag, den Gott durd den ordentliden Beruf der Gemeinde 
erteilt, 1 Petr. 5,2; Act. 20,28. Yn feinem Make gilt das allen 
Chrijten. Sie follen die Werke de3 HErrn verfiindigen und helfen dic 
Welt mit dem Changelium erfiillen, Marf.16,15. Das foll das vor- 
nehmjte Mu ibres Lebens und auch bei ihnen eine twillige Frucht des 
Geijtes fein. 

2. Um fein felbft millen, weil er im Evangelium 
Das Heil feiner Seele gefunden hat. 

a. Nicht Geldgewinn, irdifden Lohn, Bequemlidfeit, Chre fucht er 
bei feiner fchiveren, aufreibenden Arbeit, Act. 20,383.34. Er mare dagu 
berehtigt gewefen, tie er in den der Epijtel vorhergehenden Verfen den 
Rorinthern einfdarft mit dem Hinweis auf die gittlice Ordnung, dab, 
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die Das Evangelium bverfiindigen, follen fich bom Evangelium nabren, 
B.4—14. 

b. Er denft vielmehr an da3, twas ihm auf dem Wege nad) Damas- 
fu3 widerfahren ijt. Danfbarfeit fiir die groRe Gnade feines Gottes und 
Heilandes, die ihm, dem Allergeringften, gegeben ijt, Cph. 3,8, treibt 
ifn, dak er eS nicht lafjen fann, den unausfprechliden Reidtum Chrijti 
gu bverfiindigen, 1 Tim. 1, 11—16. 

c. Diefelbe unverdiente Gnade ift uns guteil geworden. Du glaubjt, 
dah dein GHeiland das Opfer feines dreiunddreifigjahrigen Leben3 in 
Niedrigkeit und Armut und feines bittern Leiden3 und Sterbens fiir dich 
gebracht hat, und du wollteft davon fdweigen? Nein, du mukt davon 
reden, und gwar nicht nur in der Stille deines Rammerlein3s, nicht 
nur in den Liedern der Rirde, fondern two immer fic dir Gelegenheit 
dazu bietet. 


3. Um feiner Mitmenfden willen, meil fie nur 
dDadurd felig merden finnen. 


a. Gewinnen will Paulus Yuden und Heiden, die Selbft- 
geredjten und die Selbjtflugen, mie aud die groben Giindenfnedite, 
B. 19—23, teil fie alle gleichertveife verloren find. Crbfiinde, wirflicde 
Giinde, Fludh de3 Gefebes, Zeitlides und ewiges Verderben liegt auf 
ifnen allen, und Rettung davon fann ifnen nur da8 Cvangelium 
bringen. Darum muf der Apoftel das Changelium predigen; fein Biel 
ift nur, Daf er etliche getwinne. 

b. Erbarmen mit dem Clend derer, die das Cvangelium nicht haben, 
Liebe gu den Schwaden, die der Starfung bediirfen, ijt die dritte Trieb- 
feder feineSs Mu. Nicht nur das Kirdenjahr mit feinen Gonn- und 
Fejttagen, auch die Privatfeelforge und der fonftige Umgang mu durch- 
Drungen fein bon dem Motto: Fh muff das Coangelium predigen, dak 
id ihrer etliche getwinne. 

c. Wie fteht e3 bei euch? hr follt Beugen des HErrn YEjfu fein. 
Shr finnt e8, denn Gott macht euch dagu titdtig, Pf. 8,3. hr 
wollt e3 auch; Liebe und Erbarmen treibt euch dDagu. Und ibr diirft 
Daran denfen, daB einft in eurer himmlifden Chrenfrone die Mamen 
Derer, die Durch euer Beugnis getwonnen find, als Cdeliteine prangen 
twerden. ©. W. Maher 


Vierter Sonntag de Advents 
1 Tim. 2, 1—4 
Ohne Bweifel ift diefe Cpiftel fiir die Wdventsgeit und fiir den 
Sonntag vor dem Weihnachtsfeft gemabhlt worden, weil fie fo Har gum 
Ausdrud bringt, dak Gott die Seligfeit aller Menfden in Chrifto will, 
%.4—6. Weil dem fo ijt, fo ergeht nun in der heutigen Cpiftel diefe 
befondere Ermahnung und Crmunterung an uns: 











918  Entwiirfe itber die Epifteln der Synodalfonfereng-Perifopenreihe 


Jn unferer dhriftlicen Fiirbitte follen wir der Seligheit 
aller Menfden gedenfen 


Wir betrachten, 

1. wen wir in unfere Firbitte mit einfdliegken 
follen. 

a. , Alle Menfdjen”, BV. 1, fei eS Freund, Luk. 22,32, Feind, Apoft. 
7,59; uf. 23,34; Chrijt, Rol. 1,3; Nichtehrijt, Wpoft. 4, 29.30; 7, 59. 

b. Befonders auch ,fiir die Kinige und fiir alle Obrigfeit”, B. 2, 
namlid) dDaB die Regenten im Lande auf gute Ordnung alten und den 
srieden bewabhren, ,auf dagB wir ein rubig” ufw., BV. 2. Wenn die 
augere Zudt und Ordnung geftirt wird, Gefebesiibertreter nicht geftraft 
werden, Krieg im Lande herrjcht, fo leidet dDarunter auch die Kirde; fie 
fann ibre Urbeit nicht ungeftirt verridten. (Giehe allg. Rirdhengebet.) 

Wie fteht eS bet uns mit der chriftlichen Fiirbitte fiir alle Menfden? 


2. Was wir fir alle Menfaden bei Gott erbitten 
follen. 

Gott will, dag allen Menjchen geholfen werde und gur Erfenntnis 
der Wahrheit fommen”, V.4. Damit ijt der Hauptinhalt der chrijtliden 
gurbitte gegeben. 

a. Damit foll nicht gefagt fein, dak die Leibliche Not unferer Mit- 
menfdjen bon der criftliden Firbitte ausgefdlofjen fein foll. Hat doch 
der Heiland felbft fich der leiblicjen Not der Menjfchen erbarmt, Hungrige 
gefpeift, Rranfe gejfund gemacht uf. Hat er doch felbft in BVater- 
unfer, in dem jeder nicht nur fiir fich felbjt, fondern aud fiir andere 
beten foll, diefe Bitte mit Hineingefebt: ,,Unfer taglid) Brot gib uns 
Heute.” Wlles, was wir nun damit fiir uns felbft bet Gott erbitten 
(fiehe Ratechismusauslegung), follen tir auch fiir unfere Mitmenfden 
erbitten; denn ,@ott lakt feine Gonne aufgehen iiber die Bofen und 
iiber die Guten” ufiv., Matth. 5, 45. 

b. Doch foll un die geijtliche Not unferer Mtitmenfden befonders 
am Sergen liegen, B.4; Matth. 9,36; Yoh. 4,138.14; Matth. 6, 33. 
Wird dem Menfden nicht aus feiner Siindennot gebholfen, fo ijt er nicht 
nur hier auf Erden trok allem etwwaigen Schein, dak dem nicht fo ijt, 
ein elendDer Menfch, fondern er ift dann einft ewig verloren. Da es 
gegeniwartig in der Welt, auch in unferm Lande, fo traurig ausfieht, das 
fommt bon der Giinde im Menfdenhergzen her, Spr. 14,34. (Der Pre- 
Diger follte die gegentwartigen Buftande etwas childern und zeigen, wie 
alles iibel in der Welt: Krieg, Mord, Dieberei, Ungucht, Trunkfuct, das 
Tradhten nach Geld und Gut, fleifdlice Vergniigungen, hoffartiges 
eben, Verachtung des gottliden Wortes und der chriftliden Kirde, alles 
bon der Giinde herriihrt.) 

Dagegen gibt e3 nun aber nur ein Mittel: das Evangelium bon 
der Gnade in Chrijto. (Das fiihre der Prediger weiter aus.) 











Entwiirfe iiber die Epifteln der Synodalfonfereng-Perifopenreihe 919 


Sft nun unfere Liebe gu unferm GHeiland und unjern Mitfiindern 
rechter WArt, fo fann un3 das nidt unberiihrt lafjen, dagB Mtillionen bon 
Menjfden noc in ihren GSiinden jteden und der ewigen Verdammnis 
entgegengehen. Wir follen fiir fie bet Gott um Gnade bitten, V. 1—4. 
»Dein Reich fomme.” GSiehe Apoft. 13, 3. 

Aber vergeffen wir nicht das Danfen fiir Gottes Crbarmen, das er 
den Menfcjen eriviefen, dafiir, daR er fie gur Erfenntnis de3 Heils ge- 
bradt hat, Rim. 1,8; 1 Ror. 1,4f.; 2 Mor. 1,3 f.; PHil. 1,3 F.; Kol. 
1,3 f.; 1 Theff. 1,2 f.; 2 heff. 1,3 fF. 

Was erbitten wir fiir andere Menfdjen bet Gott? Und wie jteht 
e3 mit Dem Danfen? 


3. Warum wir der Geligfeit aller Menfden in 
unferer Fiirbitte gedenfen follen. 


Gott hat fein Gefallen daran, B.3; denn 


a. Gott hat fiir die Seligfeit aller Menfden geforgt. CS gibt 
ja nur einen Gott, der alle Menjchen erfchaffen hat und dem fie alle 
perantiwortlicy find, Itom. 14,10; Apoft.17,31; Mtatth. 25,31. 32; 
2 Ror. 5,10. — Bwifden diefem einen Gott, den die Menjden mit 
ihren Giinden beleidigt, wwodurch fie bon ihm getrennt und den Fluch 
Gottes auf fic) herabgerufen haben, Pj.14,2.3; Sef.31,6; Dan. 9, 
9—11; Rim. 6, 23; Gal. 3,10, gibt e nun aber nur einen Mittler, 
B.5.6. (Der Prediger befchreibe naher das Crlijungsmwerf.) Den 
Calvinijten gegeniiber, die behaupten, CHhriftus fei nur fiir die Wuser- 
wablten geftorben, mug aus dem Lert, BV. 4—6, und fonft aus der 
Schrift ertwiefen werden, dak Chriftus fein Blut fiir die Sinden aller 
Menfchen vergoffen und fie erloft hat, Yoh. 3,16; 2 Ror. 6, 14. 15; 
Sef. 53,6; 1 Tim. 4,10. Gott will allen Ernjftes die Seligfeit aller 
Menfden, V.4. Der Gnadentwille Gottes erftrect fich iiber dad gange 
fiindige Menfdengefdlecht. 

b. Gott will, dak diefes Coangelium allen Menfden gepredigt 
werde, B.6, ,,3u feiner Beit”, gu der bon ihm beftimmten Beit, jest, 
Mark. 16,15; Apojt. 1,8. 

Hat nun Gott fo fiir das Heil aller Menfdjen geforgt, fo follen wir 

aud) fiir da8 Heil aller Menjden bet Gott Fiirbitte einlegen. Tun 
wir Dad? 
Morgen werden tir nun wieder das Weihnadhtsfeft feiern und uns 
freuen und Gott danfen, dak wir einen Seiland haben. Cr ijt aber der 
Heiland aller Menfcjen, Hat alle teuer erfauft, will auch alle felig machen. 
Wir find ja auch von Natur nicht beffer als andere. Uns ift Gnade 
twiderfahren. CErbitten wir diefe Gnade auch fiir alle Menjdjen, befennen 
wir unfern Seiland vor der Welt, und forgen twir dafiir, dak da3 ECvanz 
gelium in aller Welt gepredigt werde. Go twill e3 Gott haben, V.3. Ya, 
vo Gbrift, Der Retter, ijt dal” Lied 19, 1. 4. %. ©. ©. Fri’ 
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Erfter Weihuadtstag 
Gebr. 1, 1—12 

wD febt, twas in diefer hochheiligen Nadht Der Vater im Himmel fiir 
Freude uns madht!“ So fingen wir in einem unferer fdinen Weih- 
nadtslieder. Damit ift der Grundton des Weihnachtsfeltes angegeben. 
Freude itber Gottes Gabe an un3. So Yohannes, Maria, Zacharias, die 
Engel, Simeon, Hanna, Vuf. 1.2. Auch wir follen uns freuen tro 
ernjter, triiber Zeit. 


Sreut euch itber euren herrliden Heiland! 
1. HSerrlidg ift er feiner Perfon nag 
2. HSerrligg ift erin feinem Werk 


1 

Der Lert redet von dem Gottmenfden, der auf Erden fein Werk 
ausrichtete und dann, nach Vollendung feines Werke3, fic) gur Redhten 
feine3 Baters febte. Gott hatte ihn in die Welt gefandt als Fleines 
Rind, das aber bon dem Augenblicé feiner Empfangni3 an unendlidh viel 
hober als felbjt die hidhften unter allen Gefdipfen Gottes, die Engel, 
war, V.4. Denn: B.5a. Damit ijt hingetwiefen auf die ewige Beu- 
gung deS Sohnes bom Vater, wie er ja auch BV. 3 begzeichnet wird als 
der Glang der Herrlichfeit Gottes und das Chenbild feines Wefens, eins 
mit dem Vater im Wefen, ihm gleich in Herrlichfeit, Licht bom Lid, 
twahrhaftiger Gott bom wabhrhaftigen Gott. So rithmt ja {con dad 
Wte Teftament von ihm, V. 8—12, legt ihm direft den Namen ,,Gott“ 
bei, BV. 8.9; HErr, Sehovah, VB. 10, der vor der Sdhipfung war und das 
Werk feiner Hande iiberdDauern wird; der HErr von unaufhorlichen 
Rabren, ohne Wnfang, ohne Ende, ftets derfelbe; vgl. Hebr. 13,8. Am 
Siingften Tage, wenn er in feiner Herrlichfeit erfdeinen wird, werden 
ifn anbeten alle Engel Gottes, BV. 6. 

Diefe Herrlichfeit hat der Sohn nicht abgelegt, als er auf Erden 
fam. Wobl liegt er al3 fleines Rind in der RKrippe, aber gerade von 
diefem fleinen Kinde, dem David3fohn, hatte Gott getweisfagt: BV. 5b; 
bgl. 2 Sam. 7,12—16. Das Kind in der Krippe ijt Gottes Sohn nicht 
nur in dem Ginn, wie alle Menfohen Kinder de3 Schipfers find, Mal. 
2,10, oder alle Chrijten, Yoh. 1, 12.13, fondern in dem eingigartigen 
Sinn des Gefamtfonterte3. Diejfen Namen hatte er ererbt bet feiner 
Empfangni3; denn da war eben der eingeborne Sohn Gottes Menfch 
getworden, Luf.1,31—35. Und Gottes Sohn blieb er die gange Beit, 
da er die Reinigung unferer Giinden durch fich felbjt machte, auch in 
feiner tiefften Crniedrigung; bgl. Hebr. 5, 7. 8. 

© febt, was der Vater im Himmel! fiir Freude uns madt! Er 
fehenft ung feinen Sohn. Was fann uns da noch feblen? Mit ihm haben 
wir ja den grofen Gott, Yoh. 15,9; 10,30. Lied 20, 3; 37, 1. 
© twunderberrlides Rindlein in der Krippe! Das wird uns nod flarer 
werden, wenn tir Metter fein herrlides AUmt und Werk ins Auge faffen. 
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2 

Das Kindlein in der Krippe, der groke Gottesfohn, hat gemacht die 
Reinigung unferer Sinden durch fich felbft, V.3. Welder Shmub und 
Unflat der Siinde flebt un3 doc) an! Yer. 2,22; Giob 9,30.31. Aber 
SEjus hat eine Reinigung gemacht, die fo vollfommen ijt, wie eben nur 
Gottes Sohn fie machen fann, fo daf Gott felber auf Grund diefjer 
Reinig<ung fagen fann: Sef. 1,18, und wir rithmen fonnen: Fef. 61, 10; 
Lied 46, 16—18. Mit diefer Reinigung hat er den Anfang gemacht, 
al er durch feine flecenlofe, beilige Cmpfangnis und Geburt uns bon 
unferer fiindlicjen Geburt erlofte und gugleich alle unfere Giinden auf 
fic) najm, um fie gu fiihnen und aus dem Mittel gu tun. Nachdem er 
fein Werk vollendet hatte, hat er fich nun gefebt gur Rechten der Majeltat 
al der groke Prophet, durch den Gott felber mahrend der Tage feines 
Fleifdes gu den Menfdjen redete, V.2, und der nod heute im Wort 
Der Schrift gu uns redet, uns dort die Verfohnung, die er vollendet hat, 
perfiindigt und un$ durd feine Boten bitten lagt: ,Lafjet euch ver- 
fohnen mit Gott!“ 2 Ror. 5,19—21. Dort fibt er als unfer Hoher- 
priejter, Der un8 noch immer die Giiter, die er uns ertworben hat, guz 
twendet, un bei feinem himmlijden Vater vertritt und Fiirbitte fiir uns 
einlegt. Dort fibt er alS der gewaltige Konig, der nun von feinem 
Thron aus fein Reich baut, befdhiibt und jehliehlich gur Herrlichfeit fiihrt, 
GB. 8,9. 

Welsh einen herrlicden Heiland hat un3 Gott alfo in dem Rindlein 
in der Rrippe gefdjenft! Lied 39, 9. Mogen die Verhaltnifje in der 
Welt noch fo vertvorren fein, fie liegen ja alle in der Hand defjen, der 
Himmel und Erde gemacht hat, der alle Dinge tragt und regiert mit 
feinem fraftigen Wort, V.2.3, und der als der Heiland und Konig 
feiner Kirche alles fo leiten und fiihren wird, dak eS feinen Wusertoablten 
geitlich und etvig gum Heil gereicen mug. Er, der von Anfang die Erde 
geqriindet hat, BV. 10, hat auch dir Leib und Geele gegeben, dich fiinftlic 
und fein bereitet, und er, Dein Schopfer und Heiland, wird dir auch Leib 
und Geele erhalten, dir alle’ geben, was du gu deiner leibliden und 
geiftliden Notdurft bedarfit. Wenn alles drunter und driiber gebt, 
fiirchte Dich nicht! Dein FEfus, der da liebt die Geredhtigkeit und hakt die 
Ungerechtigfeit, V.9, filhrt noch immer das Bepter. Und twenn die 
Welt in Trimmer geht, e3 ift dein BEjus, der das Werk feiner Hande 
wie ein Getwand wandelt und berwandelt, V.12. Gr felber aber wird 
beftehen. Gein Reich, das er durd die Reinigung der Siinden gejtiftet, 
in das er dich Durch fein Wort berufen hat, wird nicht untergehen, fondern 
nad iberiwindung de3 lebten Feindes in Cwigfeit fortbeftehen. Da 
twirft du beffer noch als hier auf Erden e3 erfennen und riihmend preifen, 
welch einen wunderberrliden Heiland dein Gott dir an jenem erjften 
Weihnadtstage gefdhentt hat. Yndejjen: Lied 40, 17. 18. 

Theo. Vatfag 
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Bweiter Weihnadtstag 

1 Joh. 4, 9—16 
Die Welt legt dem Chrijtentum gern Migerfolg gur Lajt. Gie 
weijt hin auf die Verdrangung der Demofratien durch Diftaturen, auf 
die Wufriijtung gum Krieg ftatt der erhofften Abriijtung, auf das immer 
bedroblicher um fic) greifende Krieg3feuer und dergleiden. Die fchinen 
Traume eines allgemeinen Weltfriedens und irdifder Gliicfeligkeit er- 
fiillen fich nicht. — Aber nicht das Chrijtentum, fondern die Veracdhtung 
desfelben hat fich als Fehlichlag herausgejtellt und fiihrt immer tiefer 
inS Berderben. Die Welt nimmt ihren Heiland nicht an, glaubt nicht 
dem Wort bon dem Kindlein in der Krippe. Gonjt wiirde fie auch die 

Kraft diefes Wortes erfahren, Yoh. 7, 16.17. 


Die Kraft der Geburt Chrijti 
1. Gie iibergeugt bon der Liebe Gottes 
2. Gie Drangt gur Liebe und gum Befenntni3Z 


1 

Wie find wir gur Crfenntnis der Liebe Gottes gefommen? Durch 
die Weihnachtsbot{daft, V.9. Seinen eingebornen Gohn hat Gott in 
die Welt gefandt. Welch eine unendliche, unaus{prechlich fofthare Gabel 
Wozu? ,Dah wir durch ihn leben follen.” Chrijti Geburt bringt uns 
nicht fowohl geitlicdes al8 ewiges Gliic, Rettung vom Tode, bon der 
Holle, die etwige Seligfeit. Durch diefe Votfdaft hat Gott einen Hellen 
Scein in unfere Hergen gegeben, fo dak jeder bon uns erfennt: ,,Gott 
ijt die Liebe, er liebt auch mich.” Wie wichtig ijt doch diefe Erfenntni3! 
Gie ijt das ewige Leben, Yoh. 17,3. Mun ijt der unertraglide Orud 
bon unferm Herzen genommen, wir fonnen frobhlich fein in der Hoffnung 
und nun aud) Gottes irdifche Wohltaten erjt recht geniefen. 

Was hat Gott betwogen, uns fo gu lieben? Haben wir ihn guerft 
geliebt? War in uns wenigftens ein Fiinflein bon Liebe gu ihm, das er 
un fo iiberfchwenglich vergelten wollte? B.10a. Sn uns war eitel 
Miftrauen, fflavifde Furdht, Feind{cdhaft, Hak, das gerade Gegenteil von 
Liebe. Wir waren dem Teufel, dem Fluch des Gefebes, der Verdamm- 
nis unterivorfen, gang ohnmadhtig, hilflos. Gegen diefen dunflen Sinter- 
grund erftrablt um fo eller die Liebe Gottes, der fich das Clend feiner 
*einde, der Siinder, fo tief gu Herzen geben lieh, B.10b; Yoh. 3, 16; 
Rim. 8, 32. Lied 248, 4 ff. 

Das ijt der leuchtende, unwiderleglide Beweis feiner gropen Liebe 
gu uns. Lied 21,7. Jn dem menfdgetwordenen Gottesfohn, nicht in dir 
felbjt, fuche den Betveis, dak Gott auch dich liebt. Da findeft du ibn. 
Diefe Weihnacdhtsbotfdhaft ijt guberlaffig. Sobhannes und die andern 
Wpojtel bezeugen fie als Wugengeugen, B.14; 1,1—4; Xoh.1,14. E38 
fann darum fein Ziveifel fein, dak Gott uns liebt. Diefe Gewifheit rubt 
auf dem unerfdiitterliden Felfengrund der Menfdwerdung de3 Sohnes 
Gottes. Lied 20, 3—5. O qrofe, felige Freude, fiiker Croft! 
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2 

B.11. Geliebte. Als foldhe haben wir die heilige Pflidt, einander 
gu lieben. Dad ijt uns fein fchweres Gebot. Gott hat uns in feinem 
Sohne mit fold unermeflider Liebe begliidt, dab wir gang untwillfiirlid 
fragen: Pf. 116,12. Da veriweift uns Gott auf unfere Mitchrijten und 
fagt, ex liebt fie. Die Bruderliebe ijt fo ungertrennlid) mit dem Glauben 
an Gottes Liebe vberbunden, daf fie ein untriiglides Renngeiden aller 
Kinder Gottes ijt, V. 12a. 13; 3,14; Boh. 138,35. Die ihnen ertwiefene 
Liebe foll ihr Weihnachtsgefdhenf an ihren unfichtbaren Gott und Heiland 
fein, Matth. 25,40. Lieben wir aber einander nidt, dann niibt e3 uns 
nichts, dak wir das hohe Fejt auferlid glangboll feiern, 1 Ror. 13, 1—3. 
Selbjt unfere Weihnadtsgottesdienfte find ohne Liebe eitel, Yak. 1, 
26.27. Teilen aber Chrijten in der Liebe miteinander Freud und 
Leid, Dann hat Gottes Liebe an ihnen ihr Biel erreicdht, BV. 12. Gerade 
auch hierauf hat e3 Gott bei der Gendung feines Sohnes abgefehen. 
Der echte Weihnachtsgeijt ijt der Geift der Liebe. 

Chrijti Geburt dringt ferner zum Befenntni3, BV. 14; Apoft. 4, 20; 
Lut. 2,17.20. Das zeigt fich bei der Weihnadht3feier der Chriften in 
Kirche, Schule und Haus. Wie gern fingen fie die Weihnadht3lieder und 
riihmen das Chriftfind als Gottes und Marien Sohn, als Heiland der 
Welt. Die Unglaubigen aber leugnen gerade diefe Hauptfache. Alle 
Ehrentitel wollen fie dem YCfusfindlein geben, nur nicht die Chre, dak 
e8 Gottes wefensgleidher Sohn und der Erlofer der Welt ijt. Dad ift 
aber ein fchlimmes Ding; denn nicht nur erweifen fie fich damit als Un- 
driften, fondern find auch ihren Mitmenfdjen hinderlich, an die Liebe gu 
glauben, die Gott gu uns Giindern hat. Chrijten fampfen an diefem 
Punk um ihr Leben und de3 Nachften Leben. Gie treten entfdieden 
ein fiir DaS Befennini3, BV. 15. Auch daran haben fie ein Merfmal ifrer 
Gemeinfdaft mit Gott. 

Gebe Gott, dak infolge der Geburt Chrifti die befeligende itber- 
gellgung von der Liebe Gottes unfer Herg erfiille und eben damit aud 
Liebe gueinander und gu allen Menjfcjen in uns wohne und uns treibe, 
gu ibrem Heil die feligmadhende Wahrheit mit Freudigfeit und Cifer gu 
befennen. Ried 136, 2; 267, 7. XS. G. SirEmann 


Sonntag nad) Weihnadten 
1 Petr. 2, 1—10 
Der Fert erhoht unfere Weihnachtsfreude, weift uns hin auf die 
Vergangenheit, Gegenwart und Zufunft und bereitet uns vor auf das 
eft der Heiden. Man beachte den Zufammenkhang der gottliden Ge- 
dDanfen gtifden dem Tert und Luf.1 und 2. 


Die wunderbare Herrlidfeit des Volfes Gottes 
1. Bunderbar ift e3 nad Urfprung und Ausbreitung 
2. Bunderbar ift e3 nad Natur und Befdaffenheit 
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1 

Welch wunderbaren Urfprung hat Gottes Volf!l Weiland, vor- 
mals, war e3 nicht ein Volf, VB. 10, fondern lag im Unglauben und 
Ungeborjam, B.7.8, in der Finfterni3, BV. 9, in Ungnaden, B. 10, in 
Gefahr der ewigen Verdammnis, V.8. Wie ijt es denn Gottes Volk 
getvorden? Dadurch, dak Gott diefe verlornen Menfden in Gnaden 
angenommen, fie aus Gnaden gu feinem Volf gemacht hat, V.10. Ya, 
Gott felbjt zeugt fein Volf, 1 Yoh. 4,4—6; Yaf. 1,18. Cr fdafft 3, 
Eph. 2,5.10.15. 8 ijt bon ihm geboren, 1 Petr. 1,3; Yoh.3,6. 3 
ijt bon ihm eriwablt, BV. 9; berufen, BV. 9, durd das Wort, BV. 8; 1, 23, 
gum Glauben, B. 6. 7a, an Chriftum, BV. 4.6. Gott fammelt gu feinem 
Volf Menfden, die gwar in Finjterni3, BV. 9, ohne Gnade, VB. 10, waren, 
gu feinem twunderbaren Lidt und begnadet fie, BV. 9b. 10b; Tit. 3, 3—7; 
2,11—14. Wei der Sammlung fieht Gott die Perfon nicht an, Act. 10, 
34.35; 2,8.11; Rim. 10,11—13; uf. 1,79; 2,10 (Weihnacht); 
Rim. 15,9 (Cpiph.). AWuslegung des dritten Artifels. Gottes Volf 
ijt die cine, Heilige, hriftlide Kirche, die Gemeinde der Heiligen; die 
unfichtbare Kirche Chrifti, im Text auch mit einem Gebaude verglicen. 
— Daran fannft du nun erfennen, ob du gum Volfe Gottes gehorft. 
Yuerliche Gliedfdaft in unferer Gemeinde und Synode macht nod 
niemanden gum GliedD des Volfes Gottes. Wer noch im unbefehrten 
Zujtand ijt, die Werke der Finfternis liebhat, der gehort nicht zum Volfe 
Gottes, ob er auch auferlid fic) einer Gemeinde anfdlieft, 1 Soh. 2, 16. 
Wer aber an FCfum glaubt, VB. 4. 6b. 7, der fteht in der Gnade, Matth. 
1,21; Quf. 1, 77—79, und gehirt gum Volfe Gottes. 


Wo ijt nun diefes Vol gu finden? Die ganze Welt ijt doch fon 
bevilfert, und mance Lander find fo dicht befiedelt, daB man fich wegen 
der Grengen jtreitet. Wo in aller Welt ijt nun Gottes Volk? Es ift in 
Pontus, Galatien, Afien ufiv., Rap.1,1. Bit alfo Gottes Vol€ ein Volf 
mitten unter allen Volfern? Ya, eS lebt hier auf Erden, hat aber hier 
feine bleibende Stadt. Gott richtet fic nicht nach der Geographie, fest 
feinem Wolf feine Grengen, weder srtlich noch geitlid), fondern hat ihm 
Die ganze Welt gugetwiefen bis ans Ende der Tage. Gottes Volk ift 
alliiberall. Obiwobhl durch das Evangelium aus Yuden und Heiden ge- 
fammelt, ijt e3 Dennod fein Mifdhvolf, Gal. 3,28; Eph. 2,138.14. 8 
ift nur ein Golf, Cph.4,4—6, aber ein Wolf, das nie ausjtirbt, wie 
fon fo mance Volfer ausgejtorben find, das vielmehr bleibt und bon 
Sahrhundert gu Yabrhundert immer gréper wird. Dafiir biirgt die 
Darftelung V.5—8. Bwar find die Unglaubigen, B.7. 8, Feinde 
Diejes Volfes, die fich an Chrijto argern und feine Kirche gu gerftiren 
trachten. Doch wird Gottes Volf alle andern Volker iiberdauern. Lebt 
und twebt e8 doch auf dem unbetweglichen und ungerftirbaren Grunde, 
dem Tebendigen Stein, BV. 4; vgl. Matth. 16,18; Luf. 1,33; 1 Petr. 3, 
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13.14; 4,12—15. G8 wird von Gott auf wunbderbare Weife erhalten, 
namlich Durd die Gnadenmittel, V.2. Diefe reidjt Gott dar in vollem 
Make, V.3; Sef. 40,17. 11. 27—31; 1 Ror. 1,4—9. Das Bunehmen 
und Wadhstum, das Rommen gu Chrijto, VB. 4, hort nicht auf. 


2 

Wunderbar herrlich ift nun aud die Natur und Befchaffenheit 
Ddiejes Volks. 

Sedes Vol€ hat feine befonderen phyfifden Cigenarten und Chaz 
raftereigenfdaften, 3. B. Gefichtsjdnitt, Fleip, Treue, Verfdmibtheit 
uftv. Go hat auch das Golf Gottes feine gang befondere Art. Yeder 
Viirger des Volfes Gottes ift ein Gottesfind, Kinigstind, Gotteserbe. 
Die Kirche ijt heilig, BV. 9; Eph. 5, 25—27; alle ihre Glieder find 
Rinige, Herrfder, BV. 9; allefamt mit priefterliden Redhten ausge- 
ftattet, B.9, die fie auch ausiiben; ein einiges BVolf, cine Menge, ver- 
einigt unter einer Regierung mit denfelben Gefeben und Gitten. 


Sedes BVolf hat befondere Gefebe, Sitten, Gebrauce, Tracht, 
Sprache. Gottes Volf unterfdheidet fic) im Wandel, Leben, Sprade 
ujtv. bon allen, die nicht gu diefem Volf gehiren. Geine Glieder meiden 
alle3, wa ihrem Beruf und Gnadenjtand guider ijt, V.1 (negativ), 
und tun alle3, was ihrem Gnadenjtand gemaf ijt: e3 dient Gott, B. 5b. 
9.12 (pofitin); Tit. 2,11.12.14b; uf. 1,74.75. — Wandelft du 
DdDeinem Berufe gemag? Bift du tatig als Mijfionar, wie die Hirten, 
twie Hanna, twie die erften Chriften, wie miffionseifrige Mitdhrijten? 

Sedes Volf jucht Ruhm und Chre gu erwerben. Gottes Volk ijt 
von Gott felbjt in Gnaden der hichjte Ruhm, die gropte Ehre, gefdenkt 
worden. 8 fteht vor Gott und dem Gnadenjtuhl jebt und emiglic, 
%. 9.10; vgl. Quf. 1,71. 74.75; Tit. 2,138. Welch ein herrlices Volk 
ift Doch das Vol€ Gottes! 

SGhlufp. Wirft du, werden wir als Gemeinde hiermit nidt er- 
muntert, frohlich gu jubeln: ,Qerbei, o ihr Glaubigen”, gu beten, gu 
arbeiten im Reiche Gotte3, gu rufen: Lobt Gott, ihr Heiden alle, mit 
Freuden und Zuberfidt in die Zukunft gu bliden angefidts des Troftes, 
den tir aus den herrliden Verheifungen des Coangeliums jdopfen 
fonnen? G6. . Smufal 


Silvefterabend 
Rf. 90, 1 
Wir ftehen am Sterbebette eines Yahres. €3 war ein Sahr unfers 
Lebens, vielleidht das lebte, dad tir bollenden werden. Auf jeden Fall 
find wir ein Qahr der Cwigkeit naher gefommen. Nicht leichtfertige, 
laute uftbarfeit giemt fich, fondern: Bf.121,1. Wir beten: 
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pOErr Gott, du bift unfere Zuflucdht fiir und fiir” 

1. Bu dir fliehen mir in der Nidtigkeit und 
Slidtigteit dbiefer Beit 

2. Bu dir fliehen mir aus der Not der Giinde 


1 


Mofes tar 120 Sabre alt geworden. Wie viele Menjchen hatte er 
dDabinfabren fehen wie einen Strom! B.5. Gein Vater, Amram, und 
Sochebed, feine Mutter; Aaron, fein Bruder, und feine Schwefter Mir- 
jam — tot! begraben! Die 600,000 Manner, die vor viergig Jahren 
in der Vollfraft ihres Lebens mit ihm aus Wgypten ausgegzogen waren — 
tot! begraben! Der Zug durd die Wiifte mar ein beftandiger Bug gum 
Grabe getwefen. Nur drei waren iibrig, und feine eigenen Tage waren 
gegablt. 

Wie nichtig, wie fliicdhtig ift doch unfer Lebenslauf! B.10. (Wus- 
fiihren.) ,Wir fteigen aus der Wieg’ ins Grab.“ ,,Wir bliiben auf 
und fallen ab.” S. B.5b.6. Unaufhaltjam hajten die Jahre, rafen die 
Tage dahin mit unheimlicer Gefdwindigkeit. Der Menjch hat mancden 
Strom abgedammt, mander Flut Cinhalt geboten, aber gegen den 
Strom der Beit ijt er ohnmadhtig. Wie erfdhiitternd das achtmalige ,,und 
ftarb“! 1Mof.5. Adam, 930 Sabre alt, Jared 962, Methufalah 969, 
und alle jtarben. Wo find die Rinigreiche de Altertum3s? Wo die 
erjften Griinder unferer Synode und Gemeinde? Tot. Wo die Hande, 
Die Diefes Rirchengebaude erricteten? Ym Grabe. Wie bald werden 
auc) wir Staub und Wfdhe fein, und unfere Statte wird uns nicht mehr 
fennen! ,28ir bringen unfere Yabhre gu wie ein Gefdhwas.” 

Gibt e3 nichts, woran wir uns halten fonnen? ,HCrr Gott, du 
bift unfere Buflucht.” Wie er der Cwige und Anfangslofe ijt, fo ift er 
der Ciwige und Endlofe, Pf. 102,27.28. Er ijt heute nod fo jung wie 
bor fedjstaufend Jahren, damals fdjon fo alt wie heute. Fir ihn gibt e3 
feine Flucht der Beit, fein Gejtern und Morgen, fein Vergehen, fein 
Sterben, V.4. Cr ijt der Fels etwiglich, Jef. 36,4, wo wir fidere Bu- 
flucht finden, eine fidcjere Wohnftatte, die nie bergeht. Mtan lefe Luthers 
herrlide Wuslegung diefes Palms, St. L. V, 734 ff. 


2 


Diirfen wir e3 twagen, dem etwigen Gott gu nahen? Wenn fdon 
Der Gedanfe an die Nichtigkeit und Fliichtigfeit unfers Leben uns 
niederdriidt, muk night Screen und Entfeben uns ergreifen, wenn tir 
Die eigentliche Urfache unfers Sterben3 und Vergehens erfennen? Mofes 
fagt: B.7—9. Welch ungeheure Siindenfduld hat dod) die Welt, unjer 
Land, unfere Stadt in den 365 Tagen des verflofjenen Yahres auf fid 
geladen! Gind wir frei bon Schuld? Ruft nicht beim Riidblic auf das 
bergangene Yabr jeder Tag, jede Stunde uns Siinden ins Gedadtnis, 
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gornige Worte, unreine Begierden, fiindlice Werke, Guted, das wir 
unterlaffen, Bije3, das tir begangen haben? Giehe, wie die Giinden- 
fduld, die du erfennijt, fich mehrt und auftiirmt! Und wie viele Sinden 
ftehen bor dem heiligen Gott al8 von dir begangene Greuel da, die du 
nicht einmal erfannt haft! 

Was follen wir tun? Die Vergangenheit guriidrufen? Un- 
moglid. Unfer Unrecht guigumaden fucken? Unmiglid. Von Siin- 
den ablajjen? Unmiglid. Das fagt uns nicht nur die Crfahrung, 
unjer Geiviffen, das bezeugt Gottes Wort. 

,O€rr, Gott, du bift unfere Quflucht fiir und fiir.” Yehovah, du 
treuer BundeSgott, der Du Gnade und Vergebung uns gugefagt, der du 
gu Ddiefem Biwed deines eigenen Sohnes nicht verfdont Haft, gu dir 
fliehen wir al8 gu unferm durch §Efum Chriftum verfohnten Vater und 
bitten dich: BV. 13—15, und find der guten Buberfidt, daB du aud an 
un8 erfiillen twerbdeft GB. 16.17. Theo. Vatjs 
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Theological Observer — Sirdjlich-Zeitge/hidtlides 





The Present Status of the Discussions of the Missouri Synod with 
the American Lutheran Church. — Preconvention Events. The conven- 
tion of the Missouri Synod assembled at Cleveland in 1935 resolved to 
declare its willingness to confer with other Lutheran bodies on problems 
of Lutheran union with a view to effecting true unity on the basis of the 
Word of God and the Lutheran Confessions. The convention instructed 
the President of Synod to appoint a committee of five to be known as 
the Committee on Lutheran Union. 

This committee met in conference with the Fellowship Committee 
of the American Lutheran Church for an analysis and a comparison of 
the doctrinal position of the American Lutheran Church and the Missouri 
Synod. The Brief Statement of the Missouri Synod and the Minneapolis 
Theses of the American Lutheran Church provided unquestionably reli- 
able presentations of the doctrinal positions of the two church-bodies 
and made comparisons possible. In connection with these two documents 
also the Intersynodical (Chicago) Theses were discussed. It was fortu- 
nate for the commissioners of the Missouri Synod that there was no 
need on their part of drafting articles of agreement which might be 
suspected of containing compromises concurred in behind the closed 
doors of the conference-room. The result of these discussions was that 
the American Lutheran Church commissioners found themselves in 
agreement with the Brief Statement except in several minor points. 

The Brief Statement had been tacitly approved by the Wisconsin 
Synod. At the drafting of the Intersynodical (Chicago) Theses the Wis- 
consin Synod had participated by sending several delegates. Participa- 
tion of the Wisconsin Synod in the discussions with the A. L.C. would 
have been desizable, and in fact at the first meeting of our Missouri 
Synod Committee we spoke of asking members of the Wisconsin Synod 
to take part in the work that was to be done. However, we as a Com- 
mittee did not feel authorized to approach members of the Wisconsin 
Synod in this undertaking. We hoped that, as the discussions progressed 
and the results so far obtained were communicated by our Synod to 
the Wisconsin Synod, the latter would find it possible to join us. Need- 
less to say, we should have been happy to have members of the other 
Synodical Conference synods present also. 

In the sixth conference of the two committees, each conference ex- 
tending over two days, the commissioners of the American Lutheran 
Church presented a set of statements which is known as the Declaration 
of the American Lutheran Church. In this Declaration the American 
Lutheran Church declares its agreement with the doctrines presented 
in the Brief Statement, with the exception of five points, — those dealing 
with the visible side of the Church, Antichrist, the conversion of Israel, 
the thousand years, and the resurrection of the martyrs, concerning 
which five points the Missouri Synod officially declared that the position 
taken in the Declaration need not be divisive of church-fellowship. 
Besides these chiefly eschatological matters the Declaration also contains 
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paragraphs on Scripture and inspiration, universal plan of salvation, 
predestination and conversion, the office of the public administration of 
the means of grace, and the doctrine of Sunday. Regarding these doc- 
trines the Declaration expressly acknowledges the correctness of the 
Brief Statement. The commissioners of the American Lutheran Church, 
however, were of the opinion that it would be well in part to supplement 
the Brief Statement and in part to emphasize those points that seemed 
essential. The supplementation consisted in stating that saving grace 
is not irresistible, to which we all agree, and in stressing the human 
element in the doctrine of inspiration, a matter which is not in con- 
troversy. 

This Declaration declares that, with the exception of the five points 
noted, its authors are in full agreement with the Brief Statement. This 
Declaration has been attacked because to some it seemed superfluous 
if it really agreed with the Brief Statement. But, after all, is it not more 
satisfactory to have explicit statements on doctrines that have been in 
controversy than merely to have a signature to the Brief Statement? 
Others would have considered a mere signature without any explanatory 
words quite insufficient. Corroborating the acceptance of the Brief 
Statement by amplifying statements which supplement and emphasize 
certain points in doctrines that once were controversial or are of special 
importance is certainly not without merit. And the course of the A. L.C. 
commissioners in informing the Church that divergent views concerning 
the five points are held by some of their members was the only honor- 
able one to pursue. The complete text of the Declaration may be found 
in the Proceedings of the Thirty-seventh Regular Convention of the 
Missouri Synod and in the January, 1939, number of the Concorp1a 
THEOLOGICAL MONTHLY. 

The Conventions of 1938. To the convention of the Missouri Synod 
which met at St. Louis in June, 1938, the Committee on Lutheran Union 
presented its report embodying the Declaration of the American Lutheran 
Church. This report had been printed in the book of overtures and 
thus made accessible to the whole membership of Synod. Synod’s Con- 
vention Committee No.16 took the report under advisement, studied it 
thoroughly, announced several public hearings, and then presented 
a set of resolutions for discussion on the floor of Synod. Adopting the 
resolutions, Synod expressed gratitude to God for the guidance of the 
Holy Spirit by which the points of agreement had been reached and also 
implored God’s further guidance toward the consummation of the efforts 
to bring about church-fellowship between the two bodies. Synod de- 
clared that the Brief Statement of the Missouri Synod together with 
the Declaration of the representatives of the American Lutheran Church 
and the provisions of the entire Report of Committee No.16 be regarded 
as the doctrinal basis for future fellowship between the Missouri Synod 
and the American Lutheran Church. Synod instructed its Committee 
on Lutheran Union to endeavor to establish full agreement also in the 
five points in which agreement had not yet been reached. Synod also 
insisted on agreement in practice as necessary for the establishment of 
true unity. 

59 
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Several other necessary prerequisites were included in Synod’s 
resolutions, such as the establishment of doctrinal agreement between 
the other church-bodies belonging to the American Lutheran Conference 
and our Synod and the approval of this whole matter by the synods 
constituting the Synodical Conference. Synod encouraged conferences 
between pastors of the two church-bodies. The exact and complete 
wording of Synod’s resolutions may be found in Proceedings of the 
Thirty-seventh Regular Convention of our Synod and in the January, 
1939, issue of the ConcorpIa THEOLOGICAL MontHiy. For the convenience 
of the reader this summary has been inserted here. 

Four months later, in the month of October, the convention of the 
American Lutheran Church was held in Sandusky, O. At this conven- 
tion the commissioners who had conferred with the representatives of 
the Missouri Synod presented their report. The convention adopted the 
following resolutions as reported by the C.T.M. in the January issue 
of 1939, page 59. For the sake of new readers we once more reprint them. 


“Resolved: 

“1. That we raise our grateful hearts and voices to the Triune God, 
thanking His mercy for the guidance of the Holy Spirit by which the 
points of agreement have been reached. 

“2. That we declare the Brief Statement of the Missouri Synod 
together with the Declaration of our commission a sufficient doctrinal 
basis for church-fellowship between the Missouri Synod and the Amer- 
ican Lutheran Church. 

“3. That, according to our conviction and the resolution of the Synod 
of Missouri passed at its convention in St. Louis, the aforementioned doc- 
trinal agreement is the sufficient doctrinal basis for church-fellowship, 
and that we are firmly convinced that it is neither necessary nor possible 
to agree in all non-fundamental doctrines. Nevertheless we are willing 
to continue the negotiations concerning the points termed in our Decla- 
ration as ‘not divisive of church-fellowship’ and recognized as such by 
the Missouri Synod’s resolutions, and instruct our Commission on Fellow- 
ship accordingly. 

“4. That we understand why the Missouri Synod is for the time 
being not yet ready to draw the logical conclusion and immediately 
establish church-fellowship with our Church. We, however, expect that 
henceforth by both sides the erection of opposition altars shall be care- 
fully avoided and that just coordination of mission-work shall earnestly 
be sought. 

“5. That we believe that the Brief Statement viewed in the light 
of our Declaration is not in contradiction to the Minneapolis Theses, 
which are the basis of our membership in the American Lutheran Con- 
ference. We are not willing to give up this membership. However, we 
are ready to submit the aforementioned doctrinal agreement to the other 
members of the American Lutheran Conference for their official approval 
and acceptance. 

“6. That, until church-fellowship has been officially established, we 
encourage the pastors of both church-bodies to meet in smaller groups 
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in order to discuss both the doctrinal basis for union and the question 
of church practice. 


“7, That we humbly pray to the Lord of the Church that He might 
guide the course of both church-bodies so that we may be led to the 
establishment of full fellowship as an important contribution to the 
unity of our dear Lutheran Church in America. 


“8. That we commend our commission for its painstaking and 
thorough work and hereby accept and ratify the report with sincere 
appreciation and thanks.” 

The Developments since the Conventions. When there resolutions 
of the American Lutheran Church were published, three clauses arrested 
general attention in the Missouri Synod and in the synods in fellow- 
ship with Missouri. They not only arrested attention, but also aroused 
much apprehension. These three clauses are: “It is neither necessary 
nor possible to agree in all non-fundamental doctrines” —“The Brief 
Statement viewed in the light of the Declaration is not,” etc. — “We are 
not willing to give up this membership,” i.e., in the American Lutheran 
Conference. 

When the Committee on Lutheran Union and the Fellowship Com- 
mission of the American Lutheran Church met in January, 1939, to face 
the situation that had been created by the adoption of the resolutions 
mentioned, the representatives of the American Lutheran Church were 
at once confronted with inquiries about the implications of these three 
clauses. Answers were frankly given, but it was deemed proper to 
formulate the replies carefully in writing in order to make them avail- 
able for quotation. 

In the mean time another question had been added by some members 
of the Synodical Conference as to the meaning of a phrase in this sentence 
of the Declaration: “To this end He also purposes to justify those who 
have come to faith.” Some feared that these words implied or per- 
mitted the teaching of justification post fidem and excluded objective, 
or universal, justification. It was agreed that all questions be submitted 
in writing and a reply be formulated by the American Lutheran Church 
commissioners. 

This reply was received in the course of time and was thoroughly 
discussed in a meeting of both committees held at Chicago, September 29 
and 30. While it is regrettable that this reply could not be published 
much sooner, it must be remembered that the members of both com- 
mittees, on account of their regular work, find it difficult to arrange 
meetings. We hope that the publication of the reply will allay at least 
some of the apprehensions of the brethren. 

We now present the “Reply of the Commissioners of the American 
Lutheran Church” together with the reaction of the Committee on Lu- 
theran Union of the Missouri Synod. 


The A.L.C. commissioners made this statement: 


“With reference to the meaning of the Declaration of the American 
Lutheran Church commissioners as well as of the ‘Sandusky Resolutions’ 
of the American Lutheran Church, several questions had been raised 
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within the Missouri Synod. These questions were submitted to the 
commissioners of the American Lutheran Church by the representatives 
of the Missouri Synod. 

“1. The first question referred to the statement in our Declaration 
(II,A): ‘To this end He also purposes to justify those who have come 
to faith.’ It was asked just when this justification takes place, whether 
immediately after man has come to faith or later. The answer was, of 
course, in the same moment in which man comes to faith.” 

The Committee on Lutheran Union approved of this reply. The 
members of the Committee are convinced from oral and printed state- 
ments that the A.L.C. commissioners teach objective, or universal, 
justification, the doctrine that God has already in Christ absolved all the 
world of its sins. While discussing this paragraph the A.L.C. com- 
missioners once more declared formally “that we adhere to the doctrine 
of objective, or universal, justification.” 


2. The “Reply” states further: 

“The second question pertained to the statement in the ‘Sandusky 
Resolutions’ (cf. Minutes, p.255) in Section 3: “We are firmly convinced 
that it is neither necessary nor possible to agree in all non-fundamental 
doctrines.’ It was asked whether it was not true that all Scripture doc- 
trines are binding, whether they are fundamental or non-fundamental. 
The answer was, to be sure, everything that the Scripture teaches is 
God’s Word and therefore binding. 

“This statement was included in our ‘Sandusky Resolutions’ because 
Point 3 of the St.Louis ‘Resolutions’ could be understood as meaning 
that for the time being the Declaration given was sufficient and disagree- 
ment in these well-known points (the visible side of the Church, Pope, 
thousand years, conversion of Jews, resurrection of the martyrs) was to 
be tolerated, but that actual establishment of church-fellowship could 
not take place until agreement even in these points was reached. While 
we are ready to continue the discussions on these points, certainly the 
erection of church-fellowship should not be made contingent on the 
result of these deliberations; church-fellowship is justifiable and can be 
practiced even if no agreement is reached in these points.” 

The Committee on Lutheran Union received with approval the state- 
ment: “Everything that Scripture teaches is God’s Word and therefore 
binding.” It was frankly stated that the assertion of the “Sandusky 
Resolutions” quoted above is ambiguous. Non-fundamental doctrines 
are just as binding as fundamental doctrines. God absolutely wants com- 
plete agreement on everything He says in His holy Word, and it ever 
remains our bounden duty to strive for complete agreement. To our 
great sorrow it is not always possible to attain such complete agree- 
ment because of human. weakness. To this position the commissioners 
of the A. L.C. agreed, as appears from the above. 

3. The “Reply” continues: 

“The third question referred to the fifth statement in the ‘Sandusky 
Resolutions’ (p. 255): “That we believe that the Brief Statement viewed 
in the light of our Declaration is not in contradiction to the Minneapolis 
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Theses.’ An explanation of the phrase ‘viewed in the light of our Decla- 
ration’ was asked for. The answer was: This phrase says three things: 
1. In regard to the question concerning the essence of the Church, the 
Antichrist, the conversion of the Jews, the physical resurrection of the 
martyrs, and the reign of a thousand years mentioned in Rev. 20, we 
accept the Brief Statement of the doctrinal position of the Missouri 
Synod only with the limitations set forth in our Declaration. 2. In 
regard to the other points mentioned in our Declaration we accept the 
corresponding points of doctrine in the Brief Statement as they are either 
‘supplemented’ in our Declaration or ‘emphasized as to those points 
which seemed essential to us.’ Thus the doctrine of the Holy Scriptures 
has been supplemented in our Declaration with reference to the human 
factor, and in the doctrine of Election and Conversion those points have 
been emphasized which seemed essential to us. 3. In regard to the 
Brief Statement in general this phrase intends to say that we are con- 
scious of our agreement with the ‘points of doctrine’ contained therein, 
without, however, on our part, sharing the exegetical or other lines of 
argumentation in every individual case and without being obligated in 
every case to employ the same terminology.” 

The comment of the commissioners of the Missouri Synod on this 
part of the “Reply” was as follows: 

“This means, of course, that the A.L.C. has accepted the Brief 
Statement, excepting what they have already excepted in the Declaration. 
Some may later abuse this statement so as to eliminate the Brief State- 
ment as a part of the basis for doctrinal agreement. We are not respon- 
sible for such abuse.” 

4,a. The “Reply” continues: 

“Perhaps the above can be further illustrated in addition to what has 
been said. 

“With the Brief Statement we hold that before the Fall, Adam had 
a knowledge that enabled him to designate the animals with names that 
corresponded to their being; but we do not believe it to be a Biblical 
point of doctrine ‘that he was endowed with a truly scientific knowl- 
edge of nature’; much less do we hold that the rejection of this sen- 
tence as an overstatement is divisive of fellowship.” 

The statement of the commissioners of the Missouri Synod with 
regard to this section of the “Reply”: 

“We hold that the Brief Statement is not in error when it says that 
Adam was endowed with a truly scientific knowledge of nature because 
the phrase means that he was endowed with a true and thorough under- 
standing of nature. However, we agree that the non-acceptance of 
the word ‘scientific’ is not divisive of church-fellowship.” 


4,b. The “Reply” continues: 

“We understand the sentence in Section 21 “These means of grace 
are the Word of the Gospel . . . and the Sacraments,” etc.; and we grant 
of course that grace is communicated through the Gospel and not through 
the Law, but on our part we are accustomed to use the terminology 
“the Word and the Sacraments are the means of grace,” while we 
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understand of course that the Law is merely preparatory and only the 
Gospel communicates grace.” 

This part of the “Reply” is still under discussion. 

4,c. The “Reply” continues: 

“With the Brief Statement (Section 21) we, of course, confess that 
the effect of the Lord’s Supper is ‘none other than the communication 
and sealing of the forgiveness of sins’; but we do not take the words 
‘none other than’ in a sense so exclusive as to deem it disruptive of 
fellowship if some one felt justified on the basis of Holy Scripture to 
assume an additional effect beyond this primary one.” 

The Committee on Lutheran Union asked the A. L. C. commissioners 
this question: 

“If the additional effect referred to is sanctification in the narrow 
sense, etc., it expresses a self-evident truth; if some other effect is 
meant, what can that be?” 

In reply to this question it was stated by the A. L.C. commissioners 
that other effects of Holy Communion are that the Sacrament nurtures 
our spiritual life, unites us more intimately with Christ, confirms the 
oneness of the body of Christ, which is the Church, and demonstrates 
this oneness before the world. The question whether it is heretical to 
think of an indirect effect of the Sacrament on the body was also 
touched upon. 

The discussions on this section have not been concluded. 


4,d. The “Reply” continues: 

“With Section 28 of the Brief Statement we, of course, confess our 
adherence to the Galesburg Rule, although we find ourselves unable to 
see that all of the Scripture-passages referred to here or otherwise 
quoted are applicable as proofs for this rule. Likewise with the same 
section we reject all unionism but call attention to the fact that we 
consider prayer-fellowship wider than church-fellowship and that there- 
fore in certain cases we may occasionally pray privately with some one 
with whom we are not in church-fellowship.” 


Comment of the Committee on Lutheran Union: 

“Generally speaking, prayer-fellowship involves church-fellowship. 
There may be cases, however, where the question whether common 
prayer involves fellowship belongs to the field of casuistry.”—It ought 
to be stated that the two committees realized there is disagreement on 
this point. 

4,e. The “Reply” continues: 


“We have our doubts as to whether all the Scripture-passages cited 
in Section 35—40 of the Brief Statement actually prove what they are 
intended to prove; but the fact of the individual’s eternal predestina- 
tion to sonship (Kindschaft) is our firm conviction, and in our Decla- 
ration we have stated the points which are of primary concern to us in 
this doctrine. We are not so sure that Scripture actually and expressly 
speaks of a definite ‘number’ of those elected from eternity, neither is this 
essential to us. It is more important and in fact essential to hold 
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firmly to this truth, that every one who comes to faith and remains in 
faith and is eternally saved has been predestinated for this by God 
from eternity.” 


Comment of the Committee on Lutheran Union: 


“We cannot understand how a person who believes that each in- 
dividual believer is elected can doubt that the whole number is elected. 
The implication of arbitrariness which some people find in the term 
‘definite number’ we reject.” 


5. The “Reply” states finally: 


“Finally, the question was raised how the statement in our fifth 
‘Sandusky Resolution’ is to be understood: ‘We are not willing to give 
up this membership’ (p.256). The answer was: ‘This is no absolute 
statement but one conditioned by the future development of the Amer- 
ican Lutheran Conference.’ ” 

Naturally the Committee on Lutheran Union approved this part of 
the “Reply.” * * * 


To present a more complete picture also of the postconvention events, 
we refer to the Racine Convention and to the Pittsburgh Agreement. 

In November of 1938 the American Lutheran Conference, of which 
the American Lutheran Church is an integral part, met in convention 
at Racine, Wis. Whatever may have been the spirit of the Racine Con- 
vention and whatever may have been said on the floor of the convention 
regarding the proposed fellowship of one of its members with the Mis- 
souri Synod is of first concern to the American Lutheran Church, 
because the Missouri Synod has made the establishing of doctrinal 
agreement on the part of the other synods of the American Lutheran 
Conference with the American Lutheran Church a condition of future 
fellowship. To meet this condition, rests with the American Lutheran 
Church. Until this condition is met, there can be no fellowship with 
Missouri. 

In February, 1939, representatives of the American Lutheran Church 
met with a committee of the United Lutheran Church in Pittsburgh 
and jointly accepted a document which purported to establish agree- 
ment between the two church-bodies on the doctrine of Inspiration. 
The nucleus of the document is found in the sentence, “The separate 
books of the Bible are related to one another and, taken together, con- 
stitute a complete, errorless, unbreakable whole, of which Christ is the 
center, John 10:35.” By the Committee on Lutheran Union this state- 
ment was found to be “ambiguous” and to “lack the explicit, unequivocal 
declaration of the verbal inspiration and of the inerrancy of the Holy 
Scripture in all its parts which the situation demands.” Other phrases 
in this document were censured as being open to misunderstanding. 
In a conference hastily summoned, two members of the American Lu- 
theran Commission gave assurance that by accepting the Pittsburgh 
Agreement they did not intend to recede from the position on the doc- 
trine of Inspiration as set forth in the Brief Statement of the Missouri 
Synod and the Declaration of the American Lutheran Church. The 
opinion of the Committee on Lutheran Union, printed in the Lutheran 
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Witness on page 139 [1939], concludes with the remark that “official 
declarations from the A.L.C. authorities must now be awaited.” 

While as yet no such official declarations have been made nor pub- 
lished, Dr. Reu, a member of the committee for the American Lutheran 
Church, has written rather pointedly in the Kirchliche Zeitschrift for 
September: “Wie kann man hoffen, dass unsere Pittsburgh-Erklaerung 
in unserm Sinn von der Vereinigten Lutherischen Kirche angenommen 
wird, wenn Lehrer dieser Kirche schon die Baltimore-Deklaration be- 
handeln, wie es hier geschieht?” 

Conclusion. One purpose of this article is to acquaint our people 
with the developments up to date. For this reason also some details 
which may seem insignificant to the reader have been presented. 

Another purpose of this article is to throw these matters with full 
detail into the lap of the readers of the C.T.M. and all interested per- 
sons for their thorough investigation and for their careful, prayerful, 
and unbiased deliberation. After all, it is the membership of Synod 
that must pass judgment. Our hearts are filled with gratitude and joy 
at the great measure of agreement which has been attained, and it is our 
sincere and devout prayer that also the remaining differences may be 
composed according to God’s holy Word and to the honor of His name. 

F.H. Brunn 
Secretary of the Committee on Lutheran Union 


How Do We Become Certain that the Bible Is God’s Word? — 
In the second part of his paper on “What Is Scripture and How Can 
We Become Certain of Its Divine Origin?” (Kirchliche Zeitschrift, 
August, 1939) Dr.Reu presents these excellent, helpful paragraphs: 

“It is Scripture itself by means of which this certainty is given, 
or it is Christ and His Spirit working through the written or oral Word 
who creates it in man. We don’t have to wait until our own investiga- 
tions or those of others concerning the genuineness of this or that part 
of Scripture or concerning the history of the canon or the efforts at 
solving this or that exegetical problem have come to a successful end. 
All that is necessary is to hear and read the Word and to abide by it. 
We do not know when the Spirit begins His work on the individual 
soul (Augsburg Confession, Art.5), but we know that He works by 
means of the Word, and we have the promise that He is all willingness 
to work faith in all who hear the Word. In His own time and place 
He works through the Word in such a manner that we know and expe- 
rience now we are confronted with God, the Most High. To withstand 
the Word is to withstand God and His Spirit. As Jacob after that won- 
derful dream could say: ‘Surely the Lord is in this place, and I knew 
it not. How dreadful is this place! This is none other than the house 
of God, and this is the gate of heaven,’ so the soul knows in that hour: 
It is God with whom I am dealing, and the conscience confirms it in 
an unmistakable way. This consonance of the voice of conscience and 
the voice of God speaking through the Word makes it still more im- 
possible not to recognize the divine voice. The soul, of course, can 
resist the voice of God and the voice of conscience, but it cannot deny 
that it was dealing with God. The voice of God was the voice of the 
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Law and possibly also of the Gospel. In case it was the spoken Word 
of God, as is usual, which man heard, he then finds the same Word in 
Scripture; and when he reads it, the message has the same effect upon 
him. That makes him sure, inwardly certain: It is God’s Word that 
here speaks to me. At first, this is only a certainty of the divine char- 
acter of the words which he heard and read. But now he begins to 
perceive that other parts of Scripture have, in spite of all differences, 
the same message, Law and Gospel, and exercise the same power and 
influence; he begins to see and experience the fact that Scripture is 
a living organism, in which all parts are closely connected and share in 
this divine life from their center out into their farthest periphery. Fur- 
thermore, as a believer, he is a member in the great communion, the 
Christian Church of all ages; his fellow-believers all have made this 
experience; and the individual does not wonder that the extent of their 
experience is wider than his own. His partial experience is proof to 
him for the authenticity of their wider experience, and so in growing 
measure he becomes inwardly certain here is truth, divine truth, the 
Bible as a whole is the Word of God. 

“But our question was not, How do we become subjectively certain 
of the divine truth of Scripture? but, How do we become subjectively 
certain of the origin, the divine origin, of the Scriptures? And yet, the 
result at which we arrived is by no means without value for finding the 
answer to the question about the origin of Scripture. If the whole of 
Scripture is full of divine life, should it, then, have come into existence 
without the exercise of this life? But more than that. If we have 
become certain of the fact that Scripture is the book of divine truth, 
why should it not be true in that which it testifies about its own origin? 
If it is true and trustworthy when it says: “Thou art the sinner and 
must face God’s wrath and condemnation,’ or: ‘Here is Christ, the Risen 
One; in Him alone is salvation,’ — and as Christians we have experienced 
that it is true,— why should it not be true when it says: ‘The prophets 
were driven by the Holy Ghost and spoke dx @eoi,’ or: ‘Paul and his 
coworkers have spoken in words taught by the Spirit,’ or: ‘All Scripture 
is dedxvevotos,’ or: “The Scripture cannot be broken’? The question 
after the truth of the Bible is not identical with the question about its 
divine origin, but by proving the first we immediately prove the second; 
our subjective certainty about the divine origin of Scripture is based 
upon, and given with, our subjective certainty about the truth of the 
Bible. One follows the other of inner necessity.” A. 


Civic Control of Religion Natural Result of So-Called Reforma- 
tion.— Under this heading Our Sunday Visitor tells its readers: 
“‘Believe what the civil ruler believes,’ such has been from the 
beginning the fate, shall I say, the flexible and very accommodating 
policy of Protestantism in most countries where it spread; that is 
the subservience, or even selling out, of religion to the State. The 
passing over of religious authority to civil rulers started in Germany 
with the revolt of Luther against the Church, and it is in Germany 
again that, after four hundred years, the transfer of that authority 
reaches a sad, dramatic, but nevertheless logical climax, with which, 
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true to form, Protestantism must reconcile itself: ‘Cuius regio, huius 
religio. So even the neopaganism of Hitler, the absolute German ruler 
of today, must be accepted. ‘Shocking! Monstrous!’ cries out the con- 
science of the Christian people and of some of their leaders whose faith 
is put to a most crucial and soul-torturing test. The test truly demands 
an unprecedented religious heroism; it calls for no less than martyrdom. 
Alas, between Christ and Hitler, between Christianity and neopaganism, 
many among the leaders of the flock have made their choice! Let us 
have Hitler; let us have his neopaganism!” 

Thus and more Our Sunday Visitor, “popular national Catholic Action 
weekly,” adept in misstating historical truths, laments. But its lamenta- 
tion is not well taken. Even the much-maligned Hitler, though we hold 
for him no brief, has time and again stated that even the Roman 
Catholic Church, in which he still claims membership, may say and 
do anything within its proper sphere as a Church, as which it is to be 
recognized as the “voice of God.” The fight between Church and State 
in Germany began not with Hitler nor with Luther’s Reformation nor 
even with the ante-Luther reformers, who denounced all papal claims 
to temporal power; but it began when Gregory I took over earthly 
rule, thus clearing the way for the intolerable claims of Gregory VII 
(Hildebrand; d.1085) that the papal authority is superior even to that 
of temporal regents. When Luther began his work of Reformation, 
Hildebrand’s principle was recognized practically throughout Europe, so 
that, when Monk Martin enunciated the basic principle of separation 
of Church and State, this was regarded in papistic circles as an 
unbearable heresy. The “cuius regio, eius religio” principle was first 
sanctioned in the well-known peace treaty at Augsburg, 1555, where 
Romanists accepted this principle because on the other hand it was stipu- 
lated in the treaty that territories ruled by bishops must remain Catholic 
even though the ruler should turn Protestant. (Cf. Historical Intro- 
ductions to the Symbolical Books, Triglot, p.102.) Luther’s teaching 
on this score was far different. He said: “Civil government enacts 
laws which should not extend any farther than over body and pos- 
sessions and whatever happens to be temporal on earth.” (St.L.ed., X, 
395.) Or: “Wherever civil government is so presumptuous as to enact 
spiritual laws, it trenches on God’s own rule and perverts and corrupts 
the souls.” (Ibid.) Expressions like these could be multiplied a hundred- 
fold from the great Reformer’s writings, proving that the claim of Our 
Sunday Visitor that “civil control of religion is the natural result 
of the so-called Reformation” is absolutely untrue. J.T.M. 


Faith Seminary Starts Third Year.— The Christian Beacon (Oct. 12, 
1939) reports: “Faith Theological Seminary held its third annual autumn 
opening exercises in the First Independent Church, Wilmington, Del., 
on Wednesday evening, September 27, at which time the Rev. Carl 
McIntire, pastor of the Bible Presbyterian Church of Collingswood, N. J., 
delivered the opening address on the subject ‘The Greatest Cause.’ 
He cited the deepening apostasy of our day and declared that Christian 
ministers need more than ever to realize that they are taking part in 
a great warfare between God and Satan. The divine weapon in this 
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warfare, Dr. McIntire said, is the ‘sword of the spirit,’ the Word of God. 
Emphasizing the necessity of thorough preparation for the Gospel 
ministry, he called upon the students of Faith Theological Seminary 
to know this weapon and to be able to use it.” The enrolment in the 
junior class this year is ten, while the entire enrolment amounts to 
thirty-four, besides two special students. These figures represent a sub- 
stantial increase over last year’s enrolment of twenty-nine. Since the 
Seminary authorities feared that the enrolment this year might drop 
considerably, the Bible Presbyterians as a Church took the matter before 
God in prayer and, as the account says, now regard the ten new students 
as God’s gifts granted them in answer to their supplication. The Bible 
Presbyterians have separated from the Machen group, centered in 
Westminster Seminary, Philadelphia; but unlike the Orthodox Pres- 
byterians, they both teach the millennium and are strong champions 
of prohibition. J.T. M. 


Pseudo-Christianity.— Under this heading, Christianity Today 
(Vol.10, No.1) calls attention to the great dangers threatening present- 
day Christians from antichristian prophets who use the name Christian 
falsely and deceitfully to mislead the unwary. The editorial is written 
in view of the fact that in the current number of the periodical four 
books are reviewed which, while pretending to be Christian, deny the 
entire Christian faith. (Cf. The Case for Evangelical Modernism, by 
Cecil John Cadoux; Revolutionary Christianity, by Sherwood Eddy; 
A Guide to Understanding the Bible, by H.E. Fosdick; Essential Chris- 
tianity, by Samuel Angus.) The editorial says: “Recently an article 
by Will Durant entitled ‘The Crisis in Christianity’ was given wide pub- 
licity through the Saturday Evening Post. Dr. Durant lays no claim to 
be a Christian theologian,—is not, if we are rightly informed, even 
a member of the Christian Church,—but while that may make his 
mistake more excusable it does not alter the fact that what he commends 
as the hope of the race is something other than Christianity to such 
a degree that, if it were universally embraced, it would mean that 
genuine Christianity had disappeared from the face of the earth. What 
he calls Christianity is very much like what Dr. Angus calls Chris- 
tianity. He defines it as the ‘sincere acceptance of the moral ideals of 
Christ’ and pictures the Christian churches as inviting to their member- 
ship ‘any person, of whatever race or theology, who is willing to receive 
those ideals as the test and goal of his conduct and development,’ which 
means that he would have men accept Christ as a moral teacher and 
example, but not as Lord and Savior. Such a Christianity lacks all 
that is most distinctive of what is rightly called Christianity. The men 
mentioned above are not alone in advocating a pseudo-Christianity. 
Everywhere there are those who in the name and under the title of 
Christianity are teaching what is other than Christianity. As a result 
there are many who embrace systems of thought and life that lack what 
is most essential to New Testament Christianity, nay, more, that are 
positively hostile to all that is most distinctive to such Christianity; 
who despite this fact cherish the notion that they are among Chris- 
tianity’s purest confessors and exemplars. It is some twenty years since 
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Warfield asked the question ‘Does the word “Christianity” any longer 
bear a definite meaning?’ If he were living today, he might mention 
other men, but we may be sure that his answer would be the same. 
‘Men are debating on all sides of us what Christianity really is. Auguste 
Sabatier makes it out to be just altruism. Josiah Royce identifies it 
with the sentiment of loyalty. D.C.Macintosh explains it as nothing 
but morality. We hear of Christianity without dogma, Christianity 
without miracle, Christianity without Christ. Since, however, Chris- 
tianity is a historical religion, an undogmatic Christianity would be an 
absurdity. Since it is through and through a supernatural religion, 
a non-miraculous Christianity would be a contradiction. Since it is 
Christianity, a Christ-less Christianity would be—well, let us say it 
lamely ...a misnomer... . How may we distinguish between genuine 
and counterfeit Christianity? There are not lacking touchstones by 
which the plain man may do this. The most important of these touch- 
stones is what is taught (1) about the deity of Christ and (2) about 
His death as an atonement for sin. When Fosdick, in a previous book, 
spoke of the peril of worshiping Jesus and when Cadoux, Eddy, and 
Angus deny His true deity, we know without further ado that they 
are advocates of a pseudo-Christianity. An equally, perhaps an even 
more, reliable test is whether Christ is proclaimed as one who bore 
our sins in His own body on the tree. The object of the Christian’s 
faith is not merely Christ; it is Christ as crucified. Hence, when Angus 
writes: ‘It is morally impossible any longer to believe in the ancient 
conception of the wrath of God or to hold to a God who could not or 
would not forgive sins apart from a blood sacrifice or a propitiation or 
the action of a third party’; and when Eddy writes: ‘The modern 
conscience utterly repudiates the idea of the death of Christ as the 
propitiation of an angry God through the punishment of an innocent 
victim, we may see in their language something of a caricature of 
Christian teaching, but nevertheless we may be sure that they are 
teachers of a pseudo-Christianity. Modernism, Liberalism, New 
Thought, — call it what you will,— baptized with the name of Chris- 
tianity, is not thereby made Christianity. It may be true that a rose 
by any other name would smell as sweet. It does not follow, however, 
that whatever we may choose to call a rose will thereby exude a rose’s 
fragrance.” Two facts in this report may be of interest to us, namely, 
in the first place, that all modernistic pseudoprophets agree in defining 
Christianity as morality or as definite good works which “Christians” 
must do for their salvation in imitation of Christ and, secondly, that 
all true Christians find it not very difficult to define Christianity in 
a correct, Scriptural way. As one reads the editorial, one almost is led 
to believe that the auithor studied the Prolegomena to Dr. Pieper’s 
Christliche Dogmatik. J.T.M. 


The Breakdown of Evolution.— Douglas Dewar, Fellow of the 
Zoological Society of Great Britain, has recently added a sequel to his 
earlier book Difficulties of the Evolution Theory, entitling his new book 
More Difficulties of the Evolution. The book may be secured from the 
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Sunday-school Times Book Service, 1721 Spring Garden St., Phila- 
delphia, Pa. ($2.85, postpaid.) It contains many important antievolution 
statements, such as the one by the French paleontologist Prof. Paul 
Lemoine, who is quoted as having said: “It is impossible! Really, in 
spite of appearances no one believes in it any more. It is a kind of 
dogma which the priests have abandoned, but which they uphold for the 
sake of the populace.” With regard to the great stability of the species, 
another French professor, M.Caullery, is quoted: “The greatest diffi- 
culty at the present time is to reconcile this stability with the mutability 
that the very notion of evolution presupposes.” Prof. J.B.S. Haldane 
declares, as quoted in the volume: “The barrier of interspecies sterility 
is the most serious argument against Darwin’s organic evolution.” 
Prof. Max Westenhofer is quoted as saying: “I am more and more con- 
vinced that the Darwin-Haeckel theory of the ascent of man from the 
ape cannot be supported. Missing links exist neither in the history of 
man nor in that of animals and plants. All the larger groups of 
animals, as fishes, amphibians, reptiles, mammals, seem to have appeared 
suddenly on the earth, spreading themselves, so to speak, in an explosive 
manner in their various shapes and forms. Nowhere is one able to 
observe or prove the transition of one species into another, variation 
being possible only within the species themselves.” Westenhofer is then 
quoted as saying that his view approaches “the old idea of Linnaeus, 
namely, that there exist as many species as the Infinite Being has 
created.” To show that certain habits and instincts, as that of intricate 
nest-building among birds, could not have been gradually evolved, 
Mr. Dewar writes: “The shape and position of the organs of the butterfly 
which is to be, are already stamped on the caterpillar pupa. These 
marks are on the outside, though there is nothing yet formed inside 
to correspond to them. Though within the pupa there is nothing but 
a green watery pulp, all the places in its organism which are later to 
be occupied by legs, wings, antennae, etc., are now definitely marked. 
The newly formed portions seem to have no direct filiation with the 
destroyed parts of the larval organism. The creature has, in fact, died 
in so far as it has lost its form, organs, and habits, and is entering into 
a new form of life.” Again: “The transformation of mouth-parts of 
the caterpillar type to those of the butterfly type involves a {period 
during which the possessor of the mouth had either to go without food 
or subsist on its own tissues. It is impossible that such transformation 
was effected in the past by a gradual process, extending over a period 
of thousands of years.” From Dr.W.R.Thompson’s Science and Com- 
mon Sense the author finally quotes: “The fundamental difficulties about 
the theory of evolution are not theological but rational and experimental. 
For many it is an object of religious devotion, because they deem it 
a supreme integrative principle. This is probably the reason why the 
severe methodological criticism employed in other departments of 
biology has not yet been brought to bear against evolutionary specula- 
tion. They are indications, however, that this criticism will not now 
be long delayed.” J.T.M. 


_——— 
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Religion in Russia.— Religion is not dying out in Soviet Russia 
fast enough to suit the Communists, according to a recent statement in 
Pravda, government-controlled newspaper. Although “tens of millions 
have got rid of their superstitions,” according to the editorial, “even in 
cities and among workers there still exist people who have not broken 
with religion.” This is an interesting admission after more than twenty 
years of persecution of the Christian Church. For it must not be for- 
gotten, when the spot-light is turned on the troubles of the Church in 
other countries, that Russia has the longest and bloodiest record of 
persecution of all countries in modern times. 

Sooner or later the time will come for Christianity to reenter Russia 
in triumph. Over in Paris a reformed and reinvigorated Russian Ortho- 
dox Church is keeping alight the torch of scholarship against that day 
through the maintenance of the seminary of St.Sergius. Our own 
Church through the gifts of thousands of loyal Churchmen has had, 
and continues to have, a part in this hopeful work. It may be many 
years, perhaps even centuries, before the glad tidings of Christ can 
again be carried openly into what was once Holy Russia; but some day, 
when the pagan philosophy of Marxism has broken on the rocks of its 
own materialism, Christianity will rise again in that land, and the real 
soul of the Russian people will be liberated. Then, and then only, will 
the world know how large a remnant has been faithful to our Lord in 
spite of every attempt to root religion out of an entire people. 

Living Church (Prot. Episc.) 

A Predicament of Unionism.—A writer in the Christian Century 
reports on the first world conference of Christian youth, which in the 
last days of July met in Amsterdam, Holland. He informs us that 
nearly 1,400 young men and women, their average age being about 
twenty-five, attended the conference sessions. Naturally the venture 
was entirely unionistic. We reprint here the description of the difficulty 
with respect to joint Communion services. 

“Another bone of contention was the observance of the Holy Com- 
munion. The first meal the delegates took together buzzed with the 
news that the conference members were to be divided for the observance 
of the highest symbol of their community. Between Tuesday and Satur- 
day night a few of the delegates devoted most of their efforts to opposing 
the division and attempting to have the program changed. Some Angli- 
cans and Lutherans joined with free-church delegates in regretting the 
division. : 

“Saturday evening arrived, however, and with it a service of prepa- 
ration for the Holy Communion on Sunday. It was announced that there 
would be four administrations of the Sacrament: (1) a free-church rite 
in the Dutch Reformed style for ‘all who are in full communion with 
the Church of our Lord Jesus in any of its branches’; (2) an Anglican 
rite for ‘all who are members of churches which are in communion with 
the churches of the Anglican communion’; (3) a Lutheran rite for ‘all 
who are baptized in the name of the Holy Trinity, who are entitled to 
receive the Holy Communion in their own churches, and who are 
aware of what the Lutheran churches teach concerning the nature of the 
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Sacrament’; and (4) an Eastern Orthodox rite at the Monday morning 
plenary session of the conference to be observed by all. All delegates 
were invited to witness each of the ceremonies, but they were not all 
invited to the tables. 

“The official answer to the questioning of this four-way division at 
the Lord’s Table was somewhat difficult to understand. It recognized 
the sin of separation, but it admitted no change in the program, even 
with all the sentiment of the delegates on the side of that change. 

“There was some indication that the effort to hold common Com- 
munion service was checked not in the conference office but in the 
high places of the churches involved.” A. 


New Leader of Buddhism in Tibet. — “A five-year search has finally 
located in the home of a Chinese peasant the new Dalai Lhama, spir- 
itual head of Tibetan Buddhism. According to the belief of this great 
branch of Buddhism, based on the dogma of transmigration, the new 
head of the Church is to be found in the child of pious parents born 
at the precise instant of the death of the former Dalai Lhama. The 
new Dalai Lhama has been enthroned with great pomp at Lhasa.” So 
reports the Christian Century. What a terrible superstition we are 
dealing with here! A. 


Two Judgments of Buchmanism. — Since Buchmanism is still given 
much space in the daily press, the following two judgments of this 
erratic movement may be of service to pastors in giving their parishioners 
the necessary information with regard to it. The first, published in the 
Lutheran Sentinel, is very moderate but nevertheless to the point. 
We read: “There is in this movement no clear-cut statement of the 
deity of Christ and His atonement on the Cross. It accepts on equal 
terms into its fellowship those who believe in Jesus as the Son of God 
and the Savior of the world and those who regard Him merely as the 
matchless teacher and dauniless martyr. And while the Scriptures 
certainly demand of us that we confess to the brother the sins we have 
committed against him, it gives no such directions as are involved in 
the practise of ‘sharing.’ This is nothing new. It was in vogue in 
protracted meetings in the eighties and earlier in our country. The 
practise of ‘seeking guidance’ or ‘direct revelations’ from the Holy 
Ghost regarding matters of belief, attitude, or conduct sets aside the 
cardinal principle of the sole authority and sufficiency of the written 
Word of God. Hence ‘avoid them, Rom.16:17.” The second judgment 
is given in Time (Aug. 21, 1939) by a reader, who writes: “I cannot 
but send a word of thanks for your courage in reporting the recent 
goings on of the Buchmanites (‘Oxford Groupers’) on the Pacific Coast 
with such insight and accuracy (Time, July 31). I know I speak the 
minds of many plain, ordinary church-members, who hesitate to sound 
anything like a harsh note, when I say that the ballyhoo of these spiritual 
high-pressurists fills them with something akin to nervous suspicion and 
mistrust. During recent years I have talked to many ministers about 
Buchmanism, and without one exception they had reached the conclusion 
that the worthy and helpful values in this manifestation were painfully 
outweighed by its negative and unconstructive aspects. One minister, 
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a very eminent man, whose books are best sellers, told me that he had 
to take two members of his congregation to an asylum; so grievously 
had they ‘gone off at the deep end’ through jettisoning orderly processes 
of judgment, mental discipline, and sound common sense and substituting 
therefor the capricious thaumaturgical foibles of these doctrinaires. 
Several friends of mine became ‘Groupers’ (they like to add the erudite 
‘Oxford’ to the label) some time back; but beyond a lopsided fanaticism, 
a persistent proclaiming how terrifically bad they were before and how 
‘absolutely honest, absolutely unselfish, absolutely pure, and absolutely 
loving’ they are now, one fails to detect any particular difference. 
At any rate, not pragmatically, although I could not venture to appraise 
the mystical transformation. There is nothing particularly new about 
religious high-pressurism, and I think one of the most perfect rejoinders 
to all that sort of thing was that made by St. Hilary of Poitiers many cen- 
turies ago when he spoke of a contemporary Buchmanite, so to speak, 
as having ‘an irreligious solicitude for God.’ St.Hilary went on to 
explain that an observer of the cosmic processes soon learns that the 
Almighty has His own spacious way of doing things, and that often 
He plans to take many thousands of years to accomplish some far- 
reaching purposes. Cannot one venture to conclude, accordingly, that 
even Herr Buchman and his projected 100,000,000 adherents are not 
likely to stampede Jehovah into a general upset of His vast cosmic 
processes?” We doubted whether we should add the last, almost blas- 
phemous, sentence of this, in many respects, very apt criticism of Buch- 
manism. But we risked it, since the statement proves that Buchmanism 
with its fanatic, unscriptural claims is doing its bit to make it all the 
harder for Christian ministers to do their work as Gospel-preachers. 
Buchmanism indeed belongs to the many skandala which God’s Word 
asks us to avoid, Rom. 16:17. J.T.M. 


Anglicanism No Longer Adheres to the Nicene Creed. — “The 
revival of religion,’ writes the Australian Lutheran, “under Wesley, 
which led also to a revival within the Established Church, the Church 
of England, appears now to have lost its force both within the national 
Church and without. Open denial of fundamental articles of faith is 
not rare. There are, however, also those who still uphold the Christian 
faith. The Bishop of Ely deplores the fact that, when the bishops were 
asked to affirm ‘that the Church of England holds and teaches the Nicene 
Creed in that sense only in which it has been held throughout the 
history of the Church and that her ministers cannot rightly claim 
a liberty to set aside by private interpretation the historic meaning of 
those clauses which state the events of the incarnate life of our Lord 
Jesus Christ,’ only three of them voted in favor. In plain words, the 
bishops refused to declare that the clergy are required to teach that 
Christ was born of a virgin and that He rose again on the third day 
as stated in the Nicene Creed. Says the Bishop of Ely, Dr. Haywood: 
‘The upshot of all this is that the House of Bishops prefers not to 
declare that the historical clauses of the creed mean what they say, 
and it has no word of reproof for those clergy who lead their con- 
gregations in these confessions of faith and then explicitly deny some 
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of these truths (e.g., the virgin birth and the resurrection of Christ on 
the third day), which with their lips they have affirmed. I do not deny 
that the situation thus created seems to me to be very serious.’ ” 

To this the Australian Lutheran remarks: “Yes, such a situation 
indeed is very serious — serious for those who will allow themselves to 
be misled by wolves in sheep’s clothing, more serious for those who 
shall finally have to give account of their ministry before the Great 
Bishop of the Church, when the blood of those who lost their faith 
through their rationalistic preaching shall be required of their hands.” 

This reproof of the modernistic element in the Anglican Church by 
our brethren is well in place; for, while these self-sufficient rationalists 
reject the basic teachings of the Christian Church, they insult their 
hearers with such puerilities as: “I think the kingdom of God as our 
Lord intended it for us is the condition of living in which love really 
gets busy and wins through, as, for instance, it almost does for twenty- 
four hours on Christmas Day in this gray old world of ours.” Says 
the Australian Lutheran: “Thus men try to establish the kingdom of 
God by making people more humanitarian; but that would be simply 
a kingdom of the world, while Christ says: ‘My kingdom is not of this 
world.’” Rightly the Australian Lutheran then adds: “The kingdom of 
God is the whole number of all true believers, in other words, the holy 
Christian Church, here the Kingdom of Grace, yonder the Kingdom 
of Glory.” 

While Anglicans thus surrender fundamental Biblical doctrines, they 
strangely insist upon such man-made anti-Scriptural teachings as “The 
succession of the ministry is a continuing visible sign of the continuous 
life of the Church, and the laying on of hands is the apostolic method 
of continuing that succession.” Both teachings betray their utter 
ignorance of Biblical theology. J.T.M. 


Antiunionism in the Interest of Greater Syncretism.— The pro- 
posed plan to effect an organic union between the Episcopalian and the 
Presbyterian churches received an additional setback, when Bishop 
Manning in the Living Church, October 4, 1939, warned against the union. 
He joins the many voices which have protested against the union on the 
ground that the union committee’s concordat compromises and under- 
mines the Episcopalian doctrine of the apostolic succession, that it satisfies 
neither the Episcopalians nor the Presbyterians on the doctrine of ordina- 
tion, and that it will result in dissension within the Episcopalian Church 
and thus instead of resulting in a large union the concordat will end 
only in disunion. But we are unable to follow his line of argumentation 
when he mentions as the chief reason for his opposition to the proposed 
union the fear of forfeiting the possibility of a pan-Christian union. 
Bishop Manning believes that the Episcopalian (and Anglican) Church 
occupies the strategic position of middle ground between Rome and 
Protestantism and that the only hope of a union embracing all Christian 
churches lies in the Episcopalian Church. By uniting with only one 
group of the Protestant world the Anglican Church would jeopardize 
this advantageous position. This is only wishful thinking, for if two 
communions, which have so much in common racially, culturally, his- 
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torically, and theologically, lose themselves in hopeless bickering over the 
theories of apostolic succession and episcopal ordination, how dare they 
hope for a pan-Christian union on such ambiguous formulae as have 
been adopted by the World Council of Faith and Order? The syncretist 
closes his eyes to the truth and to— plain facts. Keen observers of the 
forces behind the World Council are not ready to grant to the Anglican 
Church the position which Manning claims. W.M. Horton states: 
“It might fairly be claimed that the Church of Sweden, since Soederblom, 
has begun to supersede the Church of England as the real bridge 
church between Catholicism and Protestantism. The very success of 
the Anglicans’ drive for unity with the (Eastern) Orthodox churches 
has tended to tie their hands in all negotiations with Protestants. If the 
Protestant churches are to draw any closer to the England-Sweden- 
Orient bloc, it will be on Swedish initiative, I believe, rather than upon 
Anglican or Orthodox initiative.” (Contemporary Continental Theology, 
1938, p. 153.) F.E.M. 


Gin {utherifdes Urteil iiber Tambaram. tiber die dritte Weltmiffions- 
fonfereng, die in Tambaram, bei Madras, Yndien, bom 12. bis gum 30. Dez 
gember 1938 ftattfand, jet noch viel fchreiben gu wollen, moidte dem Lefer 
faft alS unpaffend erfdeinen. Doc) find ja die fogenannten Weltmifjions- 
fonferengen nicht bvoriitbergehende Erjcheinungen in der WAftivitatsmelt der 
augeren Chriftenheit, fondern bleibende Ynftitute, deren Vefchliiffe von tweit- 
tragender Bedeutung fiir die beteiligten Kirchenfreife find. Wenigftens mer- 
den Hier die Niffionspringipien fejtgelegt, und die beeinfluffen ja gum gropen 
Teil die gange andere firchliche Tatigkeit. Die erfte Weltmifjionsfonfereng 
tagte, wie befannt, im Yahre 1912 in Edinburgh, die giveite im Jahre 1928 
in QJerufalem. Tambaram ijt deswegen bedeutend, nicht nur teil die 
Srequeng hier fehr hoch tar (464 Delegierte), jondern auch weil man fich 
unter der Leitung de3 ,bielgewandten amerifanijcden Allerweltsunionijten 
Dr. John Mott” bedeutend ficherer betwegte und fic) in begug auf Die 
Urbeitsziele betwupter fiihlte. Doch nun gu dem lutherifden Urteil itber 
Tambaram. C8 findet fich in der ,,Areifirche”, dem befannten Blatt unjerer 
Vriider in Deutfchland, dem twir e3 in verfiirgter Form entnehmen. 

Wir lefen: ,,.Wir haben feinen Anlak, die langatmigen Befchliiffe von 
Tambaram allgu ernft gu nehmen. Der Konferengbericht foll nach vorilie- 
gender WAnfiindigung ungefahr gehn Bande umfaffen; {chon darum fann man 
twohl fagen, dagB er unter Ausflug der Offentlichfeit’ erfdeint. Dagu 
haben dicfe CntfchlieRungen eine allgu vergtweifelte wWhnlichfeit mit den Er- 
flarungen fattjam befannter fonftiger firchlider Weltverbriiderungsfon- 
ferengen, twie Stodholm oder Orford. Bmmerhin diirfte e3 vielleicht fiir 
unjere Lefer nicht ohne Wert fein, durch einige Beifpiele aus diefen Ent- 
fhlichungen fich wieder einmal das beftatigen gu laljen, twas fie {chon vorher 
getougt haben oder wwifjen fonnten, namic) tweld) trojtlofe Bermifchung 
Der geiftliden Wufgabe de Reidhes unfers HErrn YCju Chrifti mit rein 
irdifchen BGeftrebungen und Gefchaften bei folden Gelegenheiten immer 
twieder herausfommt und welch Elaglice Verfude dabet immer wieder unter- 
nommen fwerden, Die twiderftrebenden Mteinungen in eine nicht3fagende 
Kompromipformel gu gwingen und damit eine ,Cinigfeit im Geift’ vorgu- 
taujden, die in Wirklichfeit an feinem eingigen Punt vorhanden ift.” Wir 
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iibergehen das ,,Glaubensbefennini3”, ,da3 nidt befennt, fondern nur ber- 
fdleiert”, und teilen nur einige GVefchliiffe iiber die Rirde und ihre Aufgabe 
in Der Welt mit. Wir lefen: ,,Die Kirche foll nach einer bolleren Wus- 
pragung der chriftliden Cinheit jtreben und gegen die ibe! der Beit, wie 
wirtfdhafilide Wusbeutung, fogiale Ungeredhtigfeit, Ralfenfdeidung und 
Krieg, ein einheitlides, gefdlofienes Beugni3 ablegen. Diefer Dienft der 
Chriften ift nicht gang chriftlich, wenn nicht die heutigen Bediirfniffe und 
Fragen, die Wirklichfeiten des fogialen, twirt{daftliden und nationalen 
Lebens dem Licht deS Heiligen Geiftes unterbreitet werden gu Fiirbitte, 
Fihrung und Ourdgeijterung. Der Gefundheitsdienft gehsrt 
zum Wefen des EChoangeliums [von un8 gefperrt] und ift deshalb 
ein unbverduferlider Teil des Dienftes, gu dem Chriftus feine Kirche be- 
rufen hat. Go mug die Kirche mutig aud) unter Widerfpruch in den Hffent- 
licen Kampf gum BVeifpiel gegen Raujdhgifte, den internationalen Madden- 
Handel und abnliche KRrebsichaden de offentlichen Lebens eintreten, und fie 
wird auch mit den Regierungen und nichtehriftlidjen philanthropijden Be- 
ftrebungen gu ihrer Sefampfung in Arbeitsgemeinfchaft treten, ohne dabei 
ire hohen chriftlichen Ydeale aus den Augen gu verlieren. Wir appellieren 
deshalb mit aller Glut, die wir befiken, an die Meiffionsgefellfdaften, 
Miffionsbehorden und die veranttwortlidjen Autoritaten der alten‘ Kirdjen, 
Daf fie Diefe Frage ernjtlich gu Herzen nehmen, mit den Kirchen auf dem 
Mifjionsfeld daran gu arbeiten, dak und wie die Vereinigung in die Wege 
geleitet twerde, und uns in allen Semiihungen zu ermutigen, tweldje die 
argerni3vollen Wirfungen unjerer Spaltungen befeitigen.” 

Hiergu bemerft die ,reifirde”: ,Wo Kirden von der Wahrheit ab- 
fallen, wie dba mehr oder weniger bet allen Weltfircjen unferer Tage der 
all ijt, wird das daran offenbar, dak fie an die Stelle der Wahrheit die 
dugere Cinheit feben. Die grifte aller firchlichen Giinden ift fiir fie nicht 
mehr die Verleugnung der Wahrheit, fondern die doch meift um der Wahrheit 
iwillen notivendig getvordene, durch den WAbfall von der Wahrheit verurfachte 
adupere Zerrifjenheit der Kirche. Die Gorge diefer RKirdhen ift darum auch 
nicht mehr die, wie der Wahrheit wieder gu ihrem Medht in der Kirche verz 
holfen twerde und fo die Einigfeit im Geift twacdfe und gunehme, fondern nur 
die, wie Die um Der Wahrheit willen auch heute noch, und heute mehr denn je, 
unbermeidbare Trennung in der dukeren Chriftenheit auf Koften der Wahrz- 
eit tvieder in eine fcheinbare Cinheit guriidverwandelt twerden fann. Dagu 
fommt dann, tveil man gwar noch al8 ,Rirdes da ift, aber nichts mehr ber 
nimmt bom Geift Gottes und geiftlicje Dinge nicht mehr geiftlich gu richten 
bermag, die immer tweiter um fich greifende BVeriveltlicung der firchlichen 
Wufgaben. Das Mur felig!* der Vater wird gum social gospel, gu einer 
reinen DieSfeitigteitslehre, die fich damit bolfchewiftifden und edelfommuni- 
ftifchen Bejtrebungen bedenflic) nahert.“ Zum Schlup urteilt die ,,Frei- 
fire”: ,,Unfere Rirde und mit ihr die ganze treulutherifde Kirche in der 
Welt hat recht gehabt, wenn fie fic) von allen derartigen Weltfonferengen, 
und darum auch von der Weltmiffionsfonfereng bon Tambaram, von borne 
herein und mit aller nur wmiinfdenSwerten Cntfdhiedenheit abgefebt hat. 
Miochte fie aud) in Zufunft damit unvertworren bleiben!“ Diefem Urteil muk 
jeder befenntnistreue Chrift, der die wahre Aufgabe und das Wefen der 
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Kirdhe aus Gottes Wort erfannt hat, beiftimmen. Die Kirde ift die Ge- 
meinjdaft der Glaubigen (congregatio sanctorum et vere credentium, 
W.K., Urt. VIM), und ihre eigentlide Wufgabe befteht darin, durch die Pre- 
Digt deS Iauteren Cvangeliums Giinder gu glaubigen Kindern Gotte3 gu 
maden. We Unglaubigen innerhalb der fichibaren Kirche find nur ,,Drec 
am Wagen”, und twas fie aus ihrem Unglauben heraus der Kirche als Auf- 
gabe zudiftieren twollen, ift nichts andere3 alZ den Rarren in den Dred 
fagren. ¥. T. Me. 


Die Krifis der Religionen. Unter diefer iiberfdhrift, mit der meiteren 
€Erflarung ,,€ine Schau der religidfen Welt- und Beitlage vom MNiffionsfeld 
aus“, bietet in der ,W. ©. LK.“ (25. Wuguft 1939, Bahrg. 72, Nr. 12) 
Dr. Han Hofer, Leiter und erfter theologifder Dogent des Cv.-Luth. Mifz- 
fionsjeminars in Leipzig, eine im allgemeinen durdaus wahre und twertbvolle 
Darjtellung der verfchiedenen NReligionsftromungen in gegenwartiger Beit 
in den Hauptlandern der Welt. iitber Nordamerifa jchreibt er: ,,Die reli- 
gidje Zeitlage in Nordamerifa zeigt abnlide Bilge wie die in Curopa. Weide 
Grbdteile ftehen ja unter der Cinwirfung der gleicden rationalen Kultur, die 
tweithin cinfeitiqg rationaliftijd geworden ijt. Nur ift in Nordamerifa, zu- 
mal in den Bereinigten Staaten, der rationale CinfluR im Ginn einer ein- 
feitigen Verftandes- und Miiblichfeitstultur nod viel ftarfer als in Europa. 
BVegeidhnend fiir die Rationalijierung und Medhanifierung der Lebensauf- 
fafjung ijt in hervorragendem Mah der Behabiorismus, jene ameri- 
fanijce Pfychologie, die die Geele alS Mechanismus ohne Geelifdes darz- 
ftellt. Der amerifanijde Bragmatiszmus und Utilitarismus mit einem 
Fort{hrittZoptimismus ift auc) in das Denfen gewiffer Kirdjen eingedrungen. 
Befannt ijt deren AWuffajjung des Reidjes Gottes als eines fdjon in diefer 
Beit gu verivirflicenden Reides fogialen und rationalen Fort{dhritts auf 
religidfer, allgemeindhriftlider, mehr ethifcjer alS dogmatifder Grundlage 
(social gospel). Cine romantijfde Gegentvirfung, befonders inner- 
halb der Kirden, ift in Nordamerifa noch faum gu bemerfen. [2] Der 
Hriftlide, theologifdhe Fundamentalismus ijt rationalen Urfprungs trog 
feiner Whlehnung der rationalen Bibelfritif und der rationalijtifden Theo- 
logie itberhaupt. Darum ijt der Fundamentalismus faum fabhig, die aus der 
einjeitig rationalen altung entfprungene fafulariftije Stromung des 
amerifanifdjen Lebens gu iibertvinden. ... Gin verheifungsvolles Beichen 
ift Dagegen die religidfe Ertweclung, die einen groken Teil der nordamerifa- 
nifden ZYugend in den legten Yahren ergriffen hat.“ 

Wir bringen diefen Artifel nicht fowohl, weil ex tegen feiner allgemeinen 
fritijden Beurteilung der religidjen Gadclage in WAmerifa an fich wertvoll ijt, 
als deShalb, teil er zeigt, wie fchwer eS einem Beobachter in der Ferne wird, 
ein vollftandiges Bild von der firdlicjen Geftaltung in einem Land gu 
gewinnen. Denn mit dem, was Dr. Hofer iiber den Fundamentali3mus 
fdhreibt, ift doch nicht alles gefagt, was iiber Ddiefen Punkt gefagt twerden 
follte, und mit der ,religidfen Crtvecung der nordamerifanifden Jugend” 
hat e3 offenbar biel tweniger auf fich, alS der Autor meint. Gollte aber die 
nSmau der religidjen BZeitlage bom MPijfionsfeld aus”, fotweit fie unfer 
Land betrifft, wirklich vollftandig fein, fo follte jie auch das wirklich grofp- 
artige Wirfen der lutherijden Kirche (mit ihren faft fiinf Millionen Geelen) 
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gerade auf dem Miffionsgebiet in fic) {chlieBen. Cine BVeriicfichtiqung der 
lutherijcdjen Kirche und ihres Niffionsaktivismus hatte man gerade in einer 
Rirdhengeitung eriwartet, die fich ausdriiclich ebangelifch-lutherifd nennt. 
Vorbeigehen darf man doch ficerlid) nicht an der groken Ntijfionsarbeit der 
lutherifden Kirche in Wmerifa. %. T. Me. 


Leiden unferer Gritder in Brafilien. Unter der tberfchrift Und daz 
nennt fich utherifc‘!” hat, wie ,Wacht und Weide” (3. Jahrg., Heft 5 u. 6) 
mitteilt, Da8 , Schwarze Korps”, ein nationalfozialijtifdes Parteiblatt, einen 
iiberaus wittigen Ungriff auf unfer ,,Cbv.-Luth. Kirdhenblatt” und deffen 
Redatteure gemadht. Den AnlaR dagu gab ihm Prof. Schelps magig gehal- 
tene, gerechte Bitte an jeine Mitlutheraner, fic) dem neuen SGchulgefeb gu 
fiigen, wonach nur die portugiefifde Sprache in der Schule gebraucht twerden 
jollte. Hierauf antwortet das ,,Schwarge Korps” (im Ausgug wiederge- 
geben): ,€3 ift wohl nicht fehr abwegig, angunehmen, dak da3 ,Cv.-Luth. 
Kirhenblatt’ aus reichsdeutfden Ouellen gefpeijt wird und dag auch der 
ehreniverte ,Brofeffor’, der das Blatichen vollfdhreibt, fein Cinfommen nicht 
gerade vom Volferbund oder der brafilianifden Regierung begieht. Felt 
fceint jedenfallS gu jtehen, da die fogenannte Mijjourifynode, in deren AWuf- 
trag das Blattdhen erjcheint, recht fruchtbare finangielle Begiehungen gu 
reichsdentfden Rirchenbehirden unterhalt. Und da ja diefe wiederum ifr 
Geld bom deutfden Staat erhalten, begahlen twir alfo, wenn auch auf manz 
nigfachen Umtwegen, den eifrigen Gottesdiener Paul Schelp, der fickh gum 
Dank dafiir in der Dezemberausgabe feines Blatthens einige Gedanfen itber 
Deutfhtum und Kirche‘ bon der Geele gerifjen hat.“ (Der Schreiber geht 
dann auf das neue SchulgefeB und Prof. Schelps Artifel dariiber ein.) 
»Oier fpricht alfo ein lieber Chrift’, fernab bon der Reichweite der deutjden 
Gerechtigfcit, wenn auch nicht der deutfchen Geldquellen, feine geheimen 
Meinungen und Wiinfde aus: Das Deutfdhtum fann und foll der Teufel 
holen! QHauptface: Die Kinder werden in Biblijcher Gefchichte und im 
Katechismus unterrichtet — feinetivegen auf hottentottif! Da haben wir 
Dann die fonfeffionelle Schule in ihrer reinften Form. Herr Sdelp, der 
in Brajilien fein Untwefen treibt, enthillt fich jedenfallZ nicht nur als eine 
Geele, die fiir Das Deutfdhtum verloren ijt, jondern als ein boswilliger Feind 
alleS Deutfchen, der Vibelfpriichlein iiber Blut und Volfstum fiellt. Gein 
Hagaushruch unterfcheidet fich nicht bon dem unferer befennenden Bolfs- 
verrater hiergulande. Cr darf, da er fo tweit vom Schuf ijt, nur etwas 
DdDeutlider werden. Und fo etwas nennt fich ,futherifd‘! Go etwas fiihrt 
den Namen eines deutfden Mannes toohl taglich im Munde, der ein deutfder 
Revolutionadr und ein deutfdher Nationalift reinften Wajfjers war. Man 
fann fich denfen, twas ein Luther folch einem verraterijden Lumpenpad wohl 
ertvidert hatte, dDa8 feinen Namen fchandet und in feinem Namen deutfden 
Miittern die Geelen ihrer deutfchen Kinder raubt. Pfui Teufel! Und nun 
warten wir mit Gpannung darauf, ob die ,Deutidhe Cvangelifdhe Kirche‘ in 
Diefen herghaften Wusruf einftimmen wird und ob fie dariiber hinaus aud 
ifre finangiellen Konfequengen gieht.“ 

/BWadht und Weide” teilt dann weiter mit: ,Die Ausfiihrungen im 
,Schtwargzen Korps‘ riefen eine giemlide Bewegung in landeSfirdlicden Krei- 
fen wach. 8 find un wohl an die gehn Artifel aus landeSfirdlicden Beit- 
{chriften gugegangen, und alle beeilen fid) gu beteuern, daR fie mit den Meif- 
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fouriern nidtS gu tun haben.” Sum Shluf drudt ,Wacht und Weide” 
Die feine, fachlide Erflarung von D. Willfomm iiber die Miffourifynode und 
deren Arbeit wie auch iiber Prof. Schelp felbft ab, die er in der ,,Freifirde” 
publigiert hat, die mir aber wegen Raummangels hier nicht bringen fonnen. 
Nur eins wollen wir betonen: Yebt, da unjere Briider in aller Welt unter 
den Wirren der Beit doppelt gu leiden haben, gilt e3 um fo mehr, daf tir 
alle wie auS einem Gergen Gott taglich die Not der Kirche auf ernftefte 
vortragen. %uch jebt noch vbermag unjer Chriftengebet biel, wenn e3 wirk- 
lich ernftlich ijt. %. TM. 


Brief Items.— Portland, home of the famous Reed College, will 
have another school of college rank, Portland Bible Institute having 
become Cascade College and offering degrees in the arts, music, and 
theology. The school is intended to be distinctly Christian. The 
announcement, however, that it will be “premillennial, Arminian in 
theology and holding to the Wesleyan interpretation in regard to the 
doctrine of the Holy Spirit,” shows that not the unadulterated Word 
of God will be taught there. 

In an English Roman Catholic paper a Policeman’s Prayer was pub- 
lished which is hardly meant as persiflage because America, Roman 
Catholic weekly, reprints it. The opening sentence is typical: “Dear 
St. Michael, Heaven’s glorious Commissioner of Police, who once so neatly 
and successfully cleared God’s premises of all its undesirables, look with 
kindly and professional eye on our earthly Force.” Superstition is 
still firmly entrenched in the Roman camp. 

The Dutch Reformed Mission in Japan lost through death the services 
of Dr. Albert Oltmans, who was particularly interested in work in behalf 
of lepers. Japan now has 16 leprosaria, of which six are Christian and 
one is Buddhist, while the rest are operated by the government or 
public non-religious organizations. Of the 7,606 inmates in these 
institutions 1,616 are Christians. 


The Protestant Episcopal St. Andrew’s Church in Washington, D.C., 
was sold to the Mission Board of the Augustana Synod for $48,000. All 
of the expensive furnishings of the church are included in the purchase. 


It is reported that the World Council of Churches now has 54 mem- 
bers. Among recent additions are the United Presbyterian Church of 
North America and the Seventh Day Baptist churches of the U.S.A. 
Differences in doctrine do not matter. 

The Press reports on a movement called the Christian Front. Its 
headquarters are in New York. Its great patrons are General Moseley 
and Father Coughlin. Its “statement of purpose” announces that it is 
engaged in a “crusade against the antichristian forces of Red revolution.” 
The Jews constitute one of its pet aversions. We here seem to have 
another case where people attempt to drive out one devil with the 
help of another. 

Writing in the Christian Century of August 23, Albert C. Dieffenbach, 
for a long time editor of the Christian Register, has this to say about the 
attitude toward Modernism: “I am a liberal Christian. It is impossible 
for me to be a Modernist; it would be easier for me to be a Funda- 
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mentalist. Modernism is the half-and-half religion. It is half revelation 
and half science, half under authority and half free, half theism and 
half humanism. That is, it was so until the conservative half took over 
everything for the time being. But I cannot be halved or hyphenated. 
It is abhorrent for me to straddle or muddle. It seems to me Modernism 
gets nowhere but backward, that it does not arrive even there.” This 
is hard language, coming, as it does, from an avowed disciple of progress. 


On the shift in church-membership in Brooklyn, the city of churches, 
a reporter says that in the last fifteen years there has been a drop of 
20 per cent. in church-membership for the Baptists, Congregationalists, 
Episcopalians, and Presbyterians, and 39 per cent. for the Reformed. 
He states that the Lutherans gained to the extent of 28 per cent., the 
Methodists 5 per cent.; Negroes, however, gained 148 per cent. If this 
accentuates the need of unceasing mission-work in our large cities it has 
served its purpose. 


Macalester College, St. Paul, Minn., mourns the death of Dr. James 
Wallace, its president emeritus, who died at the age of 90. He was 
a scholar of prominence and held the chair of Biblical literature. 


The newspaper reported that on September 2 Dr. William E. Bieder- 
wolf, a well-known evangelist, died at his home in Monticello, Ind. 
He was a Presbyterian and belonged to the group that founded the 
Summer Bible-school Conferences at Winona Lake, Ind. He reached 
the age of 72. 


At their recent convention in San Francisco members of the World’s 
Christian Fundamentalist Association adopted a resolution opposing 
a third term for President Roosevelt, because it “would constitute 
a menace to the cause of Christianity on this continent.” 

Christian Century 

Writing about himself (“How My Mind has Changed in This 
Decade”) in the Christian Century, Karl Barth says: “In particular 
I have never been ready to call good that ominous Lutheran doctrine 
according to which there belongs to the State a ‘right of self- 
determination’ (Eigengesetzlichkeit) independent of the proclamation 
of the Gospel and not to be touched by it.” Barth here speaks as 
a Calvinist, who cannot understand why there must be a separation 
of Church and State. 


In the Garrett Biblical Institute, Evanston, Ill., Miss Georgia Hark- 
ness, until now professor of philosophy and religion in Mount Holyoke 
College, has been given the chair of applied theology. This is said 
to be the first time a woman was appointed to a professorship in 
theology in America, perhaps in the world. This may be true, and our 
comment is, It has happened once too often. 


New York Lutheranism. The latest available metropolitan figures 
for Greater New York gathered by the Lutheran Welfare Council show 
the total baptized membership of 376 congregations as 225,651; 189 
United Lutheran congregations, 138,823; 110 Missouri Synod, 65,779; 
34 Augustana, 10,170; 26 Norwegian, 6,307; 7 American, 2,720; 6 Danish, 
1,100; 2 Finnish, 277; and 2 Slovak, 475. 
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Twenty-nine Lutheran welfare agencies in this area served 77,481 
clients last year at a total expense of $1,217,922. The cost of free service 
of the three Lutheran hospitals was $92,598.35. The annual welfare cam- 
paign for funds conducted by the Lutheran Laymen’s Committee is to 
open September 29. 

“The Chinese have just celebrated (August 27) the two thousand 
four hundred ninety-first birthday of Confucius. The day received 
official recognition, and special services were held everywhere and with 
great pomp in many memorial temples.” So writes Charles F.Seebach 
in the Lutheran of September 20. Bestowing high praise on Confucius 
(in the words following those quoted), he forgets that this leader of 
the Chinese was an idolater groping in darkness. 


An outline of a reunion scheme for the Church of England and the 
Evangelical Free Churches of England was presented to the Methodist 
conference by the Rev.R. Newton Flew. The conference remitted the 
report of the committee which had been considering the outline to the 
Archbishop of Canterbury and expressed the hope that conversations on 
reunion would continue. 

Mr. Flew said the question was still in the discussion stage, and the 
committee concerned felt it was undesirable to enter into a detailed 
criticism of the particulars of the scheme. — Living Church. 


The Presbyterian Church in the U.S.A. (Northern Presbyterians) 
according to recently published statistics now numbers 1,978,095 com- 
municant members, a total which is by 24,361 higher than that of last 
year. The Sunday-schools, with a total of 1,495,038, report an increase 
of 11,847 members. 


Circuit Court Judge Theodore T. Jacobs of Centerville, Mich., has 
ruled that recent Methodist unification is legal and binding on members 
and clergy of the three churches involved. The case is believed to 
provide the first court test and grew out of the refusal of the 
Rev. Lester L.Case to relinquish the parsonage or pulpit of the Ninth 
Street Methodist Protestant Church of Three Rivers, Mich. Mr. Case 
is one of the eighteen ministers of the Michigan Methodist Protestant 
Conference who have refused to join the new Church or recognize its 
authority. — Christian Century. 

The attempt of the authorities of Auburn Seminary (Presbyterian) 
to unite their school with Union Seminary, N.Y., is opposed through 
legal action by the General Assembly of the Northern Presbyterian 
Church and the particular presbytery which sponsored the organization 
of this seminary. The argument of the opponents of the merger is that 
there is no need for this drastic step, allegedly undertaken because 
Auburn is near bankruptcy. It is stated that Auburn is not supported 
because of its leanings toward Modernism and the social gospel. 

The Salvation Army has a new commanding general, George L. Car- 
penter, who takes the place of Evangeline Booth. Mr. Carpenter hails 
from Australia and has served the Salvation Army, besides in his native 
country, in London, South America, and Canada. Much of his work was 
of an editorial nature. He is 67 years old. A. 
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All books reviewed in this periodical may be procured from or through Con- 
cordia Publishing House, 3558 S. Jefferson Ave., St. Louis, Mo. 


The Christian Message in a Non-Christian World. By Hendrick Krae- 
mer, Professor of the History of Religions, University of Leyden. 
Harper & Brothers. 1938. 455 pages, 634x9%4. Price, $3.00. 


The Christian Faith in a Day of Crisis. By Charles S. Macfarland, 
General Secretary Emeritus of the Federal Council. Fleming 
H. Revell Co. 1939. 226 pages, 5x7%. Price, $1.50. 


Among the thirty-two books which Dr. Macfarland selected for re- 
view out of more than three hundred volumes as best representing 
the trend of religious thought during 1938 is The Christian Message in 
a Non-Christian World, which Prof. Kraemer wrote for the guidance of 
the World Missionary Conference at Madras in 1938. We quote a few 
statements from Dr. Macfarland’s review: “This book is of special value 
to American readers, not only on general grounds, but because its 
thought is that of a Continental near- or part-Barthian, and is quite 
different from the American approach in Rethinking Missions. . . . 
What is first needed is a clear consciousness of what the faith of the 
Church is. The realism of the Bible and the Christian faith ‘simply 
takes seriously the fact that God is God and that, if He is God, His 
will is the ground of all that is.’ Theology should be what its name 
implies, ‘a tale about God.’ ... We reach the heart of the author’s 
discussion in ‘The Attitude towards the Non-Christian Religions.’ The 
religion of the revelation in Christ revolves around two poles. ‘The 
first pole is knowledge of God of a very special kind that upsets all 
other conceptions of God or of the Divine.’ (The reviewer asks, Why 
the term ‘upsets’?) ... If the reviewer understands Barth, or unless 
Barth has changed his oft-changing view recently, Professor Kraemer 
does not share the Barthian view of natural theology. ... The section 
of the volume analyzing and interpreting ‘the non-Christian systems 
of life and thought’ is perhaps the best part of it. It leaves little or 
no place for the seeming approaches to syncretism in Rethinking Mis- 
sions. ... The missionary approach has changed. The impression that 
these religions were adequately approached by taking them as a vast 
and decaying section of the spiritual life of mankind, ‘steeped in dark- 
ness and error, has turned out to be utterly erroneous.’” The con- 
cluding paragraph of the digest and review states: “No pastor or 
teacher can afford to neglect this volume. It needs to be read with 
a certain amount of unconcern for some of the author’s theological 
bases. While Professor Kraemer partakes of Barthian positive ways 
of putting things, he does not betray the lack of intellectual humility 
that characterizes Barth, and the most liberal evangelical thinker will 
find relatively little to challenge in the most fundamental positions of 
this study, even though it may not measure up to its rather over- 
amplified characterization by the Archbishop of York.” 
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We will say that no man who is dealing with missions can afford 
to neglect this volume. Nowhere else will he find such thorough, 
complete, and up-to-date information on the non-Christian religions. 
And much of the advice given the missionary is good. The theology 
of the book, however, is not good. It is, in the first place, the Cal- 
vinistic theology, which is not Christocentric, but theocentric. See the 
pertinent statement in Macfarland’s review. And, in the second place, 
“the most liberal evangelical thinker will find relatively little to chal- 
lenge in the more fundamental positions of this study.” This praise 
of the book by the liberal Macfarland condemns it. Dr. Kraemer is 
not, indeed, an extreme liberal. He chides “the Liberals, with their 
often diluted conception of Christianity,” who “are making the Chinese 
the victims of their liberal and generous idealisms” (p.383). Macfarland 
critizes him for this, for using the term “upsets.” In a letter to Kraemer 
he states: “In your use of the word ‘upsets’ I should say that you 
overstate, in other words, that all ‘revelation’ is one whole, even though 
we may not see the relationship between the various forms taken by 
revelation. There are, of course, differences of degree which are so 
great that they become differences in kind. However, I should prefer 
to say ‘transcends’ and ‘modifies’ instead of ‘upsets.’” But while Kraemer 
will not go with the extreme Liberals, he also refuses to go with the 
Fundamentalists. “The guilt of the Fundamentalists is not less great. 
From this whole fundamentalist-liberal controversy the Chinese can 
hardly get another impression than that Christianity is either a set of 
tenets about the Virgin Birth, the infallibility of the Bible, an external 
and juridical conception of atonement, etc., or the triumphant rejection 
of ‘such myths’” (p.383). No, Kraemer is not an extreme Liberal 
(he insists on “the intrinsic inadequacy of man’s religious efforts for 
the solution of his crucial religious and moral problems,” p. 308, and 
declares: “It is not alone the Eastern mind that is constitutionally 
disinclined to accept the Gospel, but the human mind everywhere” p. 56); 
but he is a liberal for all that. He speaks of the “sacred oracles” of the 
great non-Christian religions, of “their magnificent religious philosophies” 
(p. 328 f.), and declares that “the assertion of the Christian claim of 
paramount exclusive religious truth is a wrong and utterly inadequate 
translation of the apostolic and prophetic nature of the revelation in 
Christ” (p.302). Furthermore, he does not believe in the infallibility of 
the Bible. “The Old Testament is not immaculate” (p.330). And “the 
human mind, in Islam as well as in Christianity or elsewhere, expresses 
its desire for a sure guarantee of religious certitude in the clumsy 
form of the literal inerrancy of the document in which God’s revelation 
is told” (p.218). Worst of all, he presents the doctrine of the atone- 
ment in the vaguest and haziest terms. The best he can do is to say 
that ‘God revealed Himself in Christ as the holy and loving Travailer 
for the redemption and restoration of the world” (p.74). “The Incar- 
nation means that God wants, even passionately wants, contact with 
man and thus through the act of His revelation shows His belief in 
the possibility of contact” (p.131). He is careful to avoid anything that 
looks like a “juridical conception of atonement.” We agree with Mac- 
farland that the liberal thinkers will find relatively little to challenge 
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in the most fundamental positions of Kraemer’s theology. Macfarland 
does not agree fully with the Archbishop of York, who says in the 
Foreword: “This volume is likely to remain for many years to come 
the classical treatment of its theme—perhaps the central theme for 
Christian thought in this age of multiform bewilderment.” Macfarland 
says that this is a rather overamplified characterization. Neither do 
we agree with this characterization, but for a different reason. It cannot 
allay the multiform bewilderment of this age. And if the Christian 
message is brought to the Chinese and the others according to the 
directions of Professor Kraemer, it will only bewilder them the more. — 
We should like to quote one more sentence: “Christianity (Ya Chiao) 
is one of the five religions of China, and according to the testimony 
of well-informed men it is the best-hated and the best-liked religion 
of the five” (p.378). Is that the result of the preaching of the Liberal 
or of the Gospel-missionary? 

Dr. Macfarland’s review of Dr. Kraemer’s book sufficiently indicates 
the spirit of his own book. But a few additional remarks will not be 
amiss. We read on page 29: “Every American minister should read at 
least one book of such theologians as Barth, Brunner, Kierkegaard, 
Berdyaev, Heim, Maritain, and others, as well as— and perhaps, to some 
extent, in place of —the better-known Niebuhr, Fosdick, and Brown.” 
Most of the books surveyed and endorsed by Macfarland were written 
by Liberals, radical and less radical Liberals, and contain mostly 
philosophic speculations. They cannot tell us what “the Christian 
faith” is. In the review of R.Niebuhr’s Beyond Tragedy we read: 
“Resting upon Paul’s description of the ministers of the Gospel, ‘as 
deceivers, yet true,’ we are told that ‘what is true in the Christian 
religion can be expressed only in symbols which contain a certain 
degree of provisional and superficial deception.’ Christianity has trans- 
muted primitive religions and artistic myths and symbols without fully 
rationalizing them. The creation, the fall of man, the incarnation, the 
final Judgment, cannot be fully rationalized. We are ‘deceivers, yet 
true,’ when we proclaim the coming Kingdom. The Tower of Babel 
myth reveals the truth, etc. ... In God’s punishment of the builders 
of the tower by confounding their language ‘we have another mythical 
profundity which is not literal truth and yet is profoundly true’” (p. 80). 
Let Hugh Vernon White tell us what “the Christian faith” is. We quote 
from the review of his book A Working Faith for the World: “White 
seeks to justify ‘liberal Christianity’ as ‘the true Christian faith”... 
Christianity will have its opportunity, but it must be a Christianity 
freed from .. . Lutheran otherworldliness. ... It must translate God’s 
will into terms of personal and social morality, and its faith will be 
‘firmly grounded on a metaphysic of Christian theism’ and ‘an ethic 
of Christian lore” ... ‘The principle of Christianity is that of an 
ethical religion or of a religious morality’” (p.112ff.). It is the old 
story: Rationalism, Modernism, finds the essence of Christianity in 
moralism. And Macfarland thinks well of this: “In this volume we 
have a good primer for perplexed Christians.” 

Reviewing the book of a lone conservative (H.Sasse, Here We 
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Stand), Macfarland writes: “The reviewer has given enough of its 
contents so that the reader hardly needs to have attention called to 
the seeming absence from it of intellectual humility. ... But, perhaps 
happily, there are many Lutheran leaders in Europe who do not find as 
many irreconcilables as Sasse does as between Lutheran and other in- 
tellectual understandings of the Gospel” (p.37f.). “How far Professor 
Sasse represents German Lutheran thought at the moment it would be 
hard to estimate. If he does to any appreciable degree, we would seem to 
be back in Marburg with Luther and Zwingli, leaving the World Con- 
ference on Faith and Order at an impasse” (p.203). Yes, Sasse and 
some other Lutherans have not progressed beyond Marburg. 
TH. ENGELDER 
The Bible and Things to Come. By David Freeman, Th. M., pastor, New 
Covenant Presbyterian Church, Philadelphia, Pa. Introduction by 
Prof. J. Murray, Westminster Theological Seminary, Philadel- 
phia, Pa. Zondervan Publishing House, Grand Rapids, Mich. 
139 pages, 54% X734. Price, $1.00. 

Pastor Freeman presents in this volume nine fairly brief discourses 
on the ever popular and important subject of Biblical eschatology under 
the following headings: “The Second Coming of Christ and Salvation,” 
“When will Christ Come?” “The Signs of Christ’s Coming,” “The Jews, 
Their Conversion and Their Land,” “The Man of Sin,” “Will There Be 
a Millennium?” “After Death — What?” “The Day of Judgment,” “The 
Final State.” A faithful student of Dr. Machen, the writer champions 
his famous teacher’s amillennialistic doctrine, refuting the chiliastic 
views very strikingly. With regard to the “conversion of the Jews” he 
declares that, while their recovery or salvation will be racial or national, 
“not all Jews will be saved when Christ comes.” Had the apostle meant 
this, “he would have to be understood as teaching that all the Gentiles 
are to be saved.” But “any idea of a universal salvation is foreign to 
the teaching of the Bible” (p.69). However, the Jews as a nation will 
be saved “only in the way in which they are converted now” (p.77). 
In other places the author makes it clear that only the elect in Israel 
will be brought in, and that before Christ’s coming. While he admits 
the cogency of many of the arguments declaring the Papacy to be the 
Antichrist, he denies that the Pope is the “son of perdition,” though 
his reasoning at this point is extremely weak, and he completes this 
discussion with a hazy conjecture. Rejecting millennialism in its dual 
forms of “pre” and “post,” he writes: “One thing is certain — the Book 
of Revelation and the rest of the Bible do not teach that the saints 
will come back to this earth to engage in battle or to reign upon an 
earthly throne” (p.103). On the whole, it is the conservative Presby- 
terian theology of Charles Hodge which the reader finds represented 
in this in many respects helpful book. In the Preface, Pastor Freeman 
says: “Underlying each discourse is the acceptance of the Bible as the 
inspired and inerrant Word of God.” Since the topic of the “last things” 
is at this time much under consideration and in controversy, it may be 
well for our pastors to treat it in sermonic lectures as does the author, 
whose addresses may be studied with profit. J. THreoporE MUELLER 
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Nene Forfdungen und Tezte gur Gefdidjte der dentfdjen Bibel. Herausge- 
geben in Gemeinfdhaft mit Kurt Bedey und Eric) Zimmermann von Hans 
Vollmer. Mit 4 Bildtafeln und 4 Ynitialen. 1939. Afademifde Ver- 
lagSgefellfdhaft Athenaion, Pot8dam. 76 und 237 Seiten 63%, X9%. 
Preis: RM. 24. 

Dies ift nun fdon der neunte Band diefes epocemadenden Wertes auf dem 
Gebiet der deutfdhen Bibelforfdung, und e3 foll von vornherein betont werden, 
dah Dem Herausgeber alle Udhtung gebiihrt fiir die Uusdauer, mit der er die fics 
Geftedten Biele verfolgt. Das in diefen neun Banden gefammelte Material ift 
pon folder Wichtigteit und von foldem Wert, dak fein Forfder auf dem Gebiet 
der dDeutfchen Bibel des Mittelalters e8 fich verfagen darf, die gebotenen Whdruce 
und Nachdruce 3u Rate zu ziehen. Jn dem vorliegenden Bande treten uns jive 
neue mittelalterlide iiberfegernamen entgegen, nimlid) Johann Bifchoff, der 
Wiener Minorit und Hofprediger, deffen Bemerfungen zum deutfden ,Cvan- 
geliarium” abgedrudt find, und Nifolaus Straub, der Notar in Halle war, von 
dem Ddie fogenannte Leipziger Handfdrift eines Cvangeliums herriihrt. Der 
Hamburger Pfalter in scrinio 142, der juerft geboten wird, enthalt die Pfalmen 
1—71, 6 und 73, 2—76, 20. Der iiberfeger folgt der Vulgata und bietet mance 
Harten, die ernftlidhe Sprachftudien benitigen. Die Bemerfungen und Wnmer- 
fungen deS Herausgebers find fiir den intelligenten Gebrauch der itberfekung faft 
unentbehrlid. Der gweite Teil des Bandes bietet ,Dat nyge Teftament tho 
dude”, das heift, die altefte niederdeutfdhe itbertragung des Lutherfden Neuen 
Teftaments (September 1522) von einem unbefannten Berfaffer im Dru der 
panonymen Hamburg-Druderei” (Preffe der Reker), Hamburg 1523. Luthers 
ganze Borrede ift in der itberfegung mit aufgenommen, und der Herausgeber 
dDiefeS TeilS, Kurt Bedey, wirft mit feinen vielen Unmerfungen immer wieder 
Licht auf fchwierige Stellen. Biele der Lutherfden itberfegung cigentiimlicen 
Spracwendungen find in Ddiefer plattdeutjden Uibertragung beibehalten, wie 
Beery immer wieder zeigt, und 3 zeigt fid) auch hier, dab jede itberfekung der 
Bibel gugleich auch exegetifden Wert hat. — Jn einem Beiheft diefeS neuen 
Bandes bhietet D. Hans Vollmer ,Legenden aus deutfden Hiftorienbibeln des 
Mittelalters”, die zum Teil auf apofryphifcen, zum Teil auf pfeudepigraphijden 
(wie 3.8. The Archko Volume) beruben. Der Band reiht fic) feinen Bor- 
Gingern twiirdig an und fei hiermit allen Bibelforfdhern auf da8 entfchiedenfte 
anempfoblen. f. © Krekmann 


Adolf Schlatter und Wilhelm Liitgert gum Gedidinis. Von Paul Althaus, 
Gerhard Rittel und Hermann Strathmann. Verlag C. Bertelsmann, 
GiiterSloh. 19388. 55 Seiten 534x844. Preis, fartoniert: RM. 1.50. 


Das Scrifttum von Profeffor D. A. Schlatter. Bufammengeftellt von Pfarrer 
Rudolf Brezgger. 89 Seiten. Preis, fartoniert: RM. 2.50. 

Am 19. Mai legten Jahres ift D. Wdolf Schlatter, langjahriger Profeffor der 
Theologie in Tiibingen, im hohen Alter von 85 Jahren geftorben, und das Er- 
fcheinen der beiden obengenannten Schriften legt e8 nahe, noch etwas iiber diejen 
Theologen, der in die Gefdhichte der Theologie der lekten fiinfzig Jahre gebirt, 
ettvas 3u fagen. Beide Schriften find erfdienen alS Hefte in den ,Beitraigen zur 
Forderung chriftlidher Theologie”, die von Schlatter und dem befannten neutefta- 
mentliden Serifographen Hermann Cremer begriindet worden find, jekt im vier- 
sigften Jahrgang ftehen und eine Reihe bedeutfamer und wertvoller theologifder 
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Monographien gebradht haben, von denen aud) eine Anzahl in diefer Zeitfdrift 
und in der friiheren ,Lehre und Webhre” angezeigt worden find. Bekt werden 
Diefe ,Beitraige” herausgegeben von Prof. D. Paul Wlthaus in Erlangen. Sdlat- 
ter twat ein eigenartiger Gelehrter, und al8 ich eine Vorlefung von ihm in Berlin, 
two er dDamals Profeffor der Theologie an der Univerfitit war, befuchte, war er 
durdhaus nicht ein befonder$ angiehender Dozent, und man mufte fic) an feinen 
ftart fchweizerifdhen Dialeft erft gewihnen. Cr hat auch feine eigene Schule ge- 
griindet, und doc) hat er weitgehenden Cinfluk in engeren und weiteren Kreifen 
ausgeiibt. Er gehirte nicht der lutherifden Rirde an, fondern war und blieb 
reformiert, wie ja die ganje befannte Familie Schlatter gu diefer Kirche gebirte. 
Auch in feiner Theologie war er eigenartig und dDurdaus nicht orthodor. Sein 
Werk , Hilfe in Bibelnot”, fo mancdes Gute und Schone e8 auch enthalt, hilft 
nicht aus der Not, weil er die ganze, bolle Ynfpiration der Schrift in Wbrede 
ftellt und Brrtiimer in der Schrift ftatuiert, und feine BVerjohnungslehre greift 
das Herz deS Chriftentums an, da fie das , fiir un8” nicht voll und gang anerfennt. 
Er hat jedoch in feinen Werken, die fich faft iiber das ganze Gebiet der Theologie 
mit Wusnahme der praftifden Theologie erftreden, befonders auf exegetifchem und 
hiftorijhem Gebiete, Bedeutendes geleiftet, das bon denen, die gu priifen ver- 
fteben, mit Nugen gebraucht werden fann. Er hat felbft die Gefdhicdte feines 
Lebens in einem intereffanten tleinen Buch, ,Erlebtes“, wiederum gang in feiner 
eigenartigen Weife, befdrieben. Dabei war er gar nicht darauf bedacht, Chre und 
Unfehen gu erlangen, und forfdte und arbeitete unermiidlid) weiter, unbetiim- 
mert dDarum, ob die theologifdhe Welt auf feine Schriften achtete oder nicht. Ws 
fein fiinfundfieb3igfter Geburtstag gefeiert wurde, erzablte er von einem Rollegen, 
der ihn einmal fo charatterifiert habe: Schlatter, cin religidjes Genie, eine 
wiffenfcaftlide Null”; er felber fiigte dann hinju: ,Hier im Saal fikt fein 
religibfeS Genie, fteht auch feins — verftanden? Religidfes Genie gibt e3 nicht! 
Wiffenfchaftlide Null — nun, das wird fics zeigen.” (S. 18.) Mad dem Er- 
fcheinen deS erften TeilS feiner ,Theologie deS Neuen Teftaments” fchrieh Schlatter 
an den BVerleger: ,%egkt, wo Sie das Gangje iiberfehen, verftehen Sie wohl, warum 
id) ganz befcheiden und dod) recht froh auf die Darftellung JEfu hinfehe. €8 
ift nict viel drin, a8 nicht in den Evangelien fteht, und das macht mid frob. 
Natiirlid hat mich das, was ich itber die gefdidtliden Buftiinde deS erften Bahr- 
hunderts tweif, immer begleitet, aber e8 dringt fic) nicht vor. €S lag mir nit 
daran, den Gelehrten gu fpielen. €8 ift auch fein eingiger fchiner Sak darin. 
G8 hat mic) manchmal der Wunfd gefakt, glithend gu fdreiben, mit pacender, 
hinreifender Stairfe der Empfindung; aber ic) fonnte nicht. E€8 war mir immer 
wieder fo zumute, al8 ob ic) mich vordraingen und den HErrn mit meiner Bered- 
famfeit empfehlen wollte. €8 lag mir einjig Daran, deutlich gu fein, fo gut id 
fann, wahr 3u denfen, wie ith’8 vermag; e8 diinft mich, e8 fei dod etwas vom 
BVilde JEfu drin.” Zwei Tatfacen migen illuftrieren, ob Schlatter eine wiffen- 
fhaftlice Null war. Bm Jahre 1902 erfchien feine Studie ,Spracde und Heimat 
de8 vierten Changeliften” und twurde gwanzig Jahre lang in der fogenannten 
tritifchen WusSlegung de$ JohanneSevangeliums nahegu ignoriert. Noch in der 
Mitte der gwangiger Jahre hat einer der prominenteften Kommentare fie nidt 
einer einjigen Erwahnung fiir wert gebalten. Bm Bahre 1922 fried aber der 
befannte Ozforder Profeffor Burney fein Bucy The Aramaic Origin of the 
Fourth Gospel und erziblt, wie er erft nach Ubfdlup diefeS Buches “the highly 
important work by Professor A. Schlatter” fennengelernt habe, in dem feine 
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Thefe fchon “in the fullest possible manner” Ddurdhgefithrt fei und das 

“a marvel of industry and intimate knowledge” de8 paliftinifden Ouellen- 

materials fei. Prof. Gerhard Kittel, der Herausgeber de8 grofen ,Theologijden 

Wirterbudhs$ zum Neuen Teftament”, erzahlt in feiner Gedadhtnisrede auf Schlat- 

ter, Daf ein anderer befannter Gelehrter, der auch in diefer Beitfdrift fon sfters 

erwaihnte Prof. Sir Eowyn HosfynsS in Cambridge, ihn in Tiibingen befucht 

habe und, obtwobl er viel theologifdhe Literatur gelefen hatte, von Schlatter fo 

gut wie nidtS wupte, weil eben in der einfdligigen Literatur fein Name eine 

verhaltnismagig geringe Rolle fpielte. Mittel nahm ihn dann mit 3u Schlatter, 

und der Cindrud, den Sir Ediwyn beim erften Bejuc) hatte, war fo tief, dak er 

nun allein jeden Tag, wahrend Rittel felbft in der Univerfitit befdaftigt war, 

den Befuch wiederholte und dab er fich beim Wbfchied von Tiibingen famtliche 

PHiidher Schlatter taufte und mit nad England nahm. lS Hosfyns 1937 ftarb, 

hinterlieh er einen faft fertigen Rommentar de8 vierten Evangeliums, und das- 

jenige Buch, da8 fic) bet feinem Tod alS das zerlefenfte auf feinem Schreibtijd 

fand, war Schlatter’ YohanneSfommentar. So finnten wir nod mehr von 

Schlatter und feinen Werfen fagen, wenn e8 der Raum geftattete. Wir erwahnen 

nur nod, dak das erftgenannte Heft vier Beitrage enthalt: Wlthaus: ,Zum Ge- 

didtni$ der abgerufenen Herausgeber der ,Beitrige’ Schlatter und Liitgert’; 

RKittels ,Gedentrede” itber Schlatter, im Feftfaal der Univerfitit Titbingen ge- 

halten; Withaus: Schlatters ,Gabe an die fyftematifce Theologie”, und Strath- 

mann fehreibt iiber Wilhelm Liitgert, der ebenfalls ein auf exegetijd-hiftorifdhem 

Gebiete vielgenannter Theolog der Neugeit war. Von Sehlatter8 literarifder 

t Tatigkeit gewinnt man einen Cindrucd aus dem gweiten Heft, das 74 Seiten mit 
den Titeln von Schlatters Werken, AUrtifeln und Predigten fiillt. 

RX. Firbringer 

Expository Preaching. By R. Ames Montgomery, Professor of Homi- 

letics. Fleming H. Revell Company. 90 pages, 5x75. Price, $1.00. 

This book can be read in three hours. The first two chapters are 
very encouraging. Present conditions in the world are described, and 
over against these the Word of Scripture is said to be the only means to 
bring about a change for the better. Therefore no topical preaching, 
which neglects the Word, but expository preaching, which presents the 
Bible in its fulness and in its application to the spiritual needs of man. 
“There must be a revival of doctrinal preaching.” “There is the Scrip- 
tural doctrine of sin that is greatly neglected in the preaching of today.” 
Great preaching, says the author, calls for theological greatness. The in- 
creasing emphasis on liturgical values or the participation of the con- 
gregation in the service, he says, has developed from a conviction that 
such rituals are necessary to meet religious needs. “They would save 
the worship hour from the hazard to which poor preaching has too often 
subjected it.” 

All this has been well said. But even when reading the first chap- 
ters, we became somewhat doubtful whether the author, in spite of 
some statements which seemed to indicate it, would clearly state and 
emphasize the Scriptural doctrine of the vicarious atonement as the 
only remedy against sin and as the real content of Scriptural Gospel- 
preaching. In chapters II and IV the author attempts to show how 
expository preaching should be done. He uses the Gospel according to 
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St. Matthew as an example. His outline fails to bring out the real Gospel 
content of that New Testament book. That is not a true exposition of 
the Bible which does not clearly present that truth for the sake of 
which it has been given, to wit, that “Christ hath redeemed us from 
the curse of the Law, being made a curse for us,’ Gal. 3:13. 

But if those preachers who preach topical sermons on short texts, 
which present hardly any sermon material, preaching platitudes instead 
of enriching the Scriptural knowledge of their hearers and supplying all 
their spiritual needs, could by the reading of Montgomery’s book be 
persuaded to discontinue that practice in favor of real expository preach- 
ing, the small purchase price paid for it would be a very good investment. 

J. H.C. Frrrz 
Handbook for Congregational Officers. By Theo. Graebner. 136 pages, 
4144x7%. Paper binding. Price, 50 cts. 


The Yoke Made Easy. By Alfred Doerffler. 119 pages, 5x7%. Paper 
binding. Price, 35 cts. Concordia Publishing House, St. Louis, Mo. 


Both of these books are well known in our circles and have fully 
proved their worth in the experience of many a pastor and parishioner, 
so that it will not be necessary to recommend them again to our readers. 
Concordia Publishing House has done well in offering these books in 
a paper-cover edition and materially reducing the prices. We hope that 
this reduction will encourage many congregations to buy a number of 
Dr. Graebner’s books and to present a copy to the pastor, to all old 
church officers at once, and to all newly elected officers at their induc- 
tion. Pastor Doerffler’s book well serves as a gift for the sick and ailing, 


the shut-in, the convalescent, in fact, any one that is at times down- 
hearted and dejected. The comfort and admonition from God’s own 
Word as dispensed in this book will help to ease the yoke of many a 
Christian. Pastor Doerffler’s book is still available in the more sub- 
stantial cloth binding, at 75 cts. Tu. LAETscH 








NOTICE TO OUR SUBSCRIBERS 


In order to render satisfactory service, we must have our current mailing-list 
correct. The expense of maintaining this list has been materially increased. 
Under present regulations we are subject to a “fine” on all parcels mailed to an 
incorrect address, inasmuch as we must pay 2 cents for every notification sent 
by the postmaster on a parcel or periodical which is undeliverable because no 
forwarding address is available or because there has been a change of address. 
This may seem insignificant, but in view of the fact that we have subscribers 
getting three or more of our periodicals and considering our large aggregate 
subscription list, it may readily be seen that it amounts to quife a sum during 
a year; for the postmaster will address a notification to each individual periodical. 
Our subscribers can help us by notifying us—one notification (postal card, costing 
only 1 cent) will take care of the addresses for several publications. We shall be 
very grateful for your cooperation. 

Kindly consult the address label on this paper to ascertain whether your 
subscription has expired or will soon expire. “Dec 39’ on the label means that 
your subscription has expired. Please pay your agent or the Publisher promptly 
in order to avoid interruption of service. It takes about two weeks before the 
address label can show change of address or acknowledgment of remittance. 

When paying your subscription, please mention name of publication desired 
and exact name and address (both old and new, if change of address is requested). 


Concorpia PusiisHine House, St. Louis, Mo. 














